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Tutkielman tarkoituksena on tarkastella J. R. RkiEoin Taru Sormusten Herrasta
— teosta (tasteddsSH verraten sen sisaltamia elementteja ja arvojaakaen-, eli
Jumalan Valtakunta -kasitteeseen sellaisena, kaanfattu ja eritoten Kristuksen
opetus sen esittdd. Yleisesti ottaen ollaan yhéitansiita, etta Tolkienin kristillisyys
nakyy hénen teoksessaan, mutta vain implisiitiisestmerkiksi maailmankuvana ja
arvoina. Kuitenkaan kirjallisuudessa ei ole kats&rua Jumalan Valtakunnan
nakokulmasta, josta avautuu laajasti erilaisiaakkaisuuksia, yhteisia arvoja ja
symboliikkaa. Voidaan siis sanoa, eftdHon ikaan kuin peili, joka heijastelee
Jumalan Valtakuntaa, antaen lukijalleen "kaukaksigstuksia evankeliumista”,
jonka Tolkien tunnusti olevan yksi hyvan fantasiauksen paatehtavista.
Tutkielmassa kay ilmi, ettd vaikkEéSHei ole allegoria, eiké silla ole yksiselitteista
sanomaa, Tolkienilla oli kuitenkin tarkoituksendamnlukijalleen, paitsi vaikuttavan
tarinan, myos hengellistd kokemusta heijastelevgallisen elamyksen. Osittain
kristillinen symboliikka oli my6s tarkoituksellistkuten han itse myonsikin.

Tutkielmassa esitellaéan ensiksi Tolkien iteekaan lukien hanelle ja hanen
kirjalliselle tuotannolleen erityisen merkittaviarkiloita, kuten C. S. Lewis, jota
ilman Tolkien tunnusti, ettéiSHolisi koskaan valmistunut. KoskésHkuuluu
osana Tolkienin laajempaa mytologi&ilmarillionia, sen kontekstina esitellaan
myytti ja fantasiakertomus, semarillionin ja Hobitin (TSHN edeltgja) keskeiset
tapahtumat. Sen "rinnakkaistodellisuuden”, Taivastaltakunnan teologia
esitelladan myos taustatiedoissa, seka pyritaamaastan kysymyksiin: oliko
Tolkienilla missio, ja jos oli, minkalainen, ja rait se nakyy?

Analyysissa kaydaan lapSHn tapahtumat sen keskeisimmén "Valtakunta-
piirteen”, kaitselmuksen (engl. Providence), nakiilasta. Sen jalkeen katsotaan
kuinkaTSHheijastelee Valtakunnan keskeisia elementtejarkkuninkuutta ja
uhrautumista toisten hyvaksi. Valtakuntaa tarkéstel orgaanisena yhteiséna, jonka
jalkeen sen keskeisia arvoja verratda@®@in arvomaailmaan. Viimeisena tutkitaan
hyvan ja pahan problematiikkaa sellaisena, kuinmfdgu jaT SHsita kasittelee.

Tutkimuksessa vahvistuu, eft8Hn ja Taivasten Valtakunnan arvomaailmat
ovat hyvinkin samankaltaiset, ja efti&Hn lukija saa kokemuksen siitd, mita
Valtakunta ideaalisesti on. Mutta tama kaikki omni@n "pinnan alla”, eikd Tolkien
tyrkyttanyt kristillisyyttddn. Han antoi lukijall@evapauden soveltaa teoksen
sanomaa hanelle itselleen mielekkaalla tavallppumatta hanen
maailmankatsomuksestaan.

AsiasanatLord of the RingsKingdom of Heaven, myth, fantasy, Tolkien, redigj
symbolism, Jesus Christ, Bible, values, good, é&wie, self-sacrifice, eucatastrophe
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The purpose of this thesis is to examine J. R.dkidn’s The Lord of the Rings
(hereaftelLOTR), comparing its elements and valueIhe Kingdom of Heavethe
spiritual reality which Christ introduces in histhings. Scholars generally agree
that Tolkien’s Christianity can be seen implicithyhis work: for example, in its
world view and values. However, Tolkien literatines not examinedOTRfrom

the point of view of the Kingdom of Heaven, whi@veals a rich well of parallels,
common values, and symbolism. It can be saidlttdiRis like a mirror that reflects
the Kingdom, giving the reader “far-off gleams @hagelium,” which Tolkien said
was one of the main functions of a good fantasgysithis study reveals that
althoughLOTRIis not an allegory, nor does it have a defininvessage, Tolkien
meant to give his reader, not only an impressiggysbut also a literary experience
akin to religious experience. Tolkien admitted thame of the Christian symbolism
in LOTRwas intentional.

In this work | first introduce Tolkien, alongth people who were important to
his writing, such as C. S. Lewis, without whom Tietksaid tha OTRwould never
have seen daylight. Becaus®TRis part of Tolkien’s broader mythologVhe
Silmarillion, | present myth and fantasy as its literary contexd the events dte
Silmarillion andThe Hobbitas its narrative context. In the background infation |
also examine the theological foundations of whabpose i OTR’sparallel
reality, theKingdom of Heaverand | further attempt to answer the questiond: Di
Tolkien have a mission? If so, what was it liked &ow can it be seen?

In the core analysis | first give the stonyeiof LOTRfrom the viewpoint of its
most prominent “Kingdom-feature”, Providence. The&xamine howOTRreflects
central elements of the Kingdom, such as kingshgpself-sacrifice. | look at the
Kingdom as an organic community, and then | comfaecore values of the
Kingdom toLOTR And finally | look at the battle between Good dhdl asLOTR
and the Bible depict it.

The findings of this thesis confirm that tredues ofLOTRand the Kingdom are
notably similar, and that the readel@TRdoes indeed derive from it an experience
of what the Kingdom ideally is. But all this is “der the surface”, and Tolkien did
not impose his Christianity. He gave his readeedithedom to apply the message of
LOTRIin any way relevant and meaningful to them, relgadof their world view.

Key words:Lord of the RingsKingdom of Heaven, myth, fantasy, Tolkien, reigj
symbolism, Jesus Christ, Bible, values, good, &, self-sacrifice, eucatastrophe
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ABBREVIATIONS

In this work | use abbreviations to refer to certaooks by J. R. R. Tolkien and C. S.

Lewis, or otherwise works that | cite frequently.

Books by J.R.R. Tolkien:

H: The Hobbit

L: Letters of J.R.R. Tolkien

LOTR: The Lord of the Rings

MC:. The Monsters and the Critics and other essays
S The Silmarillion

TPR: Tales from the Perilous Realm

Books by C.S. Lewis:

CL1: The Collected Letters of C.S. Lewis. Volume 1. Faletiters 1905-1931
CL2: The Collected Letters of C.S. Lewis. Volume 2. Bd8foadcasts, and the War
1931-1949

CL3: The Collected Letters of C.S. Lewis. Volume 3. Ma@armbridge, and Joy
1950-1963
The above three volumes edited by W. Hooper, 2007.

JOY: Surprised by Joy
4L: The Four Loves

Others:

BIO: Carpenter, H. 1977.R.R. Tolkien: A Biography
MOT: MOT Collins English Dictionary [online]

OT: Old Testament of the Bible

NT: New Testament of the Bible



1 INTRODUCTION

“In The Lord of the Rings the conflict is not about‘freedom’ [. . .] It is about
God, and His sole right to divine honour’- J.R.R. Tolkienl(: 243).

This statement may come as a surprise to manyljkestolkien’s claim thafThe

Lord of the Ring$1954-1955, hereaft&lOTR) is a “fundamentally religious and
Catholic work” (: 172). How can that be, since God is never meatpnor is there
any form of religion whatsoever present in they®2dfurthermore, Tolkien often said
that he disliked allegory (e.8I0: 189,L: 145,174) and emphatically repeated in his
letters that OTRis not an allegory of Christianity or anythingesl#t is a fantasy-
story, and in a lecture Tolkien said that a fundataleelement of good fantasy is what
he called the “eucatastrophe” — a good catastraptee sudden, unexpected happy
ending. He wrote: “[. . .] in the ‘eucatastrophes wee in a brief vision that the answer
may be greater — it may be a far-off gleam or emff®vangeliumn the real world”
(MC: 155, emphasis in original). Tolkien thus asstrés fantasy can reflect Christian
religious experience.

Kreeft (2005: 65) describ&é®©TRas a Christian novel in the sense meant by
Flannery O’Connor: that is, not a noadoutChristians, Christianity or a Christian
world, but one in which the Christian truth is “ds&s a light to see the world by”, or
“light looked along” instead of “looked at”. One thfe purposes of this thesis is to
look along this light atOTRand study how it illuminates the story, pondeting
some extent what it was that Tolkien wanted to coamigate to his readers.

LOTRIs a fantasy story from an imaginary, ancientquenf time in our world. It
tells of the quest to destroy an evil Ring, whosmer can dominate the people of the
earth. Tolkien has skilfully created an atmosploérgrowing peril, with enough
havens of beauty and rest along the way to keeputigense bearable. Amidst the
increasing threat and horror of evil, it celebrdtes"little” things in life: nature, food,
peace, friends, laughter, and singibh@TRis masterly in its descriptive language, and
Tolkien has “sub-created” an incredibly detailediavith its own geography,
peoples, and languages, and a sense of vast tisttmehind the events.

LOTRwas voted “Book of the Century” in three sepatadikepolls in the 1990’s
(Rosebury 2003: 2). The reaction in literary ciscleas shock. “Tolkien — that’s for
children, isn’'t it? Or the adult slow [. . .] ltgushows the folly of these polls, the folly



of teaching people to read. Close all the librari¢gse the money for something else.
It's another black day for British culture” (Howaddcobson in Pearce 1999: 1-2).
This is but one example of the reactions of thenled literature professionals, whose
main argument againsDTRwas its alleged escapism. In 1999 Amazon.com
arranged a poll in the USA to determine somethirenegreater — the “Book of the
Millennium”. To the horror of the criticd, OTRwon again (Grossman 2002).

With Peter Jackson’s motion picture trilog@@2-2003)L.OTRrose to the
spotlight again and its already vast popularityledpd as a new generation took the
story as its own. The book continues to sell mli@f copies, 35 years after its
author’s death. Instead of the elitist snobberthefliterati”, who condemn the
popular, uneducated taste of the masses, | thiaksbould try to find out what it is
that maked. OTRso popular. It would be out of the scope of thissis to discuss all
the elements that make it so appealing to suchda v@adership across generational
lines: for example, its rich, descriptive languaigejdeal, but true-to-life characters
that one can easily identify with; the sense ofdnisity behind the story; and the
incredible detail and coherence of Tolkien’s wolach of these elements would be
worthy of its own study, but | will focus on anotHactor. | propose that one reason
for the success (fOTRIs that it gives its reader an emotional expereoic'life as it
should be”, or a glimpse of heaven. One of thego#this thesis is to study what
these “gleams of evangeliunMC: 155) are, and how they shine from the story.

Scholars mostly agree that Tolkien’s Chrigtiaappears implicitly i, OTR(e.g.
Duriez 2005; Kreeft 2005; Pearce 1999; Shippey 198ree, but | will go further
and attempt to give evidence for Tolkien havingrallof Christian mission or vision
behindLOTR Having said this | must emphasize that | do moppse that Tolkien
had a conscious mission, but more of an unconsacpas- | might even say that the
mission had hinmstead of him having a mission. | believe thission guided him
subconsciously to begin with, then conscioushyhmrievision, as he admitted in a
letter L: 172). Tolkien said that he had omitted all raligg practices, but “the
religious element is absorbed into the story aedsgmbolism” [L: 172). But first and
foremost Tolkien was trying to write a good stamgf an exposition of Christianity.
That is whyLOTRIs so universally appealing. Tolkien did not impasy beliefs on
his readers: he left them free to apply the messagry way they feel appropriate

and relevant to themselves.
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1.1 Gleams of Evangelium: the “Kingdom-viewpoint”

During my studies of theology | continually met vi€hrist’s concept of “The
Kingdom of Heaven”, which is actually at the cerdfeall his teachings. Christ’s
depictions of the Kingdom are anarchical and rddian uncontrolled (at least by
humankind) realm of Goodness penetrating our engstén the world. It cannot be
placed neatly in any single Christian creed, nora&ay specific church own it. It
seems to pay no heed to the walls of establishecthbas, as it functions through
individual people dedicated to its principles ane Person behind them.

One example of the Kingdom affecting the wditdmy view) is the significant
work of Bono, the lead singer of the Irish rock 842, to bring debt relief to the
poor countries of the world. The Kingdom can alssben in the music of U2, as
Leinonen (2003) points out how Bono often usesidabimotives in his lyrics. Like
Tolkien Bono does not impose his faith on his fistes, but The Kingdom is like an
inner radiance in the music. Because | saw gledriesame Kingdom ihOTR it
felt natural for me to take this viewpoint for nhesis.

As mentioned above, many books on Tolkienudisdtow his Christian world-
view is implicitly visible in the narrative. ButHave not found any that look a©TR
strictly from the viewpoint of the “Kingdom of Hean” as the spiritual state of being
that Christ introduces in his teaching. In many s\a® TRcan be seen as a mirror that
reflects The Kingdom. This is then a descriptivd aomparative study, as | will look
at the parallels betweer©TRand The Kingdom of Heaven, using biblical refeesnc
as points of comparison wherever there is an eviparallel or similarity.

Naturally | fear | might be found guilty of whTolkien’s character, the wise
Gandalf warns about, when he says: “He that bradaksg to find out what it is has
left the path of wisdom”L{OTR 252). In fact, Tolkien applies this directly iterary
criticism, and says he has no sympathy for an éinalymind set towards literature:(
414). In the same letter he emphasizes that nagratt is meant to be enjoyed, not
analysed. | sympathize with Tolkien in this. Mystireading oLOTRwas a powerful
experiencdor me, and | will do my best to avoid breaking story’s spell by holding
to a descriptive and comparative approach. | ackenye that theoretic analysis
always steals something from the effect that fitegdture has on its reader, and |
must strive not to analytically “dissedtOTRor “betray Tolkien” with my work.
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1.2 Structure

First | will introduce J.R.R. Tolkien, describinget main events and relationships in
his life that affected his writing. A large portiof this chapter will be dedicated to
Tolkien’s relationship with C.S. Lewis and his taey club,The Inklings since Lewis
and his friends were so crucial to Tolkien’s wigtitChapter 3 presents the broader
context ofLOTR: myth and fantasy literature. This includes a dietiadlescription of
Tolkien’s own views of myth, since they are vitalan understanding €OTR

In chapter 4 | will examine evidence that peito Tolkien’s purposes in writing
LOTR whether he had a mission or not; and if so, witimplies. Chapter 5 offers
an introduction to the theology of the Kingdom da#d¥en, to establish my point of
comparison. Chapter 6 comprises the story-linéghef SilmarillionandThe Hobbit
placingLOTRIn its narrative context of Tolkien’s mythology.

Chapter 7 marks the beginning of my core aglys | present the story-line of
LOTRfrom the perspective of Providence, its foreméshgdom-feature”. In chapter
8 1 will present parallels betwed&i®TRand the basic elements of The Kingdom.
Chapter 9 looks at The Kingdom as a community amdpares it with the Fellowship
of the Ring. Chapter 10 is about some of the catees common to bothOTRand
The Kingdom. The final chapter of my analysis cansdhe battle between Good and
Evil as depicted by Tolkien and the Bible. Thislwilolve a study of both Personal
evil, the devil-figures of the Bible and Tolkiemdainner evil, sin.

To summarize the purposes of this thesis: i€nlkterature has acknowledged that
his Christianity is implicitly present ihOTR but it has not paid much attention to
Tolkien’s intentions and purpose for writing it.r8e, like Kreeft (2005), have
examined_OTRphilosophically; others, like Bruner and Ware (2))(have taken a
devotional approach (yet maintaining a scholar/wyesg). But | have not found any
literature that examindsOTRstrictly in light of Christ’s Kingdom-teaching.

There is evidence that suggests H@TRwas not only a fantasy story for Tolkien,
but it also served a religious purpose. | propbs¢ it not only reflects The Kingdom
of Heaven inherently, it was alseeantto do so. Once this is established, | will show
how Tolkien gives his readers these “gleams of evamgélwithout imposing them.

| will draw on Tolkien's own works, Christidimeology, Tolkien literature, and the
Bible, citing passages that Tolkien may have subcionsly (or consciously) drawn
on when he wroteOTR Other literary sources include works on myth tardasy.

Tolkien’s own views of myth and fantasy will be dissed in detail.
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2 J. R. R. TOLKIEN — The Author’s Life

This chapter introduces the man behi@TR | will consider the main events of his
life, especially the experiences that affected iBolkas a writer and scholar, drawing
heavily on Carpenter (1977, an official biographgreafteB10), Scull & Hammond
(2006a+b), and Tolkien’s letterk)( Other sources will be mentioned in context,

along with specific quotations from the above mamd main sources.

2.1 Childhood and Education

John Ronald Reuel Tolkien was born on 3 Januarg 188loemfontein, South
Africa, where his father, Arthur Tolkien, was a kan Ronald remembered little of
his early childhood in South Africa: mainly the filag sun, the dryness, and running
through the grass in panic after being bitten bgrantula. Their home nurse had
sucked out the poison, saving the little boy’s tiealperhaps even his life. Not the
spider bite, but South Africa’s extreme climatekad®onald's health. His mother,
Mabel, hated the land and was happily obliged ke tam and his younger brother
Hilary back to England. Arthur stayed behind, imtiexg to follow the family later. He
never did. He contracted rheumatic fever, followgda severe haemorrhage, which
left Ronald and Hilary fatherless on the 15th dbifeary, 1896.

The Tolkiens moved via Mabel’s parents’ homéhe countryside of Birmingham,
which Ronald grew to love and which was reflectetlis writing. The old Sarehole
Mill close to their home showed upl®©TR as well as an old, grouchy farmer, whom
they named The Black Ogre (Ogre and Orc are synehgiter he had chased Ronald
off his lands for picking mushroomBIQ 21, cf.LOTR 89-90).

An event that immensely influenced Ronalds &nd writing was Mabel joining
the Roman Catholic Church. This evoked the outrigtstility of both Mabel's and
the Tolkien family. Mabel and her sons were degtigécontact — and the financial
aid — of nearly all their relatives. But the boysw attached to the Catholic Church
and found a strong Christian faith. Mabel enrotleeim in the Grammar School of St
Philip for a Catholic education. There she befremh&ather Francis Xavier Morgan,
who became a father-figure for the boys — literatty when on 14 November, 1904,
Mabel died in diabetic coma and Father Francistedheir guardian. He arranged
accommodation for the boys in the city. From tharRonald had an aching longing

for the countryside, to which he attached the whaetings of his mother’'s memory.
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Ronald progressed to King Edward’s School, nelinés aptitude for languages
grew. He was not content with knowing languagebkri@ally; he enjoyed the
aesthetics of spoken language, and he wanted &rstadd why they had developed
as they did. This led him into the field of philgio At King Edward’s Ronald formed
an unofficial literary club, the TCBS (Tea Club @arrovian Society [after
Barrowe’s Stores, where they had their tea]), wihiebame for him a powerful
literary and religious influence. At meetings TekRirecited to the others passages
from classic literature likBeowulf Pear|, Sir Gawain and the Green Knighhe
Norse mythologydlsungasagaand the Finnish mythological egf@levala

At the house where he lived Ronald met a liehybung woman named Edith
Bratt. They had a romance that strained Ronaltisi@aship with Father Francis,
who was training Ronald for Oxford and would ndetate the distraction caused by a
girl. Caught between love and his duty to his gisardTolkien was rather depressed.
He did his duty, and agreed not even to write tatHdhtil he was “of age”, twenty
one. Ronald failed his first entrance exam to Qxfétis second attempt was
successful, but before he started his studiesi@rmtitumn of 1911, he went on a
walking tour from Austria to Switzerland via mouintpaths. There he was nearly
killed in a rock-slide, as a boulder crashed bygsimg him by a mere foot. Tolkien
lent this experience 10OTR as his characters also meet a rock-slide aspasy
through mountains on their quekQTR 281-2).

At Oxford Tolkien was distracted from whatwas “supposed to study” by his
obsession with languages. His main linguistic srdek was Welsh, which had
fascinated him since childhood, having seen Wedshas on freight cars of passing
trains. His second “language romance” was with BimrHe said of Finnish grammar:
“it was like discovering a complete wine-cellatdd with bottles of an amazing wine
of a kind and flavour never tasted before. It quitexicated me”I(: 214). This led
him to “Finnicize” his own invented Elvish languagguenya.

2.2 A Woman, a War, and Work

As the clock struck midnight before 3 January 1943n Ronald was officially of
age, he wrote to Edith again. But she had alreaéy lengaged, mainly for fear that
Ronald had forgotten her. Edith found herself stillove with Tolkien, and she
dissolved her engagement, but at a price. Marrywlgien entailed her joining the

Catholic Church. Like Mabel, she was evicted froen telatives’ home and care.
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The First World War broke out in 1914 and Tetkfound a way to enlist and yet
continue his studies, by joining the Officers TraqCorps at Oxford. At this time he
worked on a re-telling of the tragikalevalastory ofKullervo, who unknowingly
commits incest, and upon finding out his mistakenoots suicide BIO: 73).

Tolkien’s version grew intd@he Children of Hurinan essential part of his mythology.

In his final examination in English Languagwld_iterature, Tolkien excelled,
achieving First Class Honours and good prospecas @icademic career — provided
he survived the war. On 22 March 1916 Ronald arithEeere married, and on 6
June he arrived in France. Three weeks later heseststo the Front. He detested the
higher-ranking officers, arrogant veterans of Inaia the Boer war, who ill-treated
the ranks. An officer himself, he respected andatified more with the uneducated
common soldiers. Sam Gamgee, in Tolkien’s eyeséh&ral hero o OTR was
modelled after those humble and simple, but hersao B10: 81).

Tolkien called his experiences the ‘animalrbdrof war: long nightly marches;
stumbling over dead bodies and debris in trenathesaying bodies in no-man’s-land;
desolation; mutilated trees; and lifeless fieldsnofd. It was like Mordor, the evil
realm inLOTR Tolkien’s battalion took heavy losses, and it waench fever that
Tolkien owed his survival. It got worse in fieldgmtal, so he was sent to England on
8 November 1916. It kept recurring and was acconmegidoy complications and
further illnesses, so the army could not send hacklio the Front. The evil of
Tolkien’s illness brought with it something goodt $urvived the war.

Before re-entering Academia, Tolkien was hit@dvork on The New English
Dictionary. This suited him well for his love ofrlguage. In 1920 he received the post
of Reader in English Language at the Universitiedds and the Tolkien family
moved north. Tolkien continued his mythology, batause he kept on revising and
polishing it, he never finished it. Edith gave bito their third son and they named
him Christopher Reuel Tolkien in honour of ChridgtepWiseman (of the TCBS). He
became the carrier of Tolkien’s legacy and finishexdfather’'s mythology.

In 1925 Tolkien received the chair of ProfessoAnglo-Saxon at Oxford. He held
that post for twenty years. He proved an excepliphdologist and teacher, who
made substantial curriculum changes in his depattii®lkien started a literary club

called theKolbitar, or “Coal-biters”, who read aloud Norse mytholagie
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2.3 C.S. Lewis

One of the Coal-biters, Clive Staples Lewis, wakokein English at Magdalen
College in Oxford from 1924 to 1954. When theytfirget, Lewis said of Tolkien: “a
smooth, pale, fluent little chap [. . .] No harmhiimn: only needs a smack or so.”
(BIO: 143) They began on opposing sides in the “uniyetenches”, as Lewis was
on the Lit. (literature) and Tolkien on the Langles(linguistics). InSurprised by Joy
(1955, hereafte3OY) Lewis wrote: “Friendship with [. . .] [Tolkien] arked the
breakdown of two old prejudices. At my first comiimgo the world | had been
(implicitly) warned never to trust a Papist, anargt first coming into the English
Faculty (explicitly) never to trust a philologiStolkien was both” JOY: 252). Their
mutual love for Norse mythology was the bridge eswthe men. Lewis became
Tolkien’s closest friend and the key supporterhaf curriculum changes Tolkien
made to unite the faculty’s opposing sides. Tollgéove for philology had sprung
from literature, and he felt that the disciplinesusld go together, not in opposition.
Lewis was an excellent orator and lectured, lae drew full auditoriums wherever
he taught. In many ways he was an opposite of €nlkie was outspoken, loud,
ruddy, short, and had none of the athletic appearaolkien did. Tolkien wrote of

him that he was a “natural clown:(350).

2.3.1 An atheist hunted down by God

C.S. Lewis is widely known as the author of thddrein’s fantasy-series ®farnia
(1949-54) and as a popular Christian apologist.\hgn he and Tolkien first met, he
was far from that — he was an aggressive atheestattdcked Christianity bitterly,
calling it a “tempting illusion that must be ovense and destroyed in one’s life”
(Duriez 2005: 41). Lewis discusses his long intdllal process of returning to
Christianity in detail inJOY. It disturbed him that his most intellectual frisnwere all
Christians, as were the writers of the most ennighiooks he had read. His world was
shaken further when a friend of his, “the hardesteld of all the atheists” he knew,
remarked to Lewis that “the evidence for the histtyr of the Gospels was really
surprisingly good. [. . .] ‘Rum thing’, he went dit.almost looks as if it had really
happened once”JOY: 260).

Lewis (quoted in Duriez 2005: 45) said thatlhd never searched for God, and
that it was the opposite: God had hunted him dokend deer. Lewis was thankful it
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was that way, because no one could say it was fwilment, since he never wished
to find God. Nevertheless, God led him first taenf of theism. At this point Lewis
had a long, nightly discussion with Tolkien and dudyson. Lewis complained that
he could not understand how the life and deatloofeone two thousand years ago
could help modern people in England, except peraamsexampleg(CL1L: 976). He
insisted that he should understand the Crucifi@ind Resurrection before he could
embrace them. Tolkien and Dyson reminded him tihagigan myths he had been
touched by the notion of sacrifice and the dyind eeviving god. But now from the
Gospels he was demanding a clear meaning beyondyttie They challenged him to
apply his appreciation of sacrifice in myth to tireie myth”.

Here Lewis had given his typical modernistr@uargument: “But myths are lies,
even though lies breathed through silvé8T@: 146-147). Tolkien refuted this,
arguing that like language is not the reality ofgj$, but our invented terms for real
things, myth is invention about truth. Tolkien doned:

We have come from God [. . .] and inevitably thetmsywoven by us, though they contain
error, will also reflect a splintered fragment béttrue light, the eternal truth that is with God.
Indeed, only by myth-making, only by becoming aysuweator’ and inventing stories, can
Man ascribe to the state of perfection that he kbefare the Fall. Our myths may be
misguided, but they steer however shakily towanésttue harbour, while materialistic
‘progress’ leads only to a yawning abyss and the €rown of the power of evilB{O: 147)

Tolkien convinced Lewis that the Gospel was meaugiffect its recipient just like all
myths do, except that it actually took place irtdrig. The Gospels demanded both an
emotional and an intellectual response: neithersuffscient alone B1O: 148).

Soon after this Lewis wrote: “I have just paben from believing in God to
definitely believing in Christ — in Christianity [..] My long night talk with Dyson
and Tolkien had a good deal to do with I€L(1: 974). He called himself “the most
reluctant convert in all EnglandJQY: 266). Tolkien, from his perspective, wrote in
his diary: “Friendship with Lewis compensates faram, and besides giving constant
pleasure and comfort has done me much good frorodhi&ct with a man at once
honest, brave, intellectual — a scholar, a poet,aaphilosopher — and a lover, at least
after a long pilgrimage, of Our Lord” (BlO:148). ®can say that Tolkien was the
“evangelist” who intellectually convinced a man wihonany Western Christians

consider one of the greatest Christian communisaiball time (Coren 2001: 56).

! The form of belief in one God as the transcendesdtor and ruler of the universe that does not
necessarily entail further belief in divine revaat (MOT Collins English Dictionary)
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2.3.2 The Inklings

Lewis and Tolkien were invited to an undergraduiz¢eary club calledrhe Inklings
The original club dissolved, but its name survivasi L ewis and Tolkien continued
meeting in Lewis’ rooms at Magdalen College to remdach other and critique their
texts. Gradually others joined them. Lewis wroM/e' have a sort of informal club
called the Inklings: the qualifications (as they@anformally evolved) are a tendency
to write, and Christianity’CL2 183). Tolkien was the most eager reader of the
Inklings. Lewis especially enjoyddDTR and was even moved to tears by chapter X
of book 4, “The Choices of Master Samwise” (I vd#iscribe the situation in chapter
7). Tolkien C: 362) wrote that he owed Lewis an unpayable debabse he had long
been Tolkien’s only audience, and without Lewiswaiging would have remained a
private hobby. Tolkien said: “But for his interestd unceasing eagerness for more |
should never have broughhe L. of the Rsic] to a conclusion”l(: 362). Lewis

wrote from his perspective near the end of his life

| don’t think Tolkien influenced me, and | am céntadidn't influence him. That is, didn’t
influencewhathe wrote. My continual encouragement, carriedchéogoint of nagging,
influenced him v. much to write at all with thatgity and at that length. In other words |
acted as a midwife not as a fath&L8: 1458)

It is undoubtedly to the deep friendship of Lewnsldhe Inklings (not to forget the
TCBS) that Tolkien owed his concept of “fellowshifsee pp. 76-78). Duriez (2003:
92) notes that they were united by their literantgrests, Christianity, and a joint
“mission against the Zeitgeist”. “He [Lewis] andIKien increasingly saw themselves
as against the modern spirit, against modernisim &t literary movement and,

more deeply, as an intellectual stance” (ibid. @)riez comments further:

At the core of the friendship of Tolkien and Lewias their shared antipathy to the modern
world. [. . .] They were not against science oestists, but the cult of science, found in
modernism, and its tendency to monopolize knowledgaying alternative approaches to
knowledge through the arts, religion, and ordirfauynan wisdom. Tolkien and Lewis felt that
this mentality was a malaise that posed a sertmesit to humanity. (Duriez 2003: 103)

2.4.3 Growing apart

However, after 13 years their friendship began amev The first reason was in their
different social temperaments. Tolkien was intrteerand valued few, but deep
friendships, which may be seen in his portrayglaifs of best friends achieving great
things INLOTR Lewis, the extrovert, felt “the more the merri¢buriez 2005: 78-

79). In his bookThe Four Love$1960, hereaftefL) Lewis wrote of how every new
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friend in a group brought out new aspects of thstieyg members, which would
otherwise not be known. He gave an example: “Naat @harles [Williams] is dead, |
shall never again see Ronald’s [Tolkien] reactma specifically Caroline joke. Far
from having more of Ronald, having him ‘to myseibw that Charles is away, | have
less of Ronald. Hence true friendship is the Igsdbus of loves”4L: 74).

To an extent Tolkien shared this view of fdehip. But in this particular case
Tolkien saw Williams, not as enriching their friesigp, but as an intruder. He wrote:
“[. . .] many people still regard me as one of[lhiswis’] intimates. Alas! that ceased
to be so some ten years ago. We were separatebyfitse sudden apparition of
Charles Williams, and then by his marriage?” 841). The wordpparitiontells much
of Tolkien’s sentiments: a sudden appearance, lysofah ghost or evil spirit. Perhaps
this feeling was amplified by Williams’ preoccupatiwith the occult, a theme often
present in his works that Tolkien had extreme redens with. It may well be that
Tolkien directed in part to Williams the words dféhd inLOTRconcerning the fall
of Saruman the Wise: “It is perilous to study tazply the arts of the enemy, for
good or for evil” LOTR 258). Or perhaps the words were meant as a wgaaiin
Williams'’ influence to Lewis, Tolkien’s “primarydtener”. Nevertheless, Tolkien’s
friendship with Lewis had been the very core ofltiidings, and Tolkien laments that
Lewis was so impressed with Williams that he speote time with him and less with
Tolkien, and that Williams’ influence spoiled Lewislogy (L: 349).

The second major dividing issue was Lewis’ mage to Joy Davidman Gresham,
an American divorcé from a catastrophic marriaggki€n held strongly the Catholic
conviction that marriage is a sacrament and itngcsdivorce, or to re-marry, even in
disastrous cases like Joy’s. Tolkien wrote of lmisvictions concerning marriage to
Lewis (L: 59-62) in response to a booklet he had writtewiks was more liberal and
felt that the ideals of Christian marriage shouddl Ime forced on non-believers, so he
had proposed separating Christian marriage aneétabonarriage. Knowing Tolkien’s
strong opinions, Lewis kept his marriage a secoghthim. Tolkien heard of it
months later elsewhere, and was offended. It erdtholkien’s feeling that Lewis
had not “come all the way” when he had returne@hastianity (Duriez 2003: 152).
Tolkien believed that the Catholic Church was tine CChurch, the Vicar of Christ,
and all others were distortions or short-coming€bfistianity, although he did feel

sympathy for ecumenical developments of “Christesunion” L: 394).
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Another cause for the authors growing apad thair emerging differences in
literary purposes. They had started with like miatdsut fantasy and literature in
general, encouraging each other as writers. I} itactight be argued, as Glyer (2007)
does, that neithdrOTRnor Lewis’Narnia-series would ever have been written
without their enriching relationship. But when Levidegan to gain popular status as a
Christian philosopher and apologist, Tolkien digappd. He felt that defending and
explicating Christianity should be left to the mss$ional clergy (Duriez 2003: 120).
Nevertheless, when Lewis’ Christian writing begaratouse hostility in Oxford and
literary circles, Tolkien stood in his defence. E@ample, when Lewis had been
labelled ascetic and life-denying by a newspapelkién responded: “Ascetic Mr
Lewis'—I ask you! He put away three pints in a vehprt session this morning, and
said he was ‘going short for lent’LL{ 68).

A further separating factor was Lewiarnia -series. Tolkien disapproved of its
“cocktail” of distorted mythologies, where figurlesm several different mythical
sources were altered and brought into the otheldvadNarnia (Glyer 2007: 85-86).
But what Tolkien disliked the most of Narnia waatth was an evident allegory of
Christianity. Lewis himself disagreed, saying thatas close to allegory, but not
quite allegoryper se It was assuming another world and therein assyiaiGreator,
Redeemer, and Judge (Duriez 2003: 131). Nevertheledkien felt that Lewis was
deserting their battle to “establish fantasy fayvgn-ups” (Duriez 2003: 129).

Along with the decline of Tolkien and Lewisiégndship followed the withering of
the Inklings. One decisive cause for this was, h@awenot in their estrangement, but
in a member’s childish veto. Hugo Dyson, Tolkieotsnrade in “evangelizing”
Lewis, refused to listen to Tolkien’s readingstuoé final volume of. OTR

Christopher Tolkien describes the clash in an sy cited by Glyer:

| remember [. . .] my father’s pain, his shyneshiclv couldn’t take Hugo's extremely
rumbustious approach [. . .] And Lewis, who | dgegdmired and loved — had a strong, strong
manner. And he would say “Shut up Hugo. [claps Ba@dbme on, Tollers [= Tolkien],” And
The Lord of the Ringaould begin with Hugo lying on the couch, anditail and shouting and
saying, “Oh God, no more Elves.” (Glyer 2007: 88)

Dyson’s behaviour made Tolkien refuse to readlat e was present. This
disappointed the other members, especially Lewisl gince readings @fOTRhad
been at the heart of Inklings meetings, it gnawdtexgroup’s very purpose. Within

three years of this, the Inklings had ceased tstes a group (Glyer 2007: 88).



20

In spite of their estrangement, Tolkien resped.ewis and repaid his support by
promoting his election to Cambridge as Professd@dieval and Renaissance
Literature CL3: 469-470). Lewis held that chair until a strokespitalized him in July
1963. He died in November that same year. Tolkestdbed his feelings after
Lewis’ death: “So far | have felt the normal feginof a man of my age — like an old
tree that is losing all its leaves one by one: fixds like an axe-blow near the roots.
Very sad that we should have been so separatée iiagt years; but our time of close

communion endured in memory for both of us’” 841).

2.4 Tolkien the story-teller

Tolkien’s story-telling career began as a fathemsaneously inventing bed-time
stories for his children. He later ventured to esbme of the stories down. Most of
them were never finished in written form, but scsuevived and were published, for
exampleThe Adventures of Tom Bombadi962), a character Tolkien incorporated in
LOTR He also wrote long and detailed letters to hikloén, in the name of Father
Christmas. These were published posthumouskhas-ather Christmas Letters
(1976). Also published posthumously wRsverandon{1998), a story about the
adventures of a dog that has been turned into byt@ywizard.

The “turning point in his career”, like thdtBilbo, when he found the Ring ifhe
Hobbit (1937, p.90), happened while marking studentsivegapers, and one was
empty. He wrote on itin a hole in the ground there lived a hobbijthot knowing
what hobbits were. He decided to find out, and bhegating of the hobbit Bilbo
Baggins, modelled after common English folks. Heegne typescript to a friend
while she was recovering from the flu. A studenihda project for a publisher
happened to visit the lady and read the manus@&hg.suggested it to the publisher,
andThe Hobbit(H) was published in 1937. Thus, almost by accideolkien was
plunged onto a literary journey that made him thihar of the century.

With The Hobbit'ssuccess, Tolkien’s hopes arose for the publisbfrige bulk of
his mythology, but to satisfy popular demand thblisher asked instead for a sequel
to The Hobbit Tolkien felt he had run out of motifs for hobbiged reluctantly began
writing. He started on the same notelag Hobbit but soon the story “took an
unpremeditated turn’L¢ 34). It grew much darker, and Tolkien let thergtoave its

own life, allowing him to fulfil his ideas aboutrftasy primarily for adults.
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Extra work at Oxford, domestic issues, illresssand so forth, kept interrupting
Tolkien’s imaginative process, and it looked likeeviaould never finish OTR While
it was in progress, he wrokeaf by Nigglg1945) an allegory (ironically, since he
disliked allegory) of himself as a writer struggjiwith his work LOTRwas so
laborious and took so long (13 years) that he wr@et for the encouragement of
C.S.L. I do not think I should ever have completedffered for publicatiodhe Lord
of the Ring%(L: 366). It was finally published in three sepanatfimes (1954-1955).
Tolkien wrote several other books (mainly shortis), but his mythology, title@he
Silmarillion (1977) only saw daylight four years after his deabmpleted and edited
by his son Christopher.

Tolkien never got used to fame. Being a dupfrson, he personally answered his
entire myriad of fan-letters until his publishessk some of the load. His house was
full of gifts and people would call on his doorusitimely hours. He said: “Being a
cult figure in one’s own lifetime | am afraid istrat all pleasant’l(: 418).

Upon Tolkien’s retirement from Oxford in 19&8ith’s health continued to
deteriorate, and they readily moved to a home e8&sigeep in Bournemouth, with an
unlisted telephone number and address. Edith dié@71, and Tolkien was offered a
flat with room service on campus at Oxford, so leved back for his final years.
Tolkien died in 1973.

2.5 J. R. R. Tolkien’s most important works
Prose and fiction

1937 —The Hobbit or There and Back Again

1945 —Leaf by Niggle

1954 —The Fellowship of the RingLOTRvol.1

1954 —The Two Towers LOTRvo0I.2

1955 —The Return of the KingLOTRvol.3

1962 —The Adventures of Tom Bombadil and Other Verses fhe Red Book
1964 —Tree and Leaf(On Fairy-Stories and Leaf by Niggle in book fgrm

1966 —The Tolkien Readdilhe Homecoming of Beorhtnoth Beorhthelm's Son, On
Fairy-Stories, Leaf by Niggle, Farmer Giles of Hand The
Adventures of Tom Bombadil)

1967 —Smith of Wootton Major

Academic works

1922A Middle English Vocabulary
1925Sir Gawain and the Green Knigltdo-edited with E.V. Gordon,
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1937Beowulf: The Monsters and the Critigaublication of his 1936 lecture on
Beowulf criticism)

19390n Fairy-Storie1939 Andrew Lang lecture, shortened version oéssay,
published in full in 1947)

1966 Contributions td he Jerusalem Bibl@s translator and lexicographer)
1966Tolkien on Tolkierfautobiographical)

Posthumous publications

1976The Father Christmas Letters
1977The Silmatrillion
1980Unfinished Tales of NUmenor and Middle-earth

1981The Letters of J. R. R. Tolkiéeds. Christopher Tolkien and Humphrey
Carpenter)

1983The Monsters and the Criti¢an essay collection)
1983-1996T he History of Middle-earth
1998Roverandom

2007The Children of Hurin

3 MYTH AND FANTASY

The Lord of the Rings a story of an era within Tolkien’s mythologyhe

Silmarillion (S). What then is a myth? What are the functions iwfygh? Can

Tolkien’s work be considered a real myth? Thesdladype of questions this chapter
will deal with. I will start by looking at myth mergenerally by giving the basic tenets
of myth theories and comparing them with Tolkiew@rk. The second section
concerns the truthfulness of myths, followed byetaded discussion of Tolkien’s

own views of myth. An overview of Fantasy literawrill conclude this chapter.

3.1 What is a myth?

A comprehensive explanation of all theories of mythuld be impossible here, but
G.S. Kirk (1984 53-61) gives a basic overview bhaajor, universalistic myth
theories. Kirk says that all universal theories rapply to any number of specific
myths, but that none of them apply to all. Kirkidib54-55) says that the only all-
embracing idea that can be said about myth isthiggtare “sacred tales”, involving
the supernatural element of God or the gods andeffects on humans and the
world. But even that definition has its problens Ksrk steps further back and gives

“traditional oral tale” as a broad definition of thy(ibid: 57). This implies that
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Tolkien’s work as Mythopoeia (= deliberate creatafrwritten myth) falls out of the
category of a genuine myth, insofar as a myth gewtood as an oral tale passed on
from generation to generation.

| will now give brief summaries of such majbeories of myth that Tolkien’s
mythology can be compared with. All of the followinan be found in Kirk’s article
(1984: 53-61). The nineteenth century “nature-myttiool held that all myths are
allegories of natural processes. If we are to re@spelkien’s claims that his works are
not allegorical, this does not apply to his Mid@arth. Furthermore, Tolkien refuted
the nature myth in his lecture “On Fairy-storiddé gives grounds to believe that it is
more probable for myths to sprout from both nataral historical data
simultaneously, not from one or the other fildiQ: 123-4).

Andrew Lang (in Kirk 1984: 54) theorized tlaitmyths are about the origins of
the Universe. This does apply to Tolkien, becausenlythology is basically a story
of the creation and history of the cosmos. Thiduithes an explanation of moral issues
of existence as well, such as the presence ofrethle world, as Tolkien gives ifihe
Silmarillion his own mythological version of the Fai (15-24). Tolkien says: “there
cannot be any ‘story’ without a fall — all stori@se ultimately about the fall [. . .]JL(
147). He means that all myths that concern tharwigf the cosmos must also
contain an explanation for evil, since it is sd saelement of human existence.

Applied to Tolkien, Freud’s theory that my#re reflections of unconscious fears
and desires (Kirk 1984: 54) may contain some trotlat least “the other side of the
coin”. LOTRmay demonstrate Tolkien’s desire to see the happing, the ultimate
victory of Good over Evil applied to our real warlls a Christian he believed in the
Revelation (19-22) account of the ultimate victofyGood, so his work may be seen
as a reflection of both his fears and his faith.

Ernst Cassirer’s theory that myths are exaigsgonses to special aspects of the
world (Kirk 1984: 54) may apply to Tolkien as weflhis work is seen as a way to
deal with Evil, and to inspire hope of Good amitisRadcliffe-Brown (ibid: 54) says
myths are mechanisms of the social order. Insafdmeameans that myths serve to
make the masses comply witlstatus quan society, or to submit to the social order,
it does not apply to Tolkien who would certainlyt ihave had such a use for his myth.

Another literary theorist who may help to sl LOTRis Northrop Frye, as cited
by Shippey (1982: 159-166). Frye divides literatumte five modes based on the

relationships between heroes, environments, andahkimd. The highest class is
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Myth, if the hero of the story is divine. The seconghleist mode iRomanceif the
heroes are superior in degree (not kind) to othemm and to their environment. The
third highest form isdigh Mimesis which means epic and tragedy, where heroes are
superior in degree to other people, but not ta teevironment. The fourth class is
Low Mimesiswhere the heroes are at the level of humanitg. [dtvest class isony,

in which heroes may turn into anti-heroes.

According to Frye’'s categories, Shippey idgggiLOTRas Romance, because the
heroes are higher in degree than others, and btsedheir natural environment
(Shippey 1982: 159). But that is only partly tramce the examples of being above
nature that he gives are Aragorn’s 210 year life gbility to run 135 miles in three
days, and the immortality of the Elves. What alibathobbits? They are certainly not
above their natural environments, and are in nomeantic heroes. They are
ordinary folks, but they do rise above their soelaironments in that they muster
more courage than their kin would normally everehtvuse. In this sense the hobbits
are Low Mimetic characters that can rise to Highmidiic heroes at need.

AlthoughLOTRIis fundamentally Romantic according to Shippegpittains the
whole hierarchy of Frye’s styles. It is not mytér se but its mythical elements raise
it occasionally to the level of myth; and it alszcasionally “falls” toward High and
Low Mimesis. There are also ironic elements, butata@ll in a defining measure.
However, Tolkien gives his own classificationlddTR He says he has a passion for
myth and fairy-story, “and above all fberoic legendn the brink of fairy-tale and
history” (L: 144, emphasis added). That is indeed W@IRfeels like: heroic legend

and both history and fairy-tale at once.

3.2 Myths — true or false?

A common modern attitude in both Tolkien’s and days is that myths are lies, as
C.S. Lewis said to Tolkien in the aforementionestdssion (p. 15). Therefore the
termmodern mytthas been ascribed to urban legends or untrueaggexated,
circulated stories. But Tolkien refuted this, camieg traditional world myths, in his
lecture “Beowulf — the Monsters and the CriticMQ: 5-44). He did not accept the
notion that myth had no function in a modern, safienworld. In the Beowulf lecture
Tolkien asserted that the mythological imaginationld approach serious moral and
spiritual issues in a deeply revealing manner,@daiined that “a living mythology

can deepen rather than cloud our vision of reali§élms 1974: 11).
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Helms (1974: 24) cites Matthew Arnold, whoiclad that poetry would replace
religion as the world’s chief source of imaginater@ichment. But Helms (ibid. 24)
goes on to say: “The poetry of the mythic imagio@till not, for Tolkienreplace
religion so much amake it possiblgputting imaginatively starved modern man back
once again into awed and reverent contact withiagiuniverse” (emphasis added).

Kirsti Simonsuuri (1994: 17) regrets the madiend to dismiss things considered

untrue as “only myths”. She gives her own view biatvmyths are:

[. . .] constant mixing of eras, ‘chronological Ziizess’, and researchers’ frustrated attempts to
build order and hierarchies of gods, heroes, amdamugenerations and dynasties, where there
was originally nothing more than the joy of tellingventing, adding, and surprising with new
turns of plot and fantastic coincidences. (Simonsil@94: 48, translation by present author)

Simonsuuri’s (1994: 49) theory of how myths arerbimllows Freud: people’s fears
and hopes are mingled with historical data, grdgusolving into mythical stories.
Simonsuuri (ibid. 53) discusses whether or not myite true, and if they are, how.
Simonsuuri presents the thinking of Giambattisteoywho proposed that myths were
truthful storiesyera narratiq and that civilization was “a collective dream sisting

of myth; an imaginative interpretation of the cahimysteries of life”. Vico fought
against the science of his day, which attemptéd/&ke us from that dream” and in a
sense destroy myth. His philosophy was to “avamigatmare by understanding the
function of the dreamlike myth in civilization” (ith: 54).

Simonsuuri (1994: 52) describes the thinkihtsaac Newton, who saw mythical
language as the “absolute truth” behind the worlbidden form, just as the laws of
nature are behind nature. This follows the tragw¢h early thinkers as Aristotle, who
felt that “Art does not lie [. . .], but revealsiths in a different way than rational
deduction” (Klages, 2006: 15). Aristotle was undiaally one of Tolkien’s sources.
He said: “[. . .] myths are largely made of ‘trutehd indeed present aspects of it that
can only be received in this mode [. . [: (47). INLOTRthe EIf Celeborn says:

“[. . .] do not despise the lore that has come dénem distant years; for it may
chance that old wives keep in memory word of thithgd once were needful for the
wise to know” LOTR 365). And further, when a watrrior is confronteithaa hobbit,
which he had only heard of in his people’s loreakks: “Do we walk in legends or on
the green earth in the daylight?” Tolkien’s chaegaétragorn answers: “A man may
do both” LOTR 424). Tolkien did not see myth and scientifidliiLor realism, as

opposites; he saw the need for both.
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Klages (2006: 48) discusses principles of &ist literary criticism, which also
sound much like Tolkien:

A literary work is ‘sincere’, meaning that ith®nest, true to experience and to human
nature, and thus can speak the truth about the tngovadition [. . .]

Literature is valuable because it shows us udr nature, and the true nature of society,
through pleasurable means, including drama, eebaracter, conflict, and symbolism.

Literature shows us kinds of truth which scieacether modes of inquiry cannot.

Consonant with this, Levi-Strauss (in Klages 200%): viewed myth as a language,
“because it has to be told in order to exist”. L8uauss had noted that cultures far
from each other, both geographically and in terfrtsnee, have myths that are almost
identical in their structure, while specific charexs and actions may (or may not)
differ greatly. Simonsuuri (1994: 48-51) points that there are only a few types of
myths, which can be called arch-myths and are fonesfaally the same in often very
different and distant cultures. She says it idatlimpossible to trace the relations
between similar myths in different cultures. Steoailaims that it is impossible to
find an original myth and criticizes the attempmtsio so in the 18th and 19th
centuries. But Tolkien would not agree, as we sék in the following section.

3.3 Tolkien’s philosophy of myth

Spence’dntroduction to Mythology1921) is a classic book on myth theory. Spence
classified all world myths into 21 categories. Gahto these are myths of Creation,
the origin of man, places of reward and punishméiopd myths, Sun myths, Moon
myths, Hero myths, Fire myths, Soul myths, and mghdeath (Spence 1994 [1921]:
138). Where Simonsuuri denies an original mythkiewni believed that all myths
sprung from an original, common ro&IQ: 147). The fact that there appear so many
Flood myths (or any of Spence’s other categoriespi many varying cultures,
Tolkien took as evidence for the truth of the mhlimyth. Tolkien held that all myths,
no matter how removed they are from the Judeo-Gdmisradition, contain remnants
of biblical truth. He believed the biblical truthat humankind was created in God’s
image (Gen 1:27), and therefore had the capaciheta “sub-creator”. By this he
meant that people can use their imagination angliage to create new worlds. He
saw all art as sub-creating, but he especiallyieg to writing fantasy and myth
(MC: 132). Tolkien felt that although humankind haliefa, and many peoples had
lost most of their theoretical knowledge of Godl| #teir sub-created stories and

myths contained traces of knowledge of the One Guoeé. He says quite strongly
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about this sub-creation: “Fantasy remains a hungd: we make in our measure and
in our derivative mode, because we are made: andniyp made, but made in the
image and likeness of a MakeMC: 145).

Tolkien called the Bible the greatest myttalbfthe only myth that had actually
taken place in historyB|O: 148). That is why the notion of the dying godbther
religious traditions and myths did not mean forKieh that the Christian story was
only a copy of those earlier myths. On the contraeysaw that those myths existed
because God was working indirectly through theiratars’ imaginations as they sub-
created their myths. In other words, they knewthiair hearts” (without explicit
knowledge), that they could not rescue themselngs evil, and that a sacrifice must
be given for them. In a sense they unknowingly pesjed the coming of God’s true
sacrifice. Tolkien believed that in tlegangelionor the Good News, the Gospel, the
Author Himself had stepped into the pages of hia story, creating the greatest story
ever told BIO: 146-148). C.S. Lewis summarizes the thoughtsened from
Tolkien, that the Gospel is supposed to affeatetspient just like other myths...

[. . .] with this tremendous difference thiateally happenedand one must be content to
accept it in the same way, remembering that itdd’& myth where the others are men’s
myths: i.e. the Pagan stories are God expressinggélf through the minds of poets, using
such images as He found there, while Christiasitgod expressing Himself through what we
call ‘real things’. Therefore it isue, not in the sense of being a ‘description’ of Gtitat no
finite mind could take in) but in the sense of lgeihe way in which God chooses to (or can)
appear to our faculties. The ‘doctrines’ we getof the true myth are of coursesstrue: they
are translations into owonceptsandideasof that wh. §ic] God has already expressed in a
language more adequate, namely the actual incamatiucifixion, and resurrection.
(CL1: 977, emphasis in original)
This is what Tolkien meant by the truthfulness oMt myths: how they had retained
aspects of biblical truth in them. This impliestttid olkien intendedr'he Silmarillion
to be “proper” myth (andlOTRas part of it), it would necessarily contain kahli
truth (though not necessarily literal or factuahetxess), which he wanted to dress in
the form of mythology and fantasy-story.

A reading of Noel (1977) makes it clear thatklen was an expert on world
myths. Noel looks at the parallels between Tollsesmbrks and world myths. It strikes
the reader how deeply saturated by mythic elemeadiERreally is. Almost every
single creature has a counterpart in world mythd,the story of every one of
Tolkien’s characters contains elements from varisadd myths. As my comparison
will be betweerL OTRand biblical myth there is no need to go throulgkha myth

parallels, but | will give a few central examples.
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The relationship of Gandalf and Aragorn hasyrelements similar to that of
Merlin and King Arthur (Noel 1977: 110). Tolkieneves are like the Irish Sidhe and
the Teutonic Light Elves in their beauty, theirigaity, and their love for the arts
(Noel 1977: 113-4). Tolkien’s Dwarves are also m@stent of Teutonic Dwarves, in
that they live underground and are skilled as sr(ithid: 122-3). An element typical
of many myths, for exampBeowulf is subterranean descent. There are five cases of
it in The Hobbitand six inLOTR (ibid: 21-5).

Noel (1977: 68-76) says that Aragorn is thmdgl myth-hero, and gives such a
long list of comparisons between him and other megdicharacters, that it would be
beyond the scope of this thesis to explore thenThi parallels with world myths are
so numerous throughout the wholeL@TR that it is obvious that Tolkien was trying
to create a kind of symbiosis of world myths. ke almost as if he were trying to
create a mythology that would be the plausibleioalgsource (feigned, of course) of

all other mythologies.

3.4Fantasy literature

Like all genres of literature, fantasy is hard &ide. Sinisalo (2004: 11) says that “all
fantasy is fiction, but not all fiction is fantasyBhe narrows her definition down with
a point of distinction between realism and fantasymely that fantasy contains one or
more variables that are foreign to our everydayeegrpce. Fantasy can belong to our
world, or be wholly outside it, or in another tinteit always it consists of something
that deviates from a science-explained, rationaldwaiew. But even this definition
does not really say much, at least in terms ofrigletefined boundaries.

Sinisalo (2004: 13-14) states more definigblat fantasy is fairy-tales for grown-
ups. This is in line with Tolkien’s thoughts, whitkvill touch on later in this chapter.
However, Sinisalo draws the line between childréais/-tales and fantasy by
claiming that a fairy-tale is always an allegorjyesreas fantasyaybe allegorical,
but the symbolism is more hidden in the narratieenents. | fail to see why fairy-
tales would always be allegorical: can a fairy-tad¢ be a mere story that does not
symbolize something from the real world? FurthemmaYienker-Piepho (2004: 33)
points out that nowadays the boundary betweenremisl and adults’ fantasy is
vague. Should the classification then be thafférdasy story is an allegory, it is for

children, and if not, it is for adults? Definingtasy is clearly not an easy task.



29

Sinisalo (2004: 14) divides fantasy into thaon sub-categories of Mythical hero-
stories, High fantasy, Horror, Mystical fiction,c&aBcience fiction. She says that High
fantasy typically contains creatures familiar framgth and folklore, such as wizards,
trolls, fairies, elves, and giantsOTRis definitely high fantasy, since it is part oéth
mythology of Middle-earth and contains these vepatures.

There seems to be a consensus among litesathiodars that Tolkien is the
“father” of the modern fantasy genre (Wienker-Peg004: 32-3). There was, of
course, literature of the “fantastic” nature befdodkien. Most stories throughout
history have contained elements of myth, fabled,ragstery, but Tolkien popularized
(or rather, re-established) the style for adulisi§alo 2004: 13). However, Tolkien
would never have been the founder of fantasy witlih8. Lewis. It may be that the
seed of the fantasy genre was planted when Lewddsdolkien: “Tollers, there is
too little of what we really like in stories. | aafraid we shall have to try and write
some ourselves’'L{ 378). Lewis was referring to the prominence @aflisn in their
times, and the attitude that the fantastic wasddren. Tolkien continues: “We
agreed that he should try ‘space-travel’ and | ghay ‘time-travel™ (L: 378). Their
goal in both of the agreed stories was to “discongth” (L: 29). Although Tolkien’s
initial attempt at a time-travel story was aborti#t was the starting point when both
men decided to engage seriously in writing fantasyvis succeeded in his part and
wrote a successful space-travel stoyt of the Silent Plangfi938). However, in a
way Tolkien did do time-travel by taking his reaglerto the ancient world of Middle-
earth inThe Silmarillion, The HobbigndLOTR Moreover, in all three works he
discovered myth, as clearly shown by Noel (1977).

Tolkien speaks of fantasy and fairy-stories@ar synonyms, both related closely
to myth. Tolkien says that fairy-stories “are not || storiesaboutfairies or elves, but
stories about Fairy, that Faérie, the realm or state in which fairies have theingé
(MC: 113, emphasis in original). Tolkien introducegifre

The realm of fairy-story is wide and deep and higth filled with many things: all manner of beasts
and birds are found there; shoreless seas andustamsinted; beauty that is an enchantment and an
ever-present peril; both joy and sorrow as shagmasds. In that realm a man may, perhaps, count
himself fortunate to have wandered, but its veriniss and strangeness tie the tongue of a
traveller who would report them. And while he is thiéie dangerous for him to ask too many
guestions, lest the gates should be shut and treeldeslost. MC: 109)

The last line above echoes Tolkien’s dislike obaalytical attitude towards
literature. The realm of Faérie is only for thodeowvill let their imaginations fly and

allow the fantastic to speak to them the aspectutt that only the arts can.
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3.5 Fantasy as sub-creation

Tolkien (MC: 132) says that a story-writer’s art should bedyenough to produce
what is callediterary belief This has been called ‘willing suspension of disife
but Tolkien feels it is not exactly what happens.ddys instead, that when literary
belief is generated, the author has been the ssfatésub-creator’ of a secondary
world, which the reader’'s mind has entered. In thatid, what the author tells is
‘true’, if it is in line with the inner laws of thevorld. Thus the reader believes it while
he or she is inside the secondary world. Tolkiemtiooes: “The moment disbelief
arises, the spell is broken; the magic, or rathety has failed. You are then out in the
Primary World again, looking at the little aborti8econdary World from outside.”

Klages (2006: 16) compares Platonic and Arifitotehought from this sub-creation
viewpoint. Plato argued that the artist merely &t@ts or copies nature, but Aristotle
disagreed, claiming that artists put things frorturainto a different medium. Klages
gives the example of a cherry tree, which existhéreal world as a real object. An
artist may paint a picture, or write a poem oBWy.doing so he or she is not merely
copying it, but actually creating a new versiontaf the new medium. The artist thus
re-creates the cherry tree. This makes the amntista creator, not a mere imitator.

This places Tolkien in the Aristotelian “suleator” camp. According to Klages
(2006: 12-15), Plato thought of the arts as dangeroecause they worked through
the emotions rather than the intellect. Furthermarewas to him “copying from a
copy”, since art was always a copy of nature, whivels, for Plato, also a copy: an
illusion, or reproduction of a more perfect wotldat of the ideal. Klages gives the
example of a chair: for Plato a chair was a meii&iron of “the ideal form of chair”,
which could only be deduced logically, not percdiierough human senses. For
Aristotle, on the other hand, the meaning of “cheam only be understood through
real, individual chairs. Klages (2006: 15) say=r‘Aristotle, form exists only in the
concrete examples of that form, not in some etadwall abstraction”. Aristotle
thought that art is not imitating or reproducingura, but placing events of nature
into a “medium that improves on or completes nafure] Art doesn't lie, but reveals
truth in a different way than rational deduction”.

Aristotle’s thoughts are much in line with K&n's idea of myths as a mode of
revealing truthI(: 147). However, Tolkien acknowledged that while-gueation can

be used to reveal truth, it can also be used fibpavposes:
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Great harm can be done, of course, by this potedenof ‘myth’ — especially wilfully. The

right to ‘freedom’ of the sub-creator is no guasgnamong fallen men that it will not be used
as wickedly as is Free Will. | am comforted by fhaet that some, more pious and learned than
I, have found nothing harmful in this TaleQTH or its feignings as a ‘myth’L{ 194-5)

But when done properly, sub-creation gives reaedepgriences of goodness. In his
lecture “On Fairy-stories” TolkielMC: 155-7) describes his religious views about the
purpose of creating fantasy. He speaks of fantasy“aonsolation for the sorrow of
this world” and also as a satisfaction. To ansWwerduestion “Is it true?” of the story,
he answers: “If you have built your little world llveyes: it is true in that world”. For
Tolkien, writing fairy-stories was not only a humiaght, but also a duty, since we are
made in our Creator’s image as sub-creators.

In “On Fairy Stories” Tolkien introduces hexm, theeucatastropheHe explains
the concept as “a good catastrophe”, “a suddemaratulous grace”, and “a sudden
unhoped-for happy ending”. He says: “[. . .] in thacatastrophe’ we see in a brief
vision that the answer may be greater — it may tag-aff gleam or echo of
evangeliunin the real world” MC: 155, emphasis in original). Tolkien makes a
further connection between fantasy and the evamgelas Shippey (1982: 39) points
out. The Old English translation of the Graslkangeliorwasgdd spell “the good
story”, from which is derive@ospel Although the saying as such disappeared from
common Englishspellremained, meaning “a story, something said in &rstyle”. It
evolved into “a formula of power”, a magic spelhifey says: “The word embodies
much of what Tolkien meant by ‘fantasy’, i.e. someg unnaturally powerful (magic
spell), something literary (a story), somethinggsence true (Gospel)” (Shippey
1982: 39).

Tolkien MC: 155-7) applies the concept of fairy-story to @espel, shedding
light on what he thought myth and fantasy are sapg@do do to the reader. He says
that the Gospels “embrace all the essence of &oges”, containing marvels that are
“artistic [. . .] beautiful, and moving: ‘mythicaih their perfect, self-contained
significance”. One of these marvels is what Tolktatis “the greatest and most
complete conceivable eucatastrophe”. Tolkien caigst’s birth “the eucatastrophe
of Man’s history” and the Resurrection “the eucatgshe of the story of the
Incarnation”. But what makes the Gospel Story uaitpr Tolkien, is that it has
“entered History and the primary world”. He sayEhére is no tale ever told that men
would rather find was true, and none which so nsogptical men have accepted as

true on its own merits”. Tolkien continues:
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It is not difficult to imagine the peculiar excitemt and joy that one would feel, if any
specially beautiful fairy-story were found to beifparily’ true, its narrative to be history,
without thereby necessarily losing the mythicahlbegorical significance that it had
possessed. It is not difficult, for one is not edlupon to try and conceive anything of a quality
unknown. The joy would have exactly the same quafinot the same degree, as the joy
which the 'turn’ in a fairy-story gives: such jop$the very taste of primary truth [. . .] It looks
forward (or backward: the direction in this reg&dinimportant) to the Great Eucatastrophe.
The Christian joy, th&loria, is of the same kind; but it is pre-eminently iitely, if our
capacity were not finite) high and joyous. Becaihsé® story is supreme; and it is true. Art has
been verified. God is the Lord, of angels, and ehm and of elves. Legend and History have
met and fused MC: 156)

Tolkien (MC: 156-7) goes on: “But in God’s kingdom the preseatthe greatest
does not depress the small”. Even though peoplesdezmed, they are still people,
and even in the presence of the Greatest Storpl@sbould continue to write their
own stories and fantasy. Far from invalidatingisgrthe Evangelium has sanctified
them, especially the “happy ending”. Although thari€tian is still under the duties of
life and laws of nature, Tolkien feels he or steetedleemed and so highly valued by
God, can take part in the enrichment of creatioough writing fantasy, which he
sees not only as a human right, but almost thes@émis duty.

3.6 Tolkien’s main functions for fantasy

As we do our duty to create secondary worlds iryfaiories, Tolkien gives three
basic functions that our stories should performsth, they are to offeRecoveryBy
this he means restoring a clear view and appreaiati ordinary things in human life
that we otherwise tend to take for granted. He eddled this a renewal of health
(MC: 146). When | read about the fresh scent of graamovel, it reminds me of the
real thing and gives me an appreciation of somgtbtherwise taken for granted.
Secondly good fantasy offeEscape Tolkien does not mean escapism, which is
usually used in a negative sense. For Tolkienassape from a constricted and

twisted view of reality and meaning. His own wordake it clearest:

Why should a man be scorned, if, finding himselpiison, he tries to get out and go home? Or
if, when he cannot do so, he thinks and talks abther topics than jailers and prison-walls?
The world outside has not become less real bedhaggrisoner cannot see it. In using Escape in
this way the critics have chosen the wrong word, arhat is more, they are confusing, not
always by sincere error, the Escape of the Prisaitarthe Flight of the DeserteIC: 148)

Tolkien saw the modernist, materialist world-viemdaculture, not as enriching
human existence, but as distorting and enslavinhits he justified the escape that
good fantasy provides its readers. This escapeawbhead describes (in Pearce 1998:
146-7), leads the reader, not away from reality,tba heightened reality, in which
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emotions are enhanced, beauty and ugliness, gabewdrcan clearly be seen for
what they are, teaching us valuable lessons afethldy we live in.

Tolkien’s MC: 153) third function of fantasy iConsolation leading to joy”. By
this he meant primarily the “Consolation of the HajEnding”. In this context
Tolkien introduced theucatastropheHe says that a fairy-story is not complete
without it. Tolkien says: “It does not deny thestghce oflyscatastropheof sorrow
and failure: the possibility of these is necessaryne joy of deliverance; it denies (in
the face of much evidence, if you will) universalal defeat and in so far is
evangeliumgiving a fleeting glimpse of Joy, Joy beyond wadls of the world,
poignant as grief’NIC: 153, emphasis in original).

These functions make it clear that Tolkierienadd that a great piece of literature
gives its reader being something akin to a religiexiperience: it affects its reader
much like the Gospel does its recipient. One cam Ipegin to see what Tolkien was
trying to communicate to his readers when he wr@&R

In this chapter | have established thhae Silmarillioncan be seen as a myth in line
with Andrew Lang’s theory of myths dealing with tbegins of the cosmos. Others
hold myths to be untrue or feigned explanationexiétence, the natural world, or of
social aspects that need an explanation. OthkesTblkien, believe they are “true”,
in that they teach aspects of truth that cannoebeived otherwise, and also in that
they contain elements of biblical truth.

LOTRIs considered a landmark work of fantasy: theystdran era within
Tolkien’s mythology, and it is loaded with elemeotanmon to many world myths,
including the Bible. Tolkien meant it to offer theader recovery, escape, and
consolation — something akin to religious expereeri the following chapter | will
probe this religious element to establish what iewils purposes for writingOTR

were from a religious point of view.

4 DID TOLKIEN HAVE A MISSION?

Claiming that Tolkien (or any writer) has a misshohind his writing may seem bold,
even preposterous. | do not mean to refute Tolkigmm denied any specific message
in LOTR First and foremost it is simply a powerful stofplkien said of a fairy-

story: “[. . .] first of all it must succeed just a tale, excite, please, and even on
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occasion move, and within its own imagined worldabeorded (literary) belief. To
succeed in that was my primary objedt? 233). But Tolkien also said in the same
context that a fairy story “has its own mode ofeeting ‘truth’, different from

allegory or (sustained) satire, or ‘realism’, ancddome ways more powerfull(233).

| will now discuss how the “truth” is reflected OTR And | propose that if Tolkien
indeed had a mission, it was mainly subconscioasiveng force in his background.
Furthermore, it was nobler than the use of allegoryhich the writer deliberately
guides the reader to a predetermined interpretafiolkien wanted his ‘message’ to
be there, but not to overcome the reader withatki€n’s purposes withOTRwere

in line with the principle of humanist literary taism as stated by Klages (2006: 47):
“The purpose of literature is the enhancement ofidru life and the propagation of
human values. Literature should, however, alwaysliseterested’, and should never
have an overt agenda of trying to educate or pdessameone (which would be
called propaganda)”. Tolkien’s values and worldavere implicitly inherent in the
story. | suggest that they are, like far-off gleashfeaven, perhaps what mak&€3TR

so appealing to such a wide readership.

4.1 The legacy of the TCBS

Two of the four core TCBS members, G.B. Smith ar@.Rilson, died in the First
World War. In his last letter to Tolkien, Smith vieo“My chief consolation is that if |
am scuppered tonight... there will still be left amieer of the great T.C.B.S. to voice
what | dreamed and what we all agreed upon... May l@sk you, my dear John
Ronald, and may you say the things | have trieshiplong after | am not there to say
them, if such be my lot” (Carpenter, 1977: 86).

What Smith meant by “what we all agreed upierthe members’ joint vision of
themselves as no less than moral reformers of Bdglad her arts. They loathed the
artistic degradation and moral deprivation in tle@untry, which they felt were a
result of replacing God (Christianity) with modesm, humanism, science, and
technological progress (Scull and Hammond, 2000021 More specifically Smith’s
words refer to a meeting they had prior to the wdrich they called the “Council of
London”. Smith wrote that the TCBS’ mission aftee tvar would be: “[. . .] to drive
from life, letters, the stage and society that diagkin and hankering after the
unpleasant sides and incidents in life and naturielwhave captured the larger and

worser Bic] tastes in Oxford, London and the world [. . .yéstablish sanity,
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cleanliness, and the love of real and true beaugverybody’s breast” (Scull and
Hammond, 2006b: 1001). Smith also spoke of “riddimgworld” of the influence of
realist literature, mentioning authors such as Ge&ernard Shaw and George

Douglas Cole. R.Q. Gilson elaborated on the sam@SI'@ouncil”:

We talked of many things in modern life and mod#genature and poetry. Especially the horrible
enjoyment of thesheer evil filth of immoralityan attitude that seems quite new to the world, &
[sic] is certainly poles apart from the delight of #ighteenth century in tHeumour to be
extracted from foulnegs. .] There is the world [. . .] unconsciouslyitrg out for the TCBSian
spirit [. . .] On that night | suddenly saw the TEB a blaze of light agreat moral reformers

[. . .] that remains the great task of the TCBB8gland purified of this loathsome insidious diseas
by the TCBS spiritit is an enormous task and we shall not seecivraplished in our lifetime. But
we all have, and all must hold, our faith. (ScuitidHammond 2006: 1002b, emphasis added)

Tolkien wrote to Smith about how he felt the TCB&Ilbbeen destined to be “a great
instrument in God’s hands — a mover, a doer, ewesichiever of great things... the
TCBS had been granted some spark of fire [. .af Was destined to [. . .] rekindle an
old light in the world; that the TCBS was destinedestify for God and Truth in a
more direct way than by laying down its severag$ivn this war...” [(: 9-10).

At the death of Smith and Gilson the TCBSwashsceased to exist, but its spirit
was carried on by Tolkien and Christopher Wisensamith’s compelling last wish, to
“say the things he had tried to say”, was doubttessof the driving forces that
encouraged Tolkien to keep writing after the wdrisTis a clear indication of
Tolkien’s mind-set and his desire to restore ronegmirity and goodness to art.

4.2 Frodo / Fréda / Fréthi

Tom Shippey reveals a further clue to Tolkien’ssiua inThe Road to Middle-Earth
(1982). It is hidden in the name Frodo, the maiarabter oLOTR It is derived from
Fréda, a name known in ancient Northern-Europeathohygies. Froda is mentioned
in Beowulf as a king of the Bards, who was killgdthe Danes. The Danish king
gave his daughter to Froda’s son, Ingeld, in mgerjiarying to end the feud between
the two peoples. The plan failed, because Ingéldisfor revenge is too strong.
Ingeld is a personification of what Shippey (19826) calls the “Ragnarok spirit
undiluted”, or “heroic conventionality at its watsRagnarok is the part of Norse
mythology, in which a cataclysmic war brings chaod destruction to the earth.

The Beowulf author does not give any moreitietd the life and death of Froda,
but Tolkien apparently assumed that Froda wasdhegerson called Fréthi in

ancient Norse mythology, since it most likely sgrérom the same tradition as the
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legends of Beowulf. Fréthi was a contemporary ofi€thand his reign was a
legendary era of peace and prosperity. Frothi mé&heswvise one”, and Tolkien felt
that he was an embodiment of all that was nobtaerpre-Christian, pagan world
(Shippey 1982: 156). He and C.S. Lewis both segmneolccupied with “the virtuous
pagan” (Duriez 2005: 176), of which Fréthi was agpexample.

Tolkien's Frodo is clearly modelled after Ri6They are both unsung heroic
peacemakers. In spite of their great and noblegsisrdhe good of their people, they
are not the ones remembered. The ones who drevd @mdrfought battles are
celebrated, regardless of how noble or ignoble thetives had been. Both heroes are
in fact failures: Frodo fails his mission, but Pidence finishes the job he could not

complete; Fréthi is what Shippey calls a:

[. . .] nostalgic failure; in his time everythingae/good, but it ended in failure both personalby (f
Fréthi was killed) and ideologically (for Froda'srsreturned to the bad old ways of revenge and
hatred, scorning peace-initiatives [. . .] Fortaise reasons the composite figure of Fréda/Frathi
became to Tolkien an image of the sad truth behérdic illusions, a kind of ember glowing in the
dark sorrow of heathen ages. (Shippey 1982: 156)

Tolkien was a philologist with a love for nomenaila, and it must have been
significant to him “that ‘Ingjaldr’ (Ingeld) heldroas a common Norse name for
centuries. ‘Frothi’, however was quickly forgottef8hippey 1982: 157). Froda was
an intermediary between Ingeld’s evil heroism, @indist. Shippey says: “Fréda
stood, in Tolkien’s view, for all that was goodtire Dark Ages [. . .] for the spark of
virtue, which had made Anglo-Saxon England ripecfamversion (a process carried
out without a single martyrdom)” (ibid: 158).

Shippey suggests that Tolkien saw the stofgréfla / Fréthi as preparing the
pagan ground for the Gospel, and that this is @ @this possible purpose foDTR
as a type oévangelica praeparati¢Shippey 1982: 158). This is a plausible stance,
especially in light of Tolkien’s correspondencelwitCBS members and his other
letters where he speaks of his infusit@TRwith his spirituality. He wanted to touch
his readers with something Gospel-like; to giventteepositive taste of the goodness,
virtues, and values of Christ, and to stimulat@ppetite for more without turning
them off with explicit preaching, exegesis, or gtiey. Shippey says: “He [Tolkien]
knew his own country was falling back to heathenggain [. . .], and while mere

professorial preaching would make no differencgtoay might” (Shippey 1982: 158).
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4.3 Leaf by Niggle

Tolkien strayed from his dislike of allegory onaéhen he wrote his short storgaf
by Niggle(1945). This allegory of Tolkien himself and higtfre purgatorioffers
perhaps the most illuminating clue to Tolkien'soms and hopes for his work. | will
first present the story-line and then give itsriptetation.

The artist Niggle lives in a country villagene few who know of Niggle's painting
hobby do not value it at all: his neighbour Pardals it Niggle's Nonsensd@ PR
141). But Niggle’s painting is his passion andiogll It is a vast canvas that he can
only work on from a ladder. He is a perfectionastd he spends so long working on a
single leaf, that he begins to despair that hemeller finish it. Niggle is continuously
frustrated by interruptions. Whenever he finds tiiorepainting, some extra business
comes up, or then Parish comes by with a needkifldehearted Niggle can never
deny his neighbour his help, although he doesth giumbling.

The Driver comes to take Niggle away, anddaisiting is left unfinished, and the
canvas is used to patch Parish's roof. Nigglekisrtao a type of labour camp, where
he eventually learns to do various tasks withosgemément. After an indefinite time
he hears voices: the First Voice speaks harshiyrof emphasising his need for more
labour; the Second Voice considers his good deedsvaat he has learned in his
labour, recommending that he be moved to “gentéatiment”.

He is taken to a beautiful landscape: his painting, but in real, live form. He
walks about and notices that it is still unfinishelé begins to work on it, but realizes
he cannot do it alone: he needs the help of Paxish,is a gardener. At his request
Parish is brought to help him, and the beautifehscis eventually finished. Niggle is
then taken to the ‘Mountains’, and his landscageftighere as a kind of porch, or

introductory realm for others to visit before thfejlow Niggle to the Mountains.

4.3.1 Interpretation of Leaf by Niggle

The symbolism oteaf by Nigglas fairly evident, and most scholars have come to
more or less the same interpretation. | will folldvat of Shippey (2000).
Niggle is Tolkien himself. The painting is l@stire mythology, but a major part of

it is LOTR which he was working on while he wrdtigggle It was scorned by many

1 The strictly Catholic doctrine of Purgatorgams a temporary place of refinement between tife o
Earth and Heaven. According to Kreeft (2001: 148 hecessary because Christians are imperfect,
though saved, and must be fully sanctified befbeg tmay enter Heaven, the place of perfection.
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of Tolkien’s colleagues — a scholar should not wdws time writing fairy-stories.
Tolkien was frustrated by its slow progress dubkisoduties as a professor and in his
domestic life, along with continual requests frooll@agues and neighbours, which he
found hard to decline. And his perfectionism: hetwrand re-wrote most sections of
LOTRseveral times (mostly by hand!). His preoccupatuith details (leaves) further
stretched the writing processloDTRto thirteen years.

Tolkien feared he would not finish before leddand was taken to Purgatory. Like
Niggle, Tolkien felt guilty of his “selfishness” wanting to do his own work and only
grudgingly doing his duties elsewhere. He felt lwld need to be purified of that in
Purgatory. But he believed that once through, heldvbnally be able to complete
LOTRand his mythology in the spiritual realm. And thesmen his life’s work had

been fully actualized, he could enter “the Mourg&iof Heaven.

4.3.2 Clues of Tolkien’s purpose fo. OTR in Leaf by Niggle

When the landscape is finished, Parish realisdsttisaNiggle’s painting. He admits
that he had not understood it during his lifetimued that it had not looked so real. The
shepherd who has come to lead Niggle onward ansiidosit was only a glimpse
then [. . .] but you might have caught the glimpsgou had ever thought it worth
while to try” (TPR 141). Niggle’s painting wasglimpse of the heavenly realm

Even more illuminating is the final passagehaf story, in which the Voices again

discuss Niggle’s landscape.

It is proving very useful indeed,’ said the Secdfudce. ‘As a holiday, and a refreshment. It is
splendid for convalescence; and not only for tfiatmany it is the best introduction to the
Mountains. It works wonders in some cases. | ardisgrmore and more there. They seldom
have to come backTPR 143)

Niggle’s painting was thus antroduction to the Mountains (= Heavergnd also
served to lessen the need of disciplinary measareargatory.

Tolkien thus saw his writings, ideally, asiamoduction to Heaven. He hoped it
could evoke in people something good, a positiange, so that their need for
Purgatorial cleansing would be lessened. He wasgity give people a glimpse of
Heaven, and only those who “ever think it worth ho try, can catch the glimpse”.

Randal Helms (1974: 123) analyzes this aspidotaf by Nigglen light of
Tolkien’s lecture “On Fairy Stories”. He says: “ttealm of the artist’s fantasy is in

fact the realm of the spirit”; and “participatiaman act of sub-creation is in fact
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preparation for spiritual experience”. Helms (19¥23) proposes that every well-
created secondary world can serve as an introdutdgibeaven. However, | would
guestion this, because a secondary world can Halgkcreated for evil means also,
as Tolkien himself acknowledged: (194-5). But | agree with Helms’ thoughts that
“the pleasures of Faérie are at their purest imdjatshable from spiritual joy” and
that “fantasy can bear the Good News, in its muay, even in the company of the
Evangelists themselves” (Helms 1974: 123).

Leaf by Niggleghen suggests that Tolkien wanted his readersrigalfrom their
reading ofLOTRan experience akin to a foretaste of Heaven. Added, he believed
that a story can do that without explicit explaoatof doctrine I(: 283-4).

4.4 Tolkien’s views on allegory

The Collins English Dictionary defines allegory aspoem, play, picture, etc., in
which the apparent meaning of the characters aedtgvs used to symbolize a deeper
moral or spiritual meaning”, and the “use of sugimbolism to illustrate truth or a

moral”. Tolkien’s own views of allegory offer anathclue to his purposes. He wrote:

| cordially dislike allegory in all its manifestatis, and always have done so since | grew old and
wary enough to detect its presence. | much preégoly, true or feigned, with its varied
applicability to the thought and experience of exadl think that many confuse ‘applicability’

with ‘allegory’; but the one resides in the freedofrithe reader, and the other in the purposed
domination of the authorLOTR xvii [foreword])

LOTRwas sometimes interpreted to be an allegory oflthar Il. In the foreword
of LOTRTolkien refutes this, explaining that he had entdown the basic motifs of
the story long before the war began to unfal@TR xvi). C.S. Lewis defends his
friend’s position: “These things were not devisedeflect any particular situation in
the real world. It was the other way round; reargg began, horribly, to conform to
the pattern he had freely invente®@1Q: 189).

Tolkien emphatically repeated in his lettératt OTRwas not an allegory. For
example, he wrote to a fanL'QTR is mythical, not allegorical: my mind does not
work allegorically” (: 174). This is ironic, because he also said tisalegoryleaf
by Nigglewas the easiest thing he had ever written, taiimyg a few hours to write
(L: 113). Perhaps it would have been natural for taimrite allegorically, but he
refused, preferring other means of communicatiasi.rig@vertheless, EOTRis not
allegorical, how can its evident symbolic themegkglained? Tolkien answers:
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“That there is no allegory does not, of course,tbaye is no applicability. There
always is” (: 262). What then, is the difference between aliggmd applicability?

Tolkien speaks of topical allegory, in whiaheathing in the imaginary world
represents one thing in the real world consistehtigugh the entire allegory.(212).
In this sens& OTRIs certainly not an allegory of Christianity, basa no single
character represents Christ, or any other parti@éament of the religion. Tolkien
wrote: “[. . .] the actors are individuals — thegch, of course, contain universals, or
they would not live at all, but they never reprégeem as such'L( 121). His
characterg@xemplifycertain things, but are not allegories of thempfy (1982:

127) says that for Tolkien, FOTRwas an allegory, it would only have one meaning.
But Tolkien goes on to talk about “larger allegor§ih a larger sense, it is | suppose
impossible to write any ‘story’ that is not allegml in proportion as it ‘comes to life’;
since each of us is an allegory, embodying in &qaar tale and clothed in the
garments of time and place, universal truth andlastng life” (L: 212).

In another letter Tolkien repeated his dishkeonscious allegory, and then
conceded that “any attempt to explain the purpbnbyth or fairytale must use
allegorical language’L( 145). But that is again on tlapplicability side: the side of
the reader, not of the writer. C.S. Lewis mentitims in a letter to Tolkien: “[. . .] the
essence of a myth being that it should have no t¢diallegory to the maker and yet

shouldsuggesincipient allegories to the reader” (Pearce 1%58):

4.5 Applicability

Tolkien himself gives worthy examples of what heame by applicability. He writes
of a war-time newspaper article that called forgiigtematic exterminating of the
entire German nation as the only proper solutioerdhe war, because “they are
rattlesnakes, and don’t know the difference betwgmd and evil!” Tolkien asks:
“What of the writer?” and applies the message®©@TR “You can't fight the Enemy
with his own Ring without turning into an Enemy;tlwnfortunately Gandalf's
wisdom seems long ago to have passed with himiwtdrue West”I(: 93-94)

Tolkien applied his imagery to other thingshe real world. For instance, he
disliked technological advancement and machinegywbte in a wireless letter to his
son Christopher: “I have got over 2 thousand wars this little flimsy airletter; and
| will forgive the Mordor-gadgetssome of their sins, if they will bring it quicktyp

you” (L: 88, emphasis added). George Sayer recalls dfiéisl Tolkien: “When we
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saw signs of industrial pollution, he talked ofoend orcery” (Duriez 2005: 136).
Tolkien sheds further light on applicability asdempares story with allegory:

Allegory and Story converge, meeting somewhereruthil So that the only perfectly consistent
allegory is real life; and the only fully intelliglie story is an allegory. And one finds [. . .]tthze
better and more consistent an allegory is the reasdly can it be read ‘just as a story’; and the
better and more closely woven a story is the mas#lyecan those so minded find allegory in it.
But the two start out from opposite ends. 121)

Tolkien thus accepted people’s interpretationsoag as they were not the above-
mentioned consistent kindl:(212), and he maintained that on his side there we
allegorical intentions fotOTR(L: 220). However, the symbolism in Tolkien’s works
is not entirely unintentional. He writes about bven war experiences: “| tried a diary
[. . .] but | found it was not my line. So | took ®escapism’: or really transforming
experience into another form and symbol with Molngatd Orcs and the Eldalie
[Elves] (representing beauty and grace of life artdfact)” (: 85). He also wrote:

“[. . .] I shall never write any ordered biographyt is against my nature, which
expresses itself abotltings deepest feih tales and myths [. . .]L{ 420-1 emphasis
added). Tolkien’s Christianity was something he deleply, which is evident from his
letters throughout. Thus Tolkien’s writing doedeet things in his own life and

experience, including his Christianity. He expldinis in a letter:

[. . .] if one sets out to address ‘adults’ [. théy will not be pleased, excited, or moved untass
whole, or the incidents, seem to be about somethith considering, more e.g. than mere danger
and escape: there must be some relevance to thmthaituation’ [. . .] So something of the

teller’'s own reflections and ‘values’ will inevithbget worked in. This is not the same as allegory.
We all, in groups or as individuaksxemplifygeneral principles; but we do mepresenthem.

(L: 233)

This, along with other letters, testifies to thetfénat Tolkien did, indeed, have a
message. But he wanted to dress éxamplifyingnode, not allegorically. He wanted
to leave interpretation to the reader, not ‘givasthe writer.

Tolkien also acknowledged that his writing nieeyapplied in ways foreign to his
own thinking. He lamented the “horror of the Amancscene” and the fan-cults that
arose there. He said of the American enthusia8t$:ioves them and they don’t
know what they’ve been moved by and they get qirtek on it. Many young
Americans are involved in the stories in a way thmatnot” (BIO: 231). But

nevertheless, he granted them the freedom to apiblgir own way.
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4.6 Final thoughts on Tolkien’s intentions

One reason that Tolkien disliked the English legeoidArthur is that they contain
explicit references to Christianity. He says: “Myhd fairy-story must, as all art,
reflect and contain in solution elements of moral eeligious truth (or error), but not
explicit, not in the known form of the primary ‘leaorld” (L: 144). Thus, if Tolkien
meantLOTRto be proper myth, it must also contain inexple@ments of religious
truth. But he left it to the reader to find it ther. Tolkien admitted as much: “I would
claim, if I did not think it presumptuous in oneianstructed, to have as one object
the elucidation of truth, and the encouragemeiggofd morals in this real world, by
the ancient device of exemplifying them in unfaarieémbodiments that may tend to
‘bring them home™ [: 194).

John, Tolkien’s son, said of his father tHas“Catholicism pervaded all his
thinking, beliefs, and everything else” (Pearce29d®4). It is evident then, that his
Christianity would be embodied in his writing alSalkien admits: “LOTR is of
course a fundamentally religious and Catholic warkgonsciously so at first, but
consciously in the revision'L{ 172). So there was a degree of conscious inglusio

religious truth in the story. How is it present?kien expounds in the same letter:

That is why | have not put in, or have cut out ctically all references to anything like ‘religign’
to cults or practices, in the imaginary world. Buoe religious element is absorbed into the story
and the symbolism [. . .] | have consciously plahwery little; and should chiefly be grateful for
having been brought up [. . .] in a Faith that hasrished me and taught me all the little that |
know. (L: 172)

Then again, Tolkien admitted to have “deliberatefitten a tale, which is built on or
out of certain ‘religious’ ideas, but ot an allegory of them [. . .] and does not
mention them overtly, still less preach therh! 283-4, emphasis in original). This
implies thatLOTRcontains intentional references to, and litergapligations of
Christian spirituality.

One thing Tolkiemusthave consciously planned is the date of the felauron,
which thereafter marked the beginning of the Nevare Gondor: the twenty-fifth of
March COTR 931). Shippey (1982: 151-152) points out thabating to Anglo-
Saxon and popular European tradition, 25 Marchdayaof treble significance in
Christianity. Firstly it is the date of the Crugifbn; secondly it is the date of the
Annunciation (when the angel Gabriel informed Mtrgt she will become pregnant
of God and bear the Saviour, Luke 1:26-38); and #is last day of Creation. It can
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be no coincidence that the date of Tolkien’s ewstadphe would be aligned with that
of the greater one, which he called the eucatadsé&rogp the IncarnatiofMC: 156). It
was unquestionably meant to be a tribute to th#tektory of Christ.

In this chapter | have set the foundation for mgsth that OTRnot only reflects the
Kingdom of Heaven, but it was also meant to dd-gmwever, Tolkien insisted that

his readers must be free to apply the story to tieiin any way they feel relevant,
regardless of their world-view. In the “TCBSianr#pihe wanted to give his readers a
taste of ideal goodness (the goodness of God)adsiestark realism, inspiring
goodness and drawing people that much “closer @ Q@O TRwas meant to offer a
glimpse of Heaven, and in the following chapterill take a look at that realm, the

Kingdom of Heaven, from a basic theological poihtiew.

5 THE KINGDOM OF HEAVEN

The Evangelium, or the Gospel, is seen traditigresdl the story of Christ as told in
the New Testament. No doubt Tolkien also had tbeysif Christ in mind when he
spoke of the eucatastrophe as a far-off gleam afig®lium, since he saw every
eucatastrophe as a reflection of the Greater o@haét’'s ResurrectionC: 155).
But what was the Evangelium in Christ’'s own teagfain

Risto Santala points out in his bdd&knhan Testamentin Messias-oddtlise Old
Testament anticipation of the Messiah] (1995) thatOT (Old Testament)
prophecies of the coming Messiah were twofold: thggke of the Messiah as the
‘suffering servant of God’ (Santala 1995: 194), alsb as the One who would
establish the eternal Kingdom of God on earth (iB@@B). Thus Jesus’ announcement
that the “kingdom of heaven is near” (e.g. Matt74:Mark 1:15, Luke 10:11) was a
definite Messianic assertion. It was also the 8=3ence and meaning of the
Evangelium, or the Gospel that Jesus preachedréBiili989: 316).

The purpose of this chapter is to establishtidimeant by the Kingdom of
Heaven, to shed light on Tolkien’s “far-off gleawfsEvangelium”. In this thesis there
is no need to go into all the various historicatttdioes and emphases concerning the
Kingdom of Heaven, nor their criticisms. | alsolfg&t textual criticism is here
irrelevant, so | will look at Kingdom theology frombasic viewpoint, taking the
Biblical accounts of Jesus’ teachipgr se respecting Tolkien’s belief that the
Christian story is a ‘true myth’. | will focus ole of the central aspects of the
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Kingdom that are common to most Christian tradgiand are likely to be the way in
which an active lay member of the Catholic Churké Tolkien would see it.

Santala’s work (1995) shows how the OT pro@sewere surprisingly accurately
fulfilled in Christ. Why he was not recognized ImetJewish leaders as the Messiah is
a complex issue, but one essential reason wasrtigsing the two-fold mission of
the Messiah. They were primarily expecting a gguiiitical leader who would
deliver them from the rule of Rome. Another, anthpes the crucial reason, is that
the religious elite of Jesus’ time had fallen ih§gocrisy and lust for power, and their
actions in all four Gospels reveal a deliberatasafto see Jesus as the Messiah.
Fitting to them is the old saying: “There are nsoeblind as those who will not see”.

5.1 What is the Kingdom of Heaven?

Throughout the Gospels Jesus’ message was abokiirthpgom of Heaven (see Matt
7:21), or the Kingdom of God (see Mark 10:23). Wisahis Kingdom? IrCivitas
Dei [The Kingdom of God] (2007), Risto Ahonen pointg that although the
Kingdom is absolutely central to Jesus’ teachingsthe Bible speaks much of it, it is
still very hard to define. This is because all efuls’ teachings are basically either
parables of what the Kingdom would be likened toalmout the principles or the
values of the Kingdom. Jesus’ parables presendioestspects of it in allegorical
form. They are illustrative, but no single paratiees a definitive or exhaustive
explanation. Ahonen says that this was actuallysiastention. He explains: “The
Kingdom of God, even in all its concreteness, shsa different reality, that the
human mind lacks the capacity to understand iyfifA\honen 2007: 13, all
guotations from Ahonen’s work translated by presenhor). However, some
“gleams” of it can be seen and understood.

The word “kingdom” that Jesus uses in thisternis in Greelbasilea This is not
a physical realm or place. A better translationiffevould be “the kingship of God”,
or “the kingly authority or rule of God” (McGrat®®26: 587). The apostle Paul writes
that the Kingdom'’s foundations are in the OT prage Where God’s Kingdom had
previously been attached to one people, the Jev@@hiist the nature of the Kingdom
changed from a physical realm to a spiritual oné, @ow all people who trust God
are part of it (Eph. 2:11-22). Thus the entire @R be seen as laying the foundation
for the Kingdom. The book of Hebrews points out lelements of the OT are

physical symbols of the spiritual realities of timgdom in the NT. The emphasis of
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the Kingdom is not so much on “heaven”, associatigl afterlife, but on the
kingship of God in human life on this planet. Ahor{2007: 6) describes the
Kingdom as a “different reality that has infiltrdteur time”. In the person of Christ

the Kingdom of Heaven has already come to the earth

Asked by the Pharisees when the kingdom of God avooine, He replied to them by saying,
The kingdom of God does not come with signs to liieosedor with visible display [. . .] For
behold, the kingdom of God is within you [in yowrdrtsland among you [surrounding you]
(Luke 17:20-21, AMP

But Jesus also spoke of the Kingdom as a fututengeghich is commonly thought of
as a place of bliss in union with God in the aiteriNevertheless, it is the same
Kingdom that is present here and now, becauseiit sssence, a spiritual reality, and
its values and spirit do not change. We see tha¢sus’ teaching and Christian
theology there is a certain tension between the"remd the “not yet” aspects of the
Kingdom. McGrath (1996: 588) discusses how Jesaisifies often speak of the
Kingdom in this transitory period, already hereeamth, but still awaiting fulfilment
at the end of time. One example is the parabla@ieast in dough (Matt 13:33):
“The kingdom of heaven is like yeast that a won@oktand mixed into a large
amount of flour until it worked all through the dgiu” The dough is the world, and
the Kingdom of Heaven, like yeast, is planted i dough, until the originally small
amount has worked through the whole dough, whiphesents the fullness of the
Kingdom at the end of time.

McGrath (1996: 588-9) analyzes the Kingdomtudioes of St. Paul. In several
places Paul speaks of the new era that began witistGe.g. 2Cor. 5:17). But in the
beginning of his first letter to the Corinthiansreéutes the interpretation that the
Kingdom had already arrived in its fullness. Padssthe Resurrection as a sign that
the new age has already begun, and also as ar@asswf the hope of a future,
eternal Kingdom in its fullness, where the foremgsmy of this age, death, has been
defeated (McGrath 1996: 588).

Ahonen (2007: 74-75) describes Martin Lutheré&swvs of the line in the Lord’s
Prayer, “May Your Kingdom come” — a view commomtost Christian churches.
Luther says that the Kingdom will come in the emdrewithout our prayers, but our
prayers signify that we want the Kingdom to affestalready on earth. We assent that
we will live according to the Kingdom’s principlethus demonstrating the Kingdom

to the world around us. The Kingdom among us nomesant to alleviate the effects
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of the devil in the world, since it is still to arje extent under his dominion, as we see
from all the violence and suffering in the worldu@ustine 1972: 471-2). Ahonen
talks of Oscar Cullman’s analogy of the Kingdorreliled to a war against the
enemy’s kingdom. Often in warfare the decisive ppaV battle takes place at an early
stage in the war. In such a case victory has ajrbadn secured, but because of the
enemy’s delayed action, the ultimate day of triungstill to come. Cullman says this
describes the reality of The Church [l use “The K€htias Ahonen does, to refer to
the Universal Church, or Christ’s Church — Chrissiall over the world regardless of
their denomination]: through Christ we have alrebdgn saved and victory has been
won, but we are not yet home from the war. “Thisgady’ — ‘not yet’ —tension marks
the Christian faith and is vital to the Churchetfiphasis is placed only on either side,
the Church is lost. They must be in balance” (A2@07: 138).

This spiritual warfare is unconventional iatlts weapons are those of love.
Ahonen maintains that humanitarian work is essetttithe Kingdom. Feeding the
hungry, caring for the sick, alleviating sufferinglping facilitate a better life, etc.
are in themselves missions, even without the expasiioChristian doctrine (Ahonen
2007: 180-1). This is because goodness and lovesaential elements of the
Kingdom, and good works are in themselves the Kongaf Heaven penetrating the

enemy’s realm of suffering (e.g. Matt 5:16, 1 P&ér).

5.2 What the Kingdom is not

If it is not possible to clearly define what theni§domis, it can be said what it isot
The Church Father Augustine writes of the dual reatii the Kingdom in his
landmark workDe Civitate Dei(City of God, written in the years 413 to 426 eg@nt
translation edited by Knowles, 1972). Augustine bagises the coexistence of God’s
Kingdom with the world’s nations, and the ineviglkbnflict between these two
realms. The Kingdom is therot any earthly government or power structure. Itfis o
such a humble nature, that it simply is not appeaio a world governed by military
power and riches. Ahonen (2007: 67) says: “The Nlestament often describes the
kingdom as a mystery, because its immense powedden in weakness and an
insignificant beginning. Many stumble on the lovidym of the kingdom”. Ahonen
means that humankind is easily impressed by riahdsgpower, and thus Christ’s

message of humility and forgiveness is unappeaityusually seen as weakness.
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The Kingdom’s King was born in poverty, intalsfor animals (Luke 2:1-7). He
was welcomed, not by the rich and powerful, bushgpherds (Luke 2:8-20), who
were considered the rabble of their society (H&#&kRDO00: 50). He had no special
possessions apart from the clothes he wore (Maf) &nd he was executed as a
criminal (e.g. Luke 22, 23). He answered the goveRilate, when interrogated: “My
kingdom is not of this world. If it were, my sertanvould fight to prevent my arrest
by the Jews.” (John 18:36). However, when Jesusialidiefend himself against the
accusations presented against him, Pilate asked hiendid not understand that he,
as governor, had the power either to free him ocity him. Jesus’ answer asserted
that his kingdom was greater even than Rome: “Youldhave no power over me if
it were not given to you from above. Thereforedhe who handed me over to you is
guilty of a greater sin” (John 19:11). Only the Resction established the power of
the Kingdom, and even that was left as a questidreleef in the eyewitness accounts
of the apostles and his other disciples who sawdtter his resurrection (1 Cor 15:4-
8). This kingdom is not forced on any one: it it &matter of voluntary humble faith.
But faith opens the door to an awesome realityKiimgdom that will still be standing
once all “earthly” nations and governments havesedge.g. Dan 7:27).

The Kingdom is alsnot the established Church (meaning any and all of the
Christian churches as institutions), although lvelis do usually belong to a specific
congregation. It is something more dynamic and mitgdnan a mere organization.
Ahonen says that Augustine never equates any gpé&titirch with the Kingdom, as
he was interpreted in the later Middle Ages to heaid, especially in the Catholic
Church. “Augustine drew a clear distinction betwdée Church and the kingdom of
God, although The Church was, for him, its necgssagresentative” (Ahonen 2007:
17). All of Augustine’s references equating theyQrule) of God with The Church
(Augustine 1972: e.g. 335, 524) speak of the UsaieChurch, the body of believers,
and not the established church institution. Thima&gle clear when he states that there
are members of the City of God outside of the Chuand in its official membership
there are people who do not belong to the City @d Gbid: 45, 831).

According to Ahonen, J.C. Hoekendijk goes efigther to say that “God works
first and foremosbutsideof the Church, and that the Church is significamliy
inasmuch as it participates in God’s mission invioeld” (Ahonen 2007: 51).
Hoekendijk means that the Church was never meare separated from the rest of

the world, and that God’s Kingdom is ever movingnging goodness into lives
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afflicted by evil — if a church ceases to partitgmm the moving and functioning of
the Kingdom in the world, it has become redundant.

5.3 Attributes of the Kingdom

Although the Kingdom cannot be fully defined, th& INew Testament) offers some
attributes of it. First of all, since it is God'sle, it is a Kingdom of goodness, because
God is seen as the source of all that is good (M@ark8). Furthermore, since Jesus is
its King, he is the pure example of good in acfjdots 10:38). “The reason the Son
of God appeared was to destroy the devil's worlidfih 3:8). He did this by healing
the sick, forgiving sinners, and casting out dem@wss 10:38). Jesus’ miracles have
been subject to scholarly debate, but the issirgelevant for this thesis.

In the letter to the Romans, possibly writtenSt. Paul, the writer discusses the
relation of various ‘legalistic’ rules and rituatsthe Kingdom. In answer to a debate
about if believers should follow certain rules cemang acceptable food and drink, he
encourages the readers not to let anyone condeermftir what they believe in their
heart to be right. He goes on: “For the kingdonGofl is not a matter of eating and
drinking, but of righteousness, peace, and joyeHoly Spirit” (Rom. 14:17).

Righteousness, in relation to God, means sirfiqding in right relationship with
God” (McGrath 1996: 471). This relationship withdsis possible by the removal of
sin by Christ’s sacrificial death. It is receiveglfaith in Christ’s sacrifice, and not by
good works (ibid: 473). Both Catholic and Protestarology agree on this, as Kreeft
(2001: 126) points out. Righteousness involves @&ath God. On the opening page
of his Confession®\ugustine says his famous words: “[. . .] you hanade us for
yourself, and our heart is restless until it réstgou” (Augustine 1991: 3). Rest of the
soul is a fruit of righteousness.

Price speaks of the purpose of salvation: gk@ness is the source of salvation,
and eternal life in heaven is the result of sabrgtbut it is the restored relationship
with God that is its main content” (Price, 1985).48rice explains that a relationship
with God is lived through the indwelling of the dbpirit, who has been given to all
who have trusted in Christ (ibid: 109). Jesus teadf this relationship with the Holy
Spirit in John, chapter 14. The Holy Spirit is thember of the Trinity who represents
both the Father and the Son to his children inghés Thus the entire three-fold
Godhead is present in the life of the citizen & Kingdom (John 14:15-22).

The prophet Jeremiah foretold of the New Cav¢isod would make with people:
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| will put my law in their minds and write it onefr hearts [. . .] No longer will a man teach
his neighbor, or a man his brother, saying, ‘Knbe/tORD,’ because they will all know me,
from the least of them to the greatest,” declaned1ORD. “For | will forgive their
wickedness and will remember their sins no morr. (31:33, 34).

Ezekiel declares the word of God concerning thdgid | will put my Spirit in you
and move you to follow my decrees and be carefueep my laws” (Ezek. 36:27).
Living in the Kingdom is not about obeying a maratle or doing certain rituals to
obtain salvation. It is not about people working @nd,; it is about God working for
people within their hearts, gradually affectingitivalls and empowering them to do
God’s will (Kreeft 2001: 95).

Righteousness in human relations means justidairness. This is one of the key
principles of the Mosaic Law in the Old Testamdt.(— Deut.). Sins against social
righteousness, i.e. partiality of judgment, oppi@ssexploitation of the weak or poor,
etc. were the sins most harshly condemned by tdef@tament prophets (e.g. Isaiah,
Jeremiah, and Ezekiel). According to Deut. 16:Xi¢e is the requisite for Israel to
live in her God-given land. Abandoning justicehg thief reason that the Israelites
were removed from their land into exile (e.g. BA&.1-3). Injustice in society is thus
antithetical to the Kingdom of Heaven: it is a Kilogn of justice and fairness, where
each person is equal with no discrimination (G&l7329).

A righteous relationship with God results gape and joy (Gal. 5:22). The New
Testament is full of reasons for joy, and even etdtions to rejoice. Especially Paul's
letter to the Philippians is known as the ‘epistig¢oy’: “Rejoice in the Lord always.
| will say it again: Rejoice!” (Phil. 4:4). And imed, if the Gospel is true, then there is
very much to rejoice for. From the NT one getsfé®ding that a typical church
meeting should be a joyful party — it would be reting to study why many church
services have developed into something more likmearal. Joy is the word that C.S.
Lewis uses to describe his own salvation experieideace he called the story
Surprised by Joy1960).

5.4 A Kingdom of Forgiveness

The very foundation of the Kingdom is forgiveneBsople are forgiven their sins
(both original sin and actual sin, Kreeft, 20019 Because of Christ’s self-sacrifice
for them. How forgiveness functions (or should fuma) in the Kingdom is best
described by Jesus’ parable of the indebted sesvhrgtead of explaining it

theoretically, | will present the parable. SimoneéPasks Jesus if he should forgive
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his ‘brother’ even seven times, if he sins aganist Jesus answers: “not seven, but
seventy-seven times (or 70x7)”. He continues:

Therefore, the kingdom of heaven is like a king wianted to settle accounts with his
servants. As he began the settlement, a man whd bireten thousand talents [millions of
dollars] was brought to him. Since he was not &bleay, the master ordered that he and his
wife and his children and all that he had be soltepay the debt. The servant fell on his knees
before him. ‘Be patient with me,” he begged, ‘angll pay back everything.’ The servant's
master took pity on him, canceled the debt anditatgo.

But when that servant went out, he found dri@ofellow servants who owed him a
hundred denarii [a few dollars]. He grabbed him badan to choke him. ‘Pay back what you
owe me!” he demanded. His fellow servant fell te kmees and begged him, ‘Be patient with
me, and | will pay you back.’ But he refused. lastehe went off and had the man thrown into
prison until he could pay the debt. When the offegvants saw what had happened, they were
greatly distressed and went and told their mastery¢hing that had happened.

Then the master called the servant in. ‘Yocked servant,” he said, ‘I canceled all that
debt of yours because you begged me to. Shouldn'hgve had mercy on your fellow servant
just as | had on you?’ In anger his master turrieddver to the jailers to be tortured, until he
should pay back all he owed. (Matt 18:21-34)

Because everyone in the Kingdom has been forgiwdebathey absolutely could
never pay, this forgiveness should inspire a spfrforgiveness to others. “Forgive us
our sins, for we also forgive everyone who sindragaus” (Luke 11:4) is an essential
part of the Lord’s Prayer. Because of the promieesfdorgiveness in Christianity,
Christian leaders have often played an importarttipaeconciliation processes after
conflicts, e.g. in South Africa with Bishop Tutis pointed out by Ahonen (2007: 82),
who continues: “Facing and confessing guilt givesaning to reconciliation. The
unique mission of the Christian Church is proclaigiine message of atonement”.

The power of forgiveness has been seen inrlgistot only after conflicts, but also
as an active preemptive force that can even brawgndegimes or systems of thought.
Yancey (2001: chs. 2 and 7) gives two examplestiMauther King led his non-
violent, non-retaliative campaign against racigkcdmination in America. Gandhi
defeated the British Empire with the same pringpighich he had adopted from
Christ’s teachings, although he never did comeet@be in Christ’s divinity.

As | stated earlier, the Kingdom cannot beaedtively explained. But one aspect
of the Kingdom is appropriate to conclude this ¢bawith. Ahonen (2007: 141) says
that the Kingdom is the object of Christian hopeyards which the Church actively
orienteers itself. “In the Bible the Kingdom of Gisddescribed as dynamic movement
and change [. . .] as a Biblical reality it is margerb than a noun. There is nothing

static about it, but it is rather something thads through, surprises, grips, and
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touches deeply the whole person”. Again this makesvonder why many churches
seem more static than active, as if they have madaculturally several decades (alas!
even centuries) behind the rest of the world. éfythad grasped the Kingdom instead

of their traditions, their message would be muchienwelevant to today’s people.

| have now established that the Kingdom of Heagem spiritual state of being that
was inaugurated by Jesus Christ. It is not the sasrthe Christian Church, although
individual churches (hopefully) are places where Kingdom can be seen. It cannot
be owned by any specific church, nor is it boundhorch walls. It is an active realm
of righteousness, peace, joy, and forgiveness, tpat who will receive, and it
combats the evil in the world with goodness.

This will suffice for the theological backgmui of The Kingdom. Before moving
on to my core analysis, | will present in the fallag chapter the narrative context of
LOTR- Tolkien’s mythology.

6 THE NARRATIVE CONTEXT OF THE LORD OF THE RINGS

LOTRIis a complete and impressive story on its owntddally understand it one
must place it in its narrative context: Tolkien’ytimology, which is called he
Silmarillion, andThe Hobbit the events of which precetdl®TR The Silmarillionis
actually a compacted version of all the volumeestd that Tolkien intended for his
mythology. His son Christopher gathered the mogbirant pieces of the unfinished
work into one book that was published in 1977.1l mow present the story-lines of
The SilmarillionandThe Hobbitto establish the backgroundldD TR

6.1 The Silmarillion - The First Age

The Silmarillionbegins with the Supreme Being, llGvatar, creatirgworld, which is
in fact our Earthl(: 220), by giving his created, angelic spirits, &ipur, a Theme to
sing. Of that song IlGvatar fashions the physicatld: Here happens the original Fall.
Melkor, the highest of the Ainur, is not contentiwihe part assigned to him by
llGvatar. He makes his own music out of harmonyhwiite Theme to corrupt Creation.
He draws a large fraction of the lesser angels kiithin his rebellion.

Those of the Ainur who choose to enter theldvand live there until the end of its
history, are called the Valar, which Tolkien sataké the imaginative but not the
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theological place of godsL(284). The Valar live in a paradise on Earth chlle
Valinor. It is in the furthest West, across the §ean Middle-earth, which is the
central part of the world, where Elves, humans, Bwarves will eventually live.

The world has been created to be a home éfdildren of llavatar”, Elves and
Men, who are llGvatar’'s own design, and the anfalse had no part in their creation.
However, one of the Valar, Aulé, cannot wait favitar’'s Children to appear, and
forms the dwarves, based on his incomplete pregiaceof elves and humans.
llGvatar learns of this and comes to question lBot. Aulé's motives were not in
rebellion, only eagerness, and he genuinely repesasgy to smite his creations.
llGvatar sees his integrity and is merciful. Thedwes are allowed to live, but they
must sleep in a deep underground cave until thil@ni of llGvatar have arrived.

The Elves are the Firstborn, and are embodisnarart and beauty. They are
immortal in that they cannot die of old age; orflglain in battle. Even then they are
doomed to remain in the “circles of the earth”@sgl as it lasts. Since Melkor’s evil is
loose in Middle-earth the Valar summon the Elve¥atinor. Not all come, but those
who do, love the lights of Valinor: the Two TredsSilver and Gold. One of the Elves
imprisons some of their light in three jewels calitbe Silmarilli.

Melkor attacks Valinor with an evil spider4dilgiant creature that sucks out the life
of the trees, but before they utterly shrivel arete sun and moon are formed from
their light. Melkor steals the Silmarilli. Againite counsel of the Valar, lusting for
the Silmarilli, some Elves decide to go after Melkehom they now call Morgoth.
They attack another tribe of Elves to steal thieips, and Elven blood is spilled
within the Blessed Realm. The rebellious elveseaiked from Valinor, and readily
leave to attack Morgoth, beginning their tragiadig of war and death.

Humans, or the Followers, enter the scene &gy the Elves. They also have
fallen, but Tolkien gives no details of this trage@he humans that come to Middle-
earth are a people that have rejected the serf/ee@lpand having heard rumours of
the “gods” and Elves of the West, flee there frowirt original home in the East.
Unlike the Elves, Men are mortal. The Elves enwgntifor llGvatar’s special gift of
mortality, for they see death as escape from tlysipal world.

The Fist Age ends in a cataclysmic war. Mangstdefeated and cast into the
“Void”, never to incarnate in the world again. Bt all his corrupted, evil creatures,
among others the orcs, are destroyed. Morgothicgauron (one of the fallen

lesser angels), appears to repent, but does nat tmthe Valar for judgment.
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6.2 The Silmarillion - The Second Age

The West of Middle-earth is desolate. The Valatesttie Elves from Valinor, but
grant them an island within sight of it, and theward the Men who fought Morgoth
with the island of Numenor, granting them freedontravel anywhere else, except
West to Valinor. Sauron, incarnated in human fopersuades Elves and Men to join
him in rebuilding Middle-earth: a noble intentios such, but behind it is Sauron’s
desire to build his own paradise on earth and isetdif up to be worshiped as God.

Sauron and his Elf-allies make Rings of Powwich are the central motif of
LOTR The rings magically preserve and enhance lifetsaiity, enhance their
bearers’ own abilities, and yield specific magigaivers, which the Elves want to use
to rebuild Middle-earth. Three of the rings are@ssd to Elves, seven to Dwarves,
and nine to Men, but secretly Sauron for@e®e Ring to Rule Them AWhich
controls all the other rings. To do this Sauronwa#i most of his power to pass into
the Ring: without it he is virtually powerless, lwith it he can dominate the world.
He does not fear he will lose it, since the Rinopdestructible, except by the fire in
which it was forged at Mount Doom in his own realailed Mordor.

When the Elves become aware of Sauron’s perffesy hide their own three rings.
Sauron attacks, and most of the Elves flee to dalinut the three Elven ring-bearers
find hiding places within Middle-earth. Sauron absanine of the power rings, which
he gives to human kings. They become the Nazguakd®&s terrifying living-dead
captains. Thus Sauron obtains supreme power inIsHelairth over those Men that are

not in contact with the Elves and have no knowlealgiae Valar or of llGvatar.

6.2.1 The rise and fall of NUmenor

Meanwhile Numenor has grown into a wealthy, powaration. The people live long,
blessed lives, growing in stature almost to thahefElves. When the last king of
Numenor hears that Sauron is now “king of kingsMiudle-earth, he attacks Sauron.
Sauron’s servants will not fight the mighty armyer with the Nazgdl as their
leaders. Sauron surrenders and is taken prisomdirteenor. With cunning, Sauron
rises from slave-servant to chief counsellor ofkimg, and gradually seduces the king
and the people. He claims that IllGvatar is merelynaention of the Valar to keep

Men under their power and to keep them from obtgimmmortality from Valinor.

The real God, Sauron says, is the one in the \&rid,in the end he will reward his

servants with vast realms to rule over. Saurorbéistees the worship of the dark lord
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Morgoth, and those faithful to llGvatar are pergedwand sacrificed. This evil religion
spreads throughout Middle-earth, except the Noristwvith its Elven realms.

Ultimately Sauron entices the NUmenoreandtaxla Valinor, in lust for
immortality. llGvatar intervenes, and the old woldoroken. Valinor is removed from
the physical world, which is “bent” into a Globen(ii then it had been flat). This
creates a chasm in the sea which swallows Numembitearmada (Tolkien’s version
of the Atlantis myth). Henceforth only Elven shgre allowed to sail “the straight
road” to Valinor, but none are allowed to returh€ ships sailing west simply fall
below the horizon and sail around the world.

Some of the faithful escape the destructioN@ienor and establish kingdoms in
Western Middle-earth, one of which is Gondor. Sawalso escapes and goes to war
against them. Men and Elves form an alliance agdiasdor. The king of Gondor,
Elendil, falls on his sword and it breaks under .hBut his son Isildur takes the
broken sword and with it cuts off Sauron’s ringedjér and slays his body, reducing
him to a virtually powerless spirit. The Nazgllrestt “to the shadowsLOTR 1059).

Isildur knows that the Ring could be destroyetMount Doom’s fire, but he
refuses, claiming it as his own. He is later attacky orcs and he falls into a river,
loses the Ring, and drowns. The One Ring passasf étmbwledge for two and a half
millennia, and the three Elven Rings are kept bardians in the mentioned refuges,
turning them into beautiful realms of peace, whdiee seems to stand still and
decay is restrained, a semblance of the blisseoTthie West [=Valinor]”I(: 157).

Isildur’s brother’s heirs remain kings in Gandbut eventually their line fails. The
Stewards govern Gondor from then on, and no negw ikithosen. A prophesy is
made that the Ring will be found again, and in tteat Elendil’s broken sword will be
forged anew and given to the heir of Isildur, whih use it in battle against Sauron. If

he is successful, he will be crowned king in Gondor

6.3 The Silmarillion - The Third Age

A thousand years into the Third Age a shadow righe.Valar, sensing it is the spirit
of Sauron, send five angels of the same rank aBamto Middle-earth to oppose
him. They are incarnate, and have the human formesf who age very slowly
(Gandalf lives in Middle-earth for two thousand ggaThey are known ihOTRas
Wizards. This does not mean sorcerer or magicianistmerely the “Englishing” of

the Quenyan “Istari”’, “Wise OnesL{159). The most important of these are
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Saruman, their leader, and Gandalf. Their missdn inspire Men to resist Sauron,
but they may not use force or their powers as inbahgpirits; only the powers at their
disposal as incarnated beings within the world.

At this point hobbits appear for the first &nm “recorded” Middle-earth history,
but Tolkien leaves their specific origin obscur@hHits are a branch of the human
race, and because of their small size (up to arduihd1,2m] as adults), are known as
“halflings”, or the Little Folk. Hobbits exemplifg love for the basic pleasures of
ordinary rural life: gardening, farming, naturepgdood, etc. They embody anti-
industrialism, humility, a diligent work ethic, stig family ties, and deep friendships.
Tolkien says they are modelled after common Engl@aimtry-folk, and that he
himself is “a hobbit (in all but size)L{ 288). Their home, the Shire, is a beautiful,
fertile and well tended land, modelled after riEabland L: 250).

The spirit of Sauron grows in power and exéatures like orcs multiply again.
They become Sauron’s chief troops in the seridmtifes that takes place and the
splendour of the NUumenorean kingdoms is brokenjrggpeoples of diminishing
importance in the North-West, the only area of Nidelarth not yet under Sauron’s
control. The forces that have guarded the entratack®rdor can no longer stand
their post, and Sauron re-establishes his darkdkimgtherein, while seeking the One
Ring with increasing fury. And as the Ring is ou&a’s own nature, it also begins to
“seek its master”, and is found suddenly by a hobé#med Déagol from the river-
bottom. Déagol’s friend Sméagol lusts for it, andrders Déagol for it. Sméagol is
gradually overtaken by the Ring's power and hentalonger live among his kin or
under the sun, so he retreats to a cave networrunachountain. There he lives in
darkness on an underground lake for almost fivalrethyears, as the Ring gives him

longevity, but reduces him to a wretched, shriwklfeog-like creature.

6.4 The Hobbit

Bilbo Baggins, the main characterTie Hobbitis a typical hobbit with nothing

heroic or adventurous about him. Nevertheless, @anecommends him to some
dwarves, to help them on their quest to reclainr tr@cestors’ treasures from a
dragon. On the long, eventful journey they facelpand evil creatures, like trolls,
giant spiders, and orcs. The pivotal event occursnypassing through a mountain
via ancient tunnels forged by dwarves, the growitecked by goblins, and in the
tumult Bilbo falls to the ground and passes outidHaissed by the orcs, and when he
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wakes up he begins crawling forward in pitch dagspseeking a way out. He
happens to touch a cold, metal ring on the flood, &@kes it.

By an underground lake he meets the creataten@ (Sméagol), who intends to
eat Bilbo, but seeing his sword, challenges Bitbba game of riddles and deceitfully
promises to lead him out of the mountain if Bilbmsv Bilbo asks what he has in his
pocket; Gollum cannot answer, and loses. He gohsstoest to fetch his “precious”,
the Ring, to use it to become invisible and catthdand eat him. But he cannot find
it and guesses that the ring is what Bilbo hadsmpbcket. Outraged, he attacks Bilbo,
who flees, stumbles and falls. The ring slips anfimger and Gollum runs by without
seeing him. Bilbo hears Gollum talk to himself abloow the Ring makes its wearer
invisible and that he will go to guard the exit,Bitho decides to follow him.

At the exit tunnel Gollum waits, blocking Rilbo thinks he has to kill Gollum to
escape, but he pities the wretched, lonely creaBesides, it would not be fair, since
he was wearing the ring and was invisible. So hpdever Gollum, who tries to grab
him in the air, but misses. Bilbo escapes, lea@ofum wailing after the Ring.

Using the invisibility given by the Ring Bilbescues the dwarves every time they
are in trouble. Ultimately he succeeds in stedtiagk many of the dwarves’ artefacts
from the dragon’s lair. The enraged dragon desttiogduman town closest to his
lair, but a heroic bowman has learned the dragee&ak spot and shoots it down. The
dwarves get their treasure and a lot more. Afdispute with the humans over their
share of the treasure, which Bilbo tries to solygamnatically, and a war with
goblins, Bilbo finally returns to the Shire withshare of the treasure and the Ring.

Now | have established fb©TRboth its literary context of heroic fantasy
literature, and its narrative context of Tolkienigthology. This marks the end of the
background information, and it is time to move oexamine how.OTRreflects the
Kingdom of Heaven, offering its reader “gleams wéegelium”.

7 SHINING RAYS OF PROVIDENCE - The story-line of The Lord of the Rings

The Kingdom of Heaven is fundamentally about thiegship or Lordship of God. He
is ultimately in control and governs things accogdio His plan — even evil will be
turned to His Good. This is called Providence, Wwhecthe foremost feature of the
Kingdom seen il OTR Although God (llavatar) is not mentioned by nathere is a
pervasive feeling of his presence and of the evielitaving a plan higher than that of

the characters themselves, although they mustcpaate in the fulfillment of their
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“destinies”. Every step of the long quest contrésuto the ultimate victory in the end.
This chapter will lay out the story-line bOTRfrom the view-point of Providence.

7.1 Volume 1:The Fellowship of the Ring

In LOTR the Ring passes on from Bilbo to his relative hanl, Frodo. Gandalf learns
what the Ring is, and urges Frodo to take it toeRdell, one of the Elven sanctuaries,
to seek advice from Elrond, a chief Elf in Middlaréh. Frodo laments having the
Ring, but Gandalf encourages him by pointing oatfttst case of Providence, which
has taken place before the beginningOTR Bilbo finding the Ring. Gandalf says:
“Behind that there was something else at work, hdyany design of the Ring-maker.
| can put it no plainer than by saying that Bilbasmeantto find the Ring, andot by
its maker. In which case you also weneantto have it. And that may be an
encouraging thoughtLOTR 54-5, emphasis in original). A personless foike fate
or destiny cannot “mean” anything to happen. Ibires intention and a thinking
mind, and this was what Tolkien hadhis mind. FromThe Silmarillionwe can
deduce that the person who meant the Ring to badfauas Ildvatar, God.

The second major display of Providence igtitheng of Frodo’s departure with his
three hobbit friends. Frodo procrastinates for sswears, and had he done so even a
day longer, he would have been captured by thekBRagers, the evil Nazgll on
horseback. The fact that Frodo had chosen to leavtke day after his birthday,
demonstrates how even the birth date of FrodorfitsllGvatar’s plan. The time was
perfect for the quest to begin.

This brings to mind a Biblical passage conegiChrist’s coming: “But when the
time had fully come, God sent his Son” (Gal 4:4)islis seen by several scholars, for
example Walvoord and Zuck (1983: 601), to refethtoworld situation: Rome had
conquered the Mediterranean nations, and the PmaRa had settled in. The Empire
of Greece had left in its wake a world languageictvivas not overcome by Rome:
Greek was spoken by nearly all citizens of the eenfdihe roads were good quality,
extensive, and guarded by Roman troops, makinglteasy and relatively safe all
over the Empire. The time was right for the Mess@abppear, because the spreading

of his message was facilitated to the entire aféauoope and Northern Africa.

Providence intervenes for the hobbits agalema Black Rider has caught their
scent as they cower in hiding, trembling with fédre Rider starts crawling towards

them and their capture is imminent, when a groulgleés happen to come by. The
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Rider is alone and decides not to confront the &€batethis point and backs off. The
hobbits travel the day and sleep the following higlpeace among the Elves, and
escape the Riders for a timeQTR 77).

Later they turn off the road into the Old Firén spite of its frightening repute.
The forest lives up to its fame when a wicked gptangles the hobbits in its roots
and tries to smother them. Again the timing is @etifas Tom Bombadil, the
mysterious but friendly master of the forest, hayg® come along at that very
moment. Bombadil orders the tree to let the holmtsand takes them to his house
for a much needed time of rest and peace amidstftigdtening journey (OTR
114-20). When Frodo asks him whether he came todftebecause he heard his call
for help, or “by chance”, Bombadil answers in rasefree manner: “Did | hear you
calling? Nay, | did not hear: | was busy singingstlchance brought me theh,
chance you call itlt wasno plan of ming. . .]” (LOTR 123-4, emphasis added).
Bombadil thus suggests three things: first, he da¢<all it chance; second, their
meeting at that specific time was planned; thimlseems to know whose plan it was.
He had been on his annual trek down the rivertmhfthe last of the summer’s
flowers for his wife, Goldberry. It was perfect timg; too perfect to be mere chance.

The hobbits make it to Bree, a town that isiedo both hobbits and humans. At
an inn they meet the suspicious-looking Aragorng \Wwhs a letter of recommendation
from Gandalf. They have no choice but to trust hsrtheir guide, as the Riders are
watching all the roads out of Bree: only AragormoWs the way through the
wilderness to Rivendell. But even though Aragorhavdly defends the hobbits, he
alone cannot withstand their nightly attack, andderis stabbed with a poisonous
dagger with evil spells on it. The Riders leavarthexpecting the dagger’s poison to
“turn Frodo into one of them”, ghost-like living a& LOTR 216). But Aragorn’s first
aid and Frodo’s own inner strength hinder its éffeand the chase continues.

The next providential turn is when Aragorn a@nel hobbits meet Glorfindel the
Elf. Glorfindel’s skills in healing give Frodo theealth he needs to (just) survive the
way to Rivendell. Furthermore, Glorfindel gives &ochis horse, without which he
could never escape the Black Riders, as all nimedl{i catch up with them before the
Ford they must cross to enter Rivendell. On thé&sEBibrse Frodo slips amidst the
Riders to the other side, and as they try to follBWwond (who has power over the
waters around Rivendell) commands the river todlower the Riders and sweep
them away, and Frodo is safe to heal in the Elefuige LOTR 204-9, 217-8).
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The hobbits are not the only new arrivals ineRdell. Representatives of all the
free peoples of Middle-earth happen to come tharegdrious reasons. Elves from a
far-off forest are there to bring the news thatl@uol—- whom Gandalf has left in their
custody after capturing and interrogating him alibatRing — has escapdd]TR
248). A delegation of Dwarves are there to askEloond’s counsel, because the
Black Riders have been to their home realm askogieBilbo and delivering an
ultimatum from SauronLOTR 235). Boromir, captain of the army of Gondor, has
come to ask Elrond to explain a recurring propheéteam he and his brother have had
and for counsel in their war against Sauron. Inditgam they were commanded to
“seek the Sword that was broken” in Rivendell, angltold that there they would be
shown “Isildur's bane” (bane = something that cau$eath or destruction [MOT]: in
this case the Ring), and that “the Halfling forttak stand” LOTR 240). Elrond says
that the Ring is the reason they have been call&vendell, and continues:

Called, | say, though | have not called you to stegngers from distant lands. You have come
and are here met, in this very nick of time, byrdd®as it may seem. Yet it is not so. Believe
rather that it is sorderedthat we, who sit here, and none others, must madvdounsel for the
peril of the world. (OTR 236, emphasis added)

Frodo, the Halfling, presents the Ring, and itispaevealed that Aragorn is the heir
of Isildur, rightful king of Gondor, and owner dfdé broken sword, which is newly
forged. Gandalf reveals that Saruman, head of tlse Mas fallen, and is seeking the
Ring so he can dominate Middle-earth in place afr@a Saruman had imprisoned
Gandalf in his tower, but Gandalf had escaped thi¢ghhelp of a great eagle.

The council, led by Elrond and Gandalf, declib they must try to get rid of
Sauron’s evil by destroying the Ring in Mordor wenérwas forged. Frodo feels the
guest is his duty, since the Ring has come to Aithough terrified, he volunteers.
The Fellowship of the Ring is formed of the foubbds, Gandalf, the EIf Legolas,
the Dwarf Gimli, and the human representatives Borand Aragorn.

They set out, but because of a momentous stonmn the only way across the
Misty Mountains is through mines, dug by DwarvefieAthe disheartening
realization that Gimli’s kin have been slain, theléwship is attacked by orcs. They
must flee through a way unknown to Gandalf, bug #gain is Providence. Had they
gone the “right” road, they would have been trappetiveen the orcs and a huge cleft
in the floor, but now they make it to the only lg@dover another bottomless chasm in
the mountain(OTR 320). The company passes, but an age-old demblofoth’s
breeding, a Balrog, rises from the depths. Garwtalfests it on the bridge. With the
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power of the Valar he destroys the bridge undeBteog, but it drags Gandalf with
it as it falls. The Fellowship escape to daylighihere the orcs will not follow, but
they are grief-stricken for the loss of Gandalfagaorn assumes leadership.

The Fellowship eventually reaches Lothloride, second of the Elven refuges.
There they meet Galadriel, an Elven embodimeneatiby. Frodo asks her to take the
Ring, but she declines and shows Frodo what aidevifrant queen she would be
with it. Galadriel gives each one a special gifttttihey will need on the way, and sees
them off on boats down a river that flows southwssn Mordor and Gondor. Gollum
is spotted following them at a distance.

At a certain point in the river they must decivhether to head straight for Mordor
as planned, or divert to Minas Tirith, capital adrglor, where the Gondorian army is
preparing for war with Sauron. Here the pivotalweence of Providence takes place
as Frodo goes aside to think, and Boromir follows.Boromir thinks it is folly to
take the Ring to Mordor, and that it should be usgainst Sauron. Lusting for the
Ring he tries to take it by force. Frodo is comgelo decide: he slips it on, vanishes,
and intends to go to Mordor alone. Boromir retumthe Fellowship, and they
separate to search for Frodo. Sam, Frodo’s gardertkservant, realizes Frodo’s plan
and sees a boat slipping away “on its own”. Detegdito go with Frodo, Sam throws
himself into the water after him, though he carswim. Frodo is forced to rescue
Sam and they go together. Relieved and thankful, Fikmdo acknowledges
Providence. He says: “It is plain that we wereantto go together’I(OTR 397,
emphasis added). No one notices their departure.

This event is tragic in itself, but without Bonir’s “sin” that forced Frodo to leave
the Fellowship he would never have been able te tla& Ring into Mordor. As a
group of so many, from the description of Mordobook 6 we see that they could

not have journeyed to Mount Doom unnoticed. Buttihe, Frodo and Sam, can.

7.2 Volume 2:The Two Towers

Searching for Frodo, Aragorn hears Boromir's héta.races over to discover
Boromir pierced with arrows, surrounded by scoffedead orcs. The repentant
Boromir tells Aragorn that the orcs have takenthbbbits Merry and Pippin alive
westward, and dies in his arms. Had this tragiaiemet happened, and even if they
had conceded to let Frodo and Sam go alone to Matfue rest of the Fellowship

would likely have headed south for Minas Tirith.afkvould have proved the wrong
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decision. The orcs are of Saruman’s army (not Sasixcand are taking the hobbits
west to Isengard, because Saruman has learnetth¢h@ing-bearer is a hobbit.

Those remaining of the Fellowship — Aragoragblas, and Gimli — follow the
orcs to save Merry and Pippin, trusting the Ringrbeto his own fate. However, they
cannot catch the speedy orcs — but Providence &oésts of Rohan (a kingdom
north of Gondor) attack the orcs at the edge afrest. Under siege, an orc tries to
carry the hobbits through the circle of Riders, isutoticed and killed. The hobbits lie
under his foul body and are missed (luckily, fothe dark the Riders would have
mistaken them for small orcs and killed them). Blesieging troops tighten the circle
and Merry and Pippin are left outside: They escafmethe forest(OTR 444-9).

There they meet Treebeard the ent. Ents adslaf “living trees”, shepherds of
real trees. Had the hobbits not had child-like gsjcand had Pippin not mentioned
how he “almost felt like he liked” the forest, Theard says he would have trampled
them, mistaking them for orckQTR 452). But the wise old creature likes the
hobbits’ innocence and love of nature, and theypbexfriends. The hobbits tell him
what is going on in the world, and Treebeard daksEnts together. They decide to
attack Saruman, whose orcs have been felling freestheir forest.

Aragorn, Legolas, and Gimli meet Gandalf, wias returned from death, sent back
by the Valar now as leader of the Wise, as Sarumaarforfeited his office. They go
to Rohan’s king Théoden who is hopeless due téigbeof his adviser Wormtongue, a
spy for Saruman. Gandalf heals Théoden from hislI's@rhéoden fires Wormtongue
who flees to his master, Saruman. Théoden’s trapag with Aragorn, Legolas, and
Gimli, set out to defend the Fortress of Helm’s pagainst Saruman. Virtually all of
Saruman’s army is sent to war, providentially legvisengard itself without defence
worth mentioning against the ents. But Sarumanss &emy is far too much for even
the heroic defence of Helm’s Deep. The walls aeabhed during the night and all
seems lost. However, at daybreak Gandalf arrivéls minforcements, reviving hope
for the army. But more importantly, daylight reve#iat during the night a mysterious
forest has appeared around the battlefield. Inqoidu@ orcs try to escape through the
forest, but it is an Ent-herded foresthaforns(half trees, half ents), and not a single
orc comes out alive. Gandalf's company go to Isehtgachallenge Saruman, only to
find the city in ruins and mostly under water, las Ents have altered the course of a
river, capturing Saruman in his tower. Sarumankragaght about his own destruction
by bringing the hobbits to Treebeard with perfaoing (LOTR 486).
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Gandalf removes Saruman from his office arstlises leadership of the council of
the Wise. Gandalf offers Saruman the chance tatepat he defiantly chooses to
stay in his tower, hoping to call for Sauron’s wiith his Palantir (a ‘seeing stone’,
with which he has communicated with Sauron). Jssgauman turns back inside, the
Palantir crashes on the steps where he had bewhrgjaaimed by Wormtongue at
his resented master. Gandalf takes it, robbingrBanuof his last weapon.

In all these events, providential timing is@al. Had the attack of the Ent-herded
forest come any later, the people in the fortressldvhave been killed. The victory
gained at Helm’s Deep and Isengard would never haxee to pass, had the hobbits
not been captured by the orcs. Nor would the huanary of Gondor have later been
able to withstand the attacks from both east amst,vilad Saruman’s army not been
destroyed first. Thus the mournful breaking of Belowship turns out the very thing
necessary for the victory in the end. The evilntitns of Boromir (who repented)
and Saruman (who did not) are turned into Good.

Théoden decides to ride with his army andrgkowship to the aid of their allies
in Minas Tirith, where Sauron’s forces are to ®rikn camp at night Pippin cannot
resist the temptation of the Palantir, so he stefdlem Gandalf while he is asleep. In
it he sees Sauron’s eye and cannot break awaytfrerterrifying gaze. Torturously
interrogated by Sauron, Pippin reveals that hehigldbit. Immediately Sauron sends a
Nazgdl (now riding huge flying reptiles that caavel the long distance in a few
hours) to Isengard, thinking the Ring-bearer iSamuman’s custody. All the Nazgdl
finds is Isengard in ruins, but now Sauron’s faiéation is to the west. He thinks that

the humans of Rohan and Gondor are trying to us®&thg against him.

7.2.1 Frodo and Sam pass into Mordor

All the while the real Ring-bearer, Frodo, is & tiorders of Mordor itself, and even
as the Nazgdl flies west to seek the Ring-bear&gengard, the wind caused by its
flight keeps Frodo from falling from a cliff he h&een climbing down at that very
moment LOTR 593). Again evil is providentially turned to Gaod

Frodo and Sam are attacked by Gollum, but thagage to subdue him. Frodo
pities the wretched creature and spares him. Aghdsollum does not know why
they are heading for Mordor, he offers to lead tliene, since he knows the way.
Frodo makes Gollum swear to guide and serve théhfudlly, and they continue the

guest together, although Sam is suspicious of @ollthey make it to Mordor’s gate,
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but it is impenetrable and teeming with orcs. THegpair that the quest has failed,
when Gollum (with evil intentions) tells them ofather secret pass into Mordor.
Frodo decides to trust him, and they turn asidmftioe gate in the north and head
south alongside the mountain range that servesoaddvis border.

Providential timing steps in again as theyagtured by Boromir’s brother
Faramir, who is waging guerrilla warfare againstr®a’s forces in the easternmost
forests of Gondor. Were the hobbits not in Farasradstody, they would likely be
caught by the army of Southrons, passing throughidtest from the south to fight in
Sauron’s army. Furthermore, the time they are fibtoespend in Faramir’s hideout
gives them much needed rest and nourishment, akdslae timing of their entrance
into Mordor providentially match with the rest dietevents. Faramir is wise, and does
not succumb to the temptation to take the Ring flsodo, as his brother had done.
He also thinks it is folly for them to go where yhatend, but still he lets them go.

Moved by the kind and respectful way Frodo theated him, Gollum comes close
to repentance as he watches Frodo sleep, but Skeswa, sees him by Frodo, and
drives him away, suspicious that Gollum was atterRing. Gollum falls back to his
evil intentions and goes on with his plan. For rattd Sam Gollum’s treachery is
the vilest case of evil in the whole story, whigvartheless turns out an instrument of
Providence. Gollum has agreed with Shelob, a hejgder-like monster, to guide the
hobbits to her lair, which is the only covert wayo Mordor. The hobbits realize
Gollum’s treachery too late, and Shelob attacketHaut with a phial received from
Galadriel that contains the light of a star, Froanages to drive her away and they
make it through. However, they rejoice too soom antside her lair Shelob catches
Frodo, stings him, and begins wrapping his appbréfealess body in her web. Sam
manages, almost miraculously, to fight off and wib&Mmelob fatally (I will elaborate
on this in chapter p. 73-4), but for Frodo itas tate (or so it seems to Sam).
Tolkien’s description of Sam’s despair is heartaliieg, and the reader can feel it
deeply.

Faced with a difficult choice, Sam takes thegrRand Frodo’s sword, determined
to finish the quest for him, but a patrol of orcenes and he is forced to put the Ring
on. They miss Sam, but find and take Frodo’s b&iyl. invisible, Sam follows them
and learns that Frodo is not dead after all: onipised for Shelob to eat fresh later.
Sam feels a complete failure — Frodo is alive anithé hands of the enemy. But

providentially the Ring is not, due to Sam’s “faé(L
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7.3 Volume 3:The Return of the King

The army of Rohan begins its long ride towards Mimaith. Théoden commands his
niece Eowyn to govern Rohan during the war. Eowignlabys and joins the army
disguised, carrying Merry, who also has been odltyestay behindlOTR 786-7).

On the way they are joined by a group of Aragokirs descendants of Namenor, and
Elrond’s sons. But instead of riding with Rohar’mg, they go with Aragorn,

Legolas, and Gimli to the Paths of the Dead, aifopass through the mountains to
the southern plains of Middle-earth. Wild men af thrests lead Théoden’s forces a
secret way through the mountains around the legiamcs sent to block the road.

Gandalf rides with Pippin ahead of the othlierslinas Tirith. They meet the
Steward, Denethor, and Pippin pledges himself¢saivice. Denethor is a noble
man, but he is broken by grief and despair sincedsdearned about the death of his
son, Boromir. Gandalf's hopes rise when he leaiors fFaramir of Frodo and Sam,
but his hope is scorned by Denethor who despisesriafor letting the Ring go
when he had the chance to take it. Denethor sesdsriir on a hopeless mission to a
border city held by orcs. Faramir is severely waddut is brought back to Minas
Tirith, as Sauron’s armies lay siege to the city.

Denethor falls into deeper despair, becausanfiaseems beyond cure. He has
also been looking into a Palantir and Sauron hag/shim the sheer force of his evil
armies, along with a black fleet approaching frowa $outh. While the battle rages
down at the outer walls of the city, Denethor desitb commit suicide, and to Kkill
Faramir with him. He makes a pile of wood and sagkemself, and Faramir with oll
and prepares to light himself on fire. Pippin roiffsto fetch Gandalf, who rescues
Faramir at the last moment, but Denethor himseikpes in flames.

At the crucial moment Rohan’s army arrives atnikes horror in the orcs, who
had not expected their arrival. Now the roles ofiMand lady Eowyn prove vital.
They ride and fight close to king Théoden, whovisrgually struck down, and the
leader of the Nazgdl, the Witch-King, approachekiltdiim on one of the terrifying
dinosaur-like winged beasts. In the confusion dfdyvyn and Merry are aware of the
situation. Eowyn demonstrates more courage thamemydoes in the war, when she
stands up against the terrifying Witch-King, whe ladmost paralyzed Merry with
fear. Eowyn beheads the flying beast, and as treged Witch-King attacks her on
foot Merry musters his courage and strikes at heskfrom behind. No normal sword

can harm the living-dead Nazgdl, but Merry’s swisréElven-made, with Elvish spells



65

against Sauron in it, and it pierces the half-spiody of the Witch-King. He falls
over, and Eowyn deals him a final plunge of herrsiwo the head. Both Merry and
Eowyn receive deathly wounds and their swords eskeam, but the Nazgdl perishes
and fades away. The passing of their leader weakensrc army, but the arrival of
the black fleet from the south raises their homgsra But it is in fact Aragorn with an
army of Men from the southern plains, who have nakeer the Southron fleet. | will
give an account of Aragorn’s side-road in the cbaph self-sacrifice (p.70-71), but
now suffice it to say that the orc legions cannithstand the attacks from three
fronts: Rohan in the north, Aragorn in the soutid the warriors of Minas Tirith from
the city, who rise to fight with new hope at the\al of the reinforcements.

Victory is won at Minas Tirith, but the warnst over. The bulk of Sauron’s
armies are still in Mordor, awaiting mobilizatiofo further keep Sauron’s attention
away from the Ring-bearer in his own realm, Gandatf Aragorn lead an army of
Men to Mordor’s gate to challenge Sauron. Pippiasgwith them, but Merry is left
behind because of his wound from the slaying oMhieh-King. To the horror of
Gandalf’'s company, at the gate they are presenitiadRrodo’s gear: they think
Sauron has Frodo and the Ring. All hope is losttheg prepare to die, as Sauron’s
overwhelming forces surround the human army anaddaudheir attack.

7.3.1 The final leg of the Ring-bearer’s quest

Just inside Mordor, Sam gathers his courage aretsetite orcs’ guard tower, only to
find the whole outpost full of dead orcs — theyé@een fighting each other over
Frodo. He finds Frodo, but must also fight a cowgdlsurvived orcs. Sam and Frodo
manage to escape, wearing some smaller orcs’ gadfisguise. They intend to go to
Mount Doom the shortest way, but are caught bysaipg squadron of orcs, heading
for the northern gate for war. The hobbits are akish for small orcs fleeing from
battle, and are cruelly prodded on by orc whips dwentually they manage to slip
away amidst an argument between different squadrboscs. Even this awful plight
is providential, as the shortest way would havenbegassable, and Frodo and Sam
would not have gotten there on time, had they eenlforced along with the orcs.
Frodo and Sam complete their crushing trekopnt Doom. Just as Pippin and
the human armies at the gate resign to their d€atialo fails: he refuses to give up
the Ring and puts it on. Sauron’s attention tunmsiediately away from the Gate to

Frodo, and the Nazgdl fly towards Mount Doom awayT the battle, leaving the orc
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army baffled without their leaders. However, Gollbeats the Nazgdl to Frodo: he
attacks him, bites off his finger, and seizes thgRWildly rejoicing, Gollum trips

and falls into the lava. As the Ring is unmade r8auwlisintegrates with a furious
rage, the Nazgdl perish, and Sauron’s armies ait Middle-earth are in confusion at
the loss of their dominating spirit. Mount Doom lvegto erupt and there is no way
Frodo and Sam can escape. They stagger onto anditie infernal mountainside and
surrender to their fate: they have done their pdiddle-earth and their beloved Shire
are saved, and now their fate is to die. But bygineance of llivatar, great eagles
arrive, carrying Gandalf from the battlefield. Theyot the hobbits, pick them up from
where they have passed out, and carry them toyshfefTR 930).

The closing chapters bOTRdescribe the establishment of Aragorn’s kingdom in
Gondor, and the hobbits’ journey home. They hawe gmwn spiritually and
mentally, and are able to face and rid their bedoShkire of the “lesser” evil that has
taken it over since they have been gone. Frodorrfal heals from his wounds and
the “stain” that the Ring left on him, so he isaled to sail to the Undying Lands of
Valinor for healing. He goes with Gandalf, Bilbdrdhd, Galadriel, and other Elves

that are leaving Middle-earth as their age is epdind the time of Men is beginning.

In all these events the hand of llUvatar ensguiding the events towards the final
glory. Many tragedies follow each other, but thes/woven by llGvatar into ultimate
Good. As a Christian, Tolkien believed that thechahGod is guiding things in our
world towards final glory. Like in.OTR things may seem quite out of God’s control,
and in face of the increasing evil in the world mvay feel faint, and even hopeless.
But to apply the message lI0DTRto our world and time, it raises hope that evil wi
one day be destroyed, and the works and actioegesf the smallest of us are not

insignificant, and one must continue to do whatghkt until the very end.

8. Gleams of Evangelium — THE KINGDOM OF HEAVEN

| have now given an overview of how even evil carescape the control and
providence of God (lluvatar) ibOTR Now it is time to look at other aspects of the
Kingdom of Heaven paralleled tOTR The Kingdom in its ultimate mode is not
accessible at present, and little of it can be kma® this study must focus on its

“here and now” aspects, in which the Kingdom afemir world through people. In
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LOTRthe Kingdom in action is exemplified by charactansl events. This chapter
will provide a broader viewpoint on the foundatiamighe Kingdom. The further

chapters will then dive deeper into specific exaapl

8.1 The King

The second to last chapterldd TR The Scourging of the Shjrells how Frodo,

Sam, Merry, and Pippin return home from their quessly to see their beloved Shire
overcome by ruffians led by the evil Saruman whe fted there from the siege of his
tower. He has seen the simple little hobbits aed flertile land of the Shire as a
worthwhile and easy target of exploitation — argba means for revenge against the
hobbits, who were instrumental in his downfall. kMitis hoodlums Saruman has
turned the Shire into an industrial dictatorshipeobbits of the Fellowship of the
Ring boldly lead their kin in a revolution. Wealhd land is redistributed, Saruman is
killed, and the bullies are driven away. In resgottssome critics’ conclusions
concerning the meaning of this, Tolkien wrote: il aot a ‘socialist’ in any sense —
being averse to planning [. . .] most of all beeat® ‘planners’, when they acquire

power, become so badl’:(235). He also wrote:

| am not a ‘democrat’ only because ‘humility’ angLality are spiritual principles corrupted by
the attempt to mechanize and formalize them, viighresult that we get not universal
smallness and humility, but universal greatnesspaiut, till some Orc gets hold of a ring of
power — and then we get and are getting slavery246)

What, then, was Tolkien’s political stance? He said letter to his son Christopher in
1943: “My political opinions lean more and morefwoarchy (philosophically
understood, meaning abolition of control not whrskiemen with bombs) — or to
‘unconstitutional’ Monarchy”I(: 63). Both of these ideals are found.@TR the
Shire is a place of Anarchy with little or no casit- merely common hobbits making
their own living off their own land — and Gonddnetkingdom of Aragorn. After the
war of the Ring the Shire is, in fact, a land oftbmonarchy and anarchy, as Aragorn
takes it into his protection, but gives the hobbasplete autonomyLOTR 1071).
Although Tolkien believed in monarchy, he alsoognized the tendency of power
to corrupt. Tolkien said of people suitable for gsw'Not one in a million is fit for it,
and least of all those who seek the opportunity'sd). Scull and Hammond (2006:
771) point out Tolkien’s agreement with, and apgimn to government, of the

medieval ideal offiolo episcoparithat only the man who does not want to be a
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bishop is fit to be a bishop”. Genuine humilitythe prerequisite Tolkien felt most
necessary for a ruler, andli®TRhe has created a character just like that — Aragor

Although Aragorn knows his destiny as the jegied returning King, and is sure
of his calling as the heir of Isildur (elgOTR 580), he has no illusions of his own
abilities. At many points he recognizes his mistalk®r example, at Boromir’s tragic
death and the breaking of the fellowship, Aragarasc “Alas! [. . .] This is a bitter
end. Now the Company is all in ruin. It is | thave failed. Vain was Gandalf’s trust
in me. What shall | do now?LOTR 404). This is only one of the situations in which
Aragorn struggles for wisdom. “Would that Gandaére here!” LOTR 384) he cries
faced with a difficult decision. Aragorn complaiteshis companions: “You give the
choice to an ill chooser [. . .]. Since we pas$edugh the Argonath my choices have
gone amiss”l(OTR 415). He constantly strives for wisdom to make fiight choice
for the good of Middle-earth. Aragorn humbly leamsthe counsel of Gandalf,
Elrond, and Galadriel, whom he recognizes as psors in both wisdom and
experience (e.d.OTR 758, 862). He comments on Gandalf's loss anaWwis
reluctant leadership: “When the great fall, thes lerist lead”l(OTR 425).

Aragorn is willing to submit himself to thealgership of others while he awaits his
own time, even to that of the Steward Denethor, 8laestined to be Aragorn’s own
subject LOTR 844). Here Aragorn’s story is parallel to thaiahg David, told in 1
Samuel. Through the mouth of the prophet Samued, i@l rejected Saul as king
because of his deliberate disobedience. Samudhleadbeen led by God to anoint
David as king in Saul's place. However, David neagserted his kingship, but rather
served under Saul, both as a servant and warigbitjrig his famous duel with
Goliath during this time. Even though Saul lateedrto kill David, David never
retaliated, but waited patiently for his time. Dérge does not try to kill Aragorn, but
he does not welcome him either, nor will he “bowAtagorn”, whom he scorns as an
“upstart, bereft of lordship and dignityL QTR 836).

Saul loses his son Jonathan in battle; Dendtises Boromir and thinks Faramir
will also die. Both commit suicide, grieving foreiin perished sons and thinking that
they will perish anyway, seeing their enemy as whetming. Both Aragorn and
David are then hailed king, and both assume thgiposlready theirs by right.
Because of his humility, his love for God, and feiisal to retaliate, even in the NT
David is called a “man after God’s heart” (Acts23), in spite of his sins (of which

he genuinely repented, 2 Sam. 11-12), and is thiugssan example in the Kingdom.
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Aragorn repeatedly places his own life onlthe for Frodo and for all the people
of Middle-earth. “If by life or death | can savewd will,” he says to Frodo at the
onset of the quesLOTR 168). Aragorn is depicted as such a person,ahigtthe
most hardened cynics or rebellious individualistaild not be willing to have him as
their king. Bruner and Ware (2001: 93-7) call hirfkimg of hearts”: one who wins
the love of his followers and their freely givetegiance. Fit to be king in his
humility, Aragorn exemplifies the Ruler of the Kohgm of Heaven, who is genuinely
humble, and is thus fully qualified (by Tolkien'medards) for His position of power.
St. Paul writes to the Philippians:

Your attitude should be the same as that of Chestis: Who, being in very nature God, did
not consider equality with God something to be peas but made himself nothing, taking the
very nature of a servant, being made in human ékenAnd being found in appearance as a
man, he humbled himself and became obedient thdeaten death on a cross!

Therefore God exalted him to the highest pkm# gave him the name that is above every
name, that at the name of Jesus every knee shouldi heaven and on earth and under the
earth, and every tongue confess that Jesus Chiisrrd, to the glory of God the Father.

(Phil. 2:5-11)
Aragorn is like Christ in more than just his humyiliFirstly, his coming has been
foretold by prophecies. But nevertheless he iknotvn as a king. Although he is of
Numenorean descent and Isildur’s heir, he has laged ranger, a wanderer in the
wilderness. He looks rough, not at all like royalnd is not respected. People do not
know that Aragorn and the other rangers are all &hionean warriors, dedicated to
defending the free people’s of Middle-earth. Withthe rangers the people would
have perished long ago, but still they scowl abtteand give them scornful names
(LOTR 242). Boromir is sceptical of Aragorn and doufitsability to help, even
though he knows the prophecies concerning @R 240-1). Likewise, Christ
“was in the world, and though the world was madeugh him, the world did not
recognize him. He came to that which was his owhiis own did not receive him”
(John 1:10-11). The Pharisees and other leadekssois’ time knew all the prophecies
of the Messiah, yet they could not, or refusedcetgnize him.

Aragorn does not assert his kingship or denadlegiance from anyone. He
refuses to assume the throne unless the peoplehivaro be their Kingl{OTR 843).
When the War of the Ring is won and the propheaidsm are verified, the people
call him Elfstone, because of the green stone lbrd@cwore, not knowing that it was
prophesied that he would be called Elfstone. Ttoplgethen crown him king of their

own free will, arranging a triumphant celebratiarhis honour, thankful for his role
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in liberating them from Sauron’s evlILQTR 942-7). Similarly Christ did not impose
his kingdom on anyone. He did not curry favour witk followers. He taught things
like unselfishness and giving up one’s prerogatfeeshe good of others (Luke 6:29-
31). Many of his followers ended up leaving him dogse his teaching was “hard”. At
this point he asked even the Twelve if they wantel@ave him, but Simon Peter
voiced their feelings: “Lord, to whom shall we gé66u have the words of eternal life.
We believe and know that you are the Holy One of'Gdohn 6:60-9). Even after the
Resurrection established that Jesus was the Messahd not use force to establish a
Kingdom: he becomes king of those who will have bintheir own free will and of
thankfulness for delivering people from the evilSatan (1John 3:8).

8.2 Self-sacrifice

There are further minor parallels between Aragouh @hrist, like Aragorn’s healing
abilities as a sign of his Kingship@TR 845-850). But their most important
similarity is one that is exemplified by other cheters as well: self-sacrifice. The
proof that Christ is a good King, worthy of allegi, is his self-sacrifice on our
behalf. Augustine speaks of the Crucifixion as mdestration of God’'s immense
love towards mankind, which inspires a reciprooakltowards God (McGrath 1996:
439). Christ’'s death was necessary to remove whatstanding in between people
and God, their sin (e.g. Is 59:2). The Catholiotbgian Peter Kreeft answers a
typical question: “Why could God not forgive ounsiwithout Christ's death?
Because that would mea&mnoring them. And God is Truth” (Kreeft, 2001: 122). God
did not ignore our sins, but bore their punishme&hts opened the way for people
into the Kingdom, not only as subjects of the Kihgt as children of God (1 John
3:1). Christ’s self-sacrifice is set as an exaniptehis own to follow (Phil 2:5-11).

Self-sacrifice for the good of others is présa LOTRiIn many ways. First it is
seen when Frodo accepts his doom as the Ring hatater council of Elrond OTR:
263-4). The second major occurrence is Gandalfigtigrhis ground in the Mines of
Moria and falling into the abyss with the Balrog et the others pass to safety
(LOTR 322). Tolkien writes about this incident:

[. . .] Gandalf faced and suffered death; and chawk or was sent back, as he says, with
enhanced power. But though one may be in this réedrof the Gospels, it is not really the
same thing at all. The Incarnation of God is amitély greater thing than anything | would
dare to write. I(: 237)
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Tolkien’s examples of self-sacrifice are not meantepresent Christ’'s deapier se
but nevertheless they remind one of it, and gxemnplifyit, just like any real instance
of self-sacrifice for the benefit of others. Suckpéit is seen in many other places,

but a couple more examples will suffice.

8.2.1 Aragorn faces death

Aragorn demonstrates such a sacrificial spirit tiglioutLOTR but he needs to go
through an even deeper symbolic experience of detgtls sent a reminder from
Elrond of the prophecies about the Paths of thedl[@e@TR 758). The Paths of the
Dead is a horrific, haunted pass through gorgescamés in the mountains between
Rohan and Gondor. It is thus named because theréhie ghosts of men who had
broken their oath to fight alongside Isildur agaiBauron in his first rising three
millennia earlier. Isildur had then cursed themriet never” until they fulfil their
oath and fight against Sauron at the coming ofiusis heir LOTR 764-5).

Knowing his fate, but also aware that the Deeg not heed his call, and could
easily kill him, Aragorn decides to face the hosrof the Paths of the Dead. He does
so, knowing that no one has ever entered the paithseturned. Legolas, Gimli, the
sons of Elrond, and the rangers join him, and teaye the Riders of Rohan behind.
This death experience of Aragorn echoes that oisCimr a further way. Christ’s
followers felt utter disappointment at his crucifin: Jesus was not the promised
Messiah after all, and all the hopes that he hadl&d in their hearts were lost (Luke
24:19-22). Likewise, the Riders of Rohan placertfath in Aragorn, believing him
to be the prophesied king to lead them to victByt now he abandons them at their
time of grimmest need, as they are riding to camtfidordor’'s armies. Since no one
has ever survived the paths, they have no hopeagakn’s return. Eomer voices
their sentiments: “Then our paths are sundered He is lost. We must ride without
him, and our hope dwindlesLQTR 778). But against all odds, when all seems lost,
Aragorn does return with a significant army libedhfrom captivity to the Southrons,
Sauron’s allies. The dead have followed him aneriytdestroyed the Southron army.
Aragorn releases the dead from their oath, allovivegn to finally leave the world,
and gathers the army to sail north to Gondor.

Aragorn’s passing the paths of the dead ismeent of the biblical account of
Christ in the realm of the dead described in | P21&8-19. Kreeft (2001: 78) quotes
the Chatechism of the Catholic Church: “Jesus][experienced death and in his soul
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joined the others in the realm of the dead. Buléscended there as Savior,
proclaiming the Good News to the spirits imprisotieete”. Like Christ, Aragorn
enters the realm of the dead, delivers captives returns victorious.

A further example of self-sacrifice is thattbé& hosts of Minas Tirith, led by
Aragorn and Gandalf to challenge Sauron at Mordgate (chs. IX — X of book 5). In
terms of military strategy it is sheer madnessabse the armies still in Mordor are
absolutely overwhelming to their few thousand nigrey go there to draw Sauron’s
attention away from the heart of his realm, to dgivedo and Sam a chance to succeed
in their mission + they are still alive. Gandalf's company knows vessil that if
Frodo fails, they too will die. But they choosddg their lives down nonetheless.

8.2.2 The Passion of Frodo

Frodo’s plight with Sam in Mordor is perhaps thega example of self-sacrifice in
LOTR There is powerful symbolism in the whole storyt bne point must be
mentioned first. In the mines before Gandalf falls,explains that the material value
of the mail-shirt of mithril (the most precious rakin Middle-earth) that Gimli’s
ancestors had given to Bilbo is more than the vafube entire Shire. Unknown to
the others, Frodo is wearing it. “He felt staggei@think that he had been walking
about with theprice of the Shireinder his jacket’l(OTR 310, emphasis added). This
is almost certainly conscious symbolism by TolkiErodo sets out to save his own
beloved home-land, the Shire, sacrificing himsaltleeir behalf. His own life, his
body “under his jacket”, is the price of the Shire.
Only as the quest draws closer to its ends doe reader begin to feel just how
high the price is for Frodo. One passage in pddialescribes how crushing it is:
Frodo seemed to be weary, weary to the point chestion. He said nothing, indeed he hardly
spoke at all; and he did not complain, but he walkes one who carries a load, the weight of
which is ever increasing; and he dragged alongvesi@nd slower [. . .] In fact with every step
[. . .] Frodo felt the Ring on its chain about heck grow more burdensome. He was now
beginning to feel it as an actual weight draggiirg Barthwards. But [. . .] it was more than
the drag of the Ring that made him cower and sémope walked. The Eye: that horrible

growing sense of a hostile will that strove witleafrpower to [. . .] see you: to pin you under
its deadly gaze, naked, immovableO(TR 616)

Pearce points out the parallels between Frodo icartite Ring and Christ’s Passion:

[. . .] such is the potency of the prose [. . dttthe parable of Frodo’s burden may even lead
the reader to a greater understanding of Christtddn. All of a sudden one sees that it was
not so much the weight of the Cross that causetQbrstumble but the weight of evil,
symbolized by Tolkien as the Eye of Sauron. (Pea889: 112)
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The Ring grows so heavy on Frodo that he is finalitgrly spent, and at one point on
the slope of Mount Doom Frodo’s strength fails, &auin must carry him a stretch of
the journey LOTR 919-20). The weight of evil and the sins of hukiad grew so
heavy on Christ, that in the garden of Gethsemargo+to his arrest, trial, whipping,
and crucifixion — Luke (22:44) describes: “And begein anguish, he prayed more
earnestly, and his sweat was like drops of blodiohgato the ground”. This was likely
a case of hematidrosis, in which extreme anxietyczaise the blood vessels close to
the skin to leak blood into the sweat glands (Aeder2007). In his agony, Christ
prayed: “My Father, if it is possible, may this dog taken from me” (Matt 26: 39).
The temptation for Christ to abort his mission muste reached its peak at this point,
but in the end he submits to his Father’s will,utlo it means unimaginable suffering
under the weight of human sin. St. Paul says: “#@inot your own; you were
bought at a price” (1 Cor 6:19-20). St. John déswithe praise of Christ in heaven:
“You are worthy [. . .] because you were slain, anith your blood you purchased
men for God from every tribe and language and peapd nation. You have made
them to be &ingdomand priests to serve our God (Rev. 5:9-10). Theemf the
Kingdom was no less than the Passion of the Cliistblood shed on our behalf.
INLOTR in a paradoxical twist of fate typical of the igohom of Heaven, Frodo,
who was willing to give up his life, was “returnemlife” by the doom of Gollum,
who was seeking immortality, as pointed out by Brnend Ware (2001: 88). Frodo’s
story exemplifies Jesus’ teaching that “[. . .] whker wants to save his life will lose it,
but whoever loses his life for me and for the gbspk save it” (Mark 8:35). |
believe Jesus meant that a life of self-sacrifisa&lvice of others is the way to find our

true selves and meaning to our lives, while satists leads only to emptiness.

8.2.3 The Choices of Master Samwise

According to Tolkien, Samwise (Sam) Gamgee is dat mero oLOTR and the most
“closely drawn character, the successor to Bilbtheffirst book, the genuine hobbit”
(L: 105). Tolkien wrote of him: “My ‘Sam Gamgee’ isdeed a reflexion of the
English soldier, of the privates and batmen | kmewhe 1914 war, and recognised as
so far superior to myselfBlO: 81). Sam'’s self-sacrificial heroism is worth
mentioning at this point. At the onset of the qu&sido reminds him that it would be
very dangerous, and they might perish. Sam ansWegsu don’t come back, sir,

then | shan'’t, that's certainLOTR 85). Sam speaks for himself and Merry and
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Pippin, when he says: “You can trust us to sticikdo through thick and thin — to the
bitter end. [. . .] We are horribly afraid — but ae coming with you’l{OTR 103).

He also enters Mordor at his own peril, out of dutgerve his master, Frodo. He also
must make choices concerning his part in the gaestthe most difficult of these he
faces as they are entering Mordo©OTR book 4, ch. X).

First, when Shelob the monster-spider haggskuodo and is looming above him
and wrapping him in her web, Sam finds in himsetpsising courage and attacks
her, knowing that he does not stand a chance adhabideous creature. Before the
monster has time to react, he strikes one of hegrdi with Frodo’s sword and pierces
one of her eyes. Sam leaps under her and stangledreher massive, repulsive body
and the body of his dear master. He lashes attwrash, but cannot pierce her age-
old, parched skin. Shelob plunges down on him waither weight to smother him,
but Sam is standing upright, with the sword poinip@ards. He stands firm, and the
sword pierces Shelob, wounding her fatally. He ttleases her back to her lair with
the phial of star-light, given to Frodo by Galadrie

All his hope gone, weeping over his beloveend’s “body”, he decides to take the
Ring and carry it to Mount Doom himself. He coneswalone, but suddenly a
company of orcs comes towards him and Frodo. He tiekes the choice: he must
not leave his master. He had promised to servediime end, and that was his duty.
Again, at his own peril, he returns, and facesraieestronghold of Orcs. He does
have to fight, but a providential battle betwees @rcs themselves spares him of the
need to fight the whole legion. Tolkien’s in-deplpiction of Sam'’s inner reasoning
and his decision to sacrifice himself for Frodéasching. Tolkien wrote that it had
moved C.S. Lewis to teark:(83). It is indeed one of the special moments@TR a

bright gleam of Evangelium.

8.3 Obedience to the King

Like the kingdoms in the world &fOTR the Kingdom of Heaven is hierarchical. As
its name suggests, it is governed by a King, arsnbt, for example, a democracy. A
king is not a king without subjects. Tolkien rewetbe hierarchical feudal system.
But recognizing the tendency for power to corringt said, “Touching your cap to the
Squire may be damn bad for the Squire but it's dgowod for you” BIO: 128).
Considering Tolkien’s political ideals of anarchydaunconstitutional monarchy (see

p. 67), two significant characters exemplify theattb The hobbits Merry and Pippin
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are swept into the War of the Ring. Their hearesick is to do what they can in the
war to save their beloved Shire, the anarchicahraan land. To do so, they each
separately pledge allegiance to a King: Merry tog<ithéoden of Rohah.QTR

760); and Pippin to the Steward of Minas Tirith,jiethor LOTR 739-40).

Humbling oneself under the authority of anotivas for Tolkien a virtue that
serves as an exercise in paying homage to Godmblaern individualistic tendency
to disdain authority is a very new trend in humastdny, and Tolkien loathed the rise
of modernism and the abandoning of old values ($ow Hammond, 2006: 1001-2).
Obedience to an earthly king reflects obediend@dd. If there is a God, He has the
divine right to our obedience, just like an eartkilyg or impersonal government does
of its subjects. The stumbling block question Is:the King a good one, like
Aragorn?” If he is, then allegiance and obediesaaot a burden, but a joyful duty.
One could easily bow before him, like Ceorl doefoleThéoden, and says:
“Command me, Lord!” ThroughoWwtOTRpeople obey their superiors, even if their
orders are not always founded on wisdom, as ircdise of Denethot.OTR 808-9).

Although obedience to a specific God is nohtiomed inLOTR it is not only
exemplified by paying homage to a king, but alsmbgdience to one’s appointed
mission or fate. A hint of this, along with an alion to the God of Middle-earth,
llavatar, is given in Gandalf's words (cited ong) to Frodo, that he waseantto
have the Ringl(OTR 54-5). Later Frodo complains to Gandalf, conaggrihe rising
of Sauron: “I wish it need not have happened intiimg.” Gandalf answers: “So do |
[. . .] and so do all who live to see such timest fBat is not for them to decide. All
we have to decide is what to do with the time ihagiven us” LOTR 50). Frodo
deplores the Ring, and asks: “Why did it come t&@ Méhy was | chosen?” Gandalf
answers: “Such questions cannot be answered Butyjou have been choseand
you must therefore use such strength and heanvdaads you have’L(OTR 60,
emphasis added). And Frodo does just that, thrautghe entire Quest.

Along with Frodo, the others also must weigé tonsequences and choose
whether to follow their designated paths or natyggling with the temptation to
retreat. In fact, Galadriel offers each of themaheice of quitting and going back
home LOTR 348-9). But they all keep going. Sam speaks dasezly of this as he
and Frodo face the horror of Mordor. First he day$ad thought that people in great
stories went out seeking adventure and danger #leess but instead, in the most

important stories, the heroes just “land” in tharists unwillingly. He continues:
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But | expect they had lots of chances, like uduafing back, only they didn’t. And if they

had, we shouldn’t know, because they'd have bergyoften. We hear about those as just went
on —and not all to a good end, mind you; at leasto what folk inside a story and not outside
it call a good end. You know, coming home, andifigahings all right, though not quite the
same [. . .] But those aren’t always the best tadwear, though they may be the best tales to
get landed in! | wonder what sort of a tale we'aieln into? LOTR 696)

Sam and Frodo continue to discuss how they aralinabrief chapter of the greater
story of the world. They have their part to plap-a good or bad end — and then
others will play theirs. In fact, they are surettteeirs will actually be a bad end, but

still they “obey”, and go all the way to the “bittend”.

| have now looked at the most important chiaraaf the Kingdom: the King
Himself, and His various attributes, as exemplitiydhe characters inOTR He is
humble and he loves his subjects so much to givesdii in sacrifice for them. This
makes him a “king of hearts”, who inspires the ffyagven obedience of those who

will have him as their King. It is time to move tre citizens of the Kingdom.

9 Gleams of Evangelium — THE KINGDOM AS A COMMUNITY

The subjects of a kingdom are not only in relatiotheir ruler or their superiors in
the hierarchy; they are also in relation to eattenttheir fellow citizens. IhOTRwe
see examples of both positive and negative commesnihe key examples being the
Fellowship of the Ring and Sauron’s realm of Mordidre Fellowship of the Ring
“gives flesh” to Tolkien’s concept of Fellowshippraething he shared with his friend
C.S. Lewis. Lewis talks of it in his bodkhe Four Love$2002, hereaftetl), as
people standing, not facing each other as loverduatostanding side by side, facing a
common objective. Lovers are passionate for eauwbrpfriends are passionate for
their mutual interesti(: 73). Lewis gives a practical example: “You wibtrfind the
warrior, the poet, the philosopher or the Chrisbgrstaring in his eyes as if he were
your mistress: better fight beside him, read with,rargue with him, pray with him”

(4L: 86). Lewis praises this kind of friendship:

[. . .] when the whole group is together, eachdirig out all that is best, wisest, or funniest in
all the others. Those are the golden sessions; Yaugror five of us after a hard day’s walking
have come to our inn; when our slippers are onfertrspread out towards the blaze and our
drinks at our elbows; when the whole world, and sthiimg beyond the world, opens itself to
our minds as we talk; and no one has any claimr@my responsibility for another, but all are
freemen and equals as if we had first met an hgoy ahile at the same time an Affection
mellowed by the years enfolds us. Life [. . .] hasbetter gift to give. Who could have deserved
it? (4L: 86-7)
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The picture Lewis evokes is somehow hobbit-likgogimg the moment, the rest, the
fire, the drink, and the company. But the deptthefhobbits’ friendship is measured,
not by the fireplace, but by hardships, and whey tire faced with the horror of
Mordor. As | pointed out in the previous chapteans faithfulness to Frodo is tested
even to death, as in book six it becomes almosticethat they will never return from
Mordor. Sam’s love for Frodo is a pure exampleheffriendship-love that Lewis
talks of in4L (69-109). Naturally this can also be seen as ldmsdoyalty of a servant
to his master, especially in light of Tolkien’s apyal of hierarchy. But even then it is
a case of the free-willed devotion of the “loweass” Sam to the “higher-class”
Frodo. Frodo does not impose any authority over,%enth the feeling throughout the
book is more of the friendship of equals, as Samsklf asserts that it is their
friendship that makes him stick with Frodo to tligelo end LOTR 103).

Friendship and faithfulness are demonstrayetth® entire Fellowship. Each one of
them is faithful to the others, demonstrating &léor them and for the free peoples of
Middle-earth. The Kingdom of God is also depicteschacommunity founded on the
love of God, and ideally living out of love for émother. Fellowship is the very
hallmark of Jesus’ teaching of the community of @raurch: “A new command | give
you: Love one another. As | have loved you, so iyust love one another. By this all
men will know that you are my disciples, if you &wne another” (John 13:34-5).

This love is meant for all people, regardiestheir racial or social background, or
their gender or age. St. Paul says: “There is eaeitbw nor Greek, slave nor free,
male nor female, for you are all one in Christ $&¢Gal. 3:28). When the Jews of
New Testament times spoke of “Greeks” they medr@ahtiles, non-Jews, since the
Greek culture was the dominant culture of the Rof@pire. Although there are
leadership roles in the hierarchical Kingdom, stil a Kingdom of equality — no one
is more important or more loved by God than anyelse. An articulated example of
equality in human value is also see TR when Gandalf remembers times past:
“Those were happier days, when there was stillecfaendship at times between folk
of different race, even between Dwarves and ENESTR 295). Tolkien was not a
racist, although sometimes he has been accusetdeftause some of his peoples from
the east and south are seen as wholly evil. Bstishonly a narrative necessity in the
writing, and does not imply racism, as Pearce (1228137) makes clear. Tolkien
himself refutes charges of racism many times irditers, for example, he bluntly

stated: “I have not that spirit, and it does ngiesy in the story’l(: 244).
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The New Testament uses the Greek vkordoniato describe fellowship (Thayer
and Smith 2008). The same word is used to despabple’s fellowship with God (1
Cor 10:16) and with each other (1 John 1:7). Ahai2807: 177-9) says, in accord
with other theologians, that Christian fellowshgtween people is based on the
perfect loving unity of the Trinity: three Persan€One. The theology of the Trinity is
beyond the range of this thesis, but suffice gdyg that it is a mystery, in which the
Father, the Son, and the Holy Spirit are all didtpersons in One Godhead, so deeply
joined in unity, that together they are One. Thithie kind of unity Christ called his

disciples into. In his “priestly prayer” for hisstiples, he said:

| pray also for those who will believe in me thrbudeir message, thall of them may be one,
Father, just as you are in me and | am in yblay they also be in us so that the world may
believe that you have sent me. | have given thengtbry that you gave me, that they may be
one as we are one: | in them and you in me. May Iieebrought to complete unity to let the
world know that you sent me and have loved thenm egeyou have loved me.

(John 17:20-23, emphasis added).

This is seen as the very basis for the Church andnission: God wants people to
share in the love that abounds between the Pedddahs Trinity (Ahonen, 2007:
141). If other motives like power mix with this,spoils the mission of a church, as
people can no longer see the reality of the Kingdoanein.

When the narrator ®iOTRdescribes orcs in Mordor, he say&s“usuakhey were
qguarreling” COTR 903, emphasis added). This is seen throughouidbk. The orcs
that take Merry and Pippin captive argue constaatiyl once they have an outright
brawl in which several orcs are killed@TR 411-412). Frodo’s capturers end up
killing each other, so that Sam only needs to feghbuple of them, whom he
overhears viciously cursing each othe®TR 881-890). Dissonance is an attribute
that Tolkien has given to the enemy’s realm. Furtieze, the orcs’ obedience to
Sauron and his Nazgdl is not based on love andtigyaut on fear (OTR 720).

St. Paul includes discord, dissensions, acitibfas in his list of “acts of the sinful
nature”, which are contrary to the Kingdom of G&&l. 5:19-21). This implies that
they belong to the opposing realm of Satan, angdbem to be his main weapons
against The Church. In many of his letters to chescSt. Paul is grieved by their
arguments, which are contrary to the nature ofs€hin whom all believers are one
body and belong to one another (e.g. Rom. 13:13t44)0TRthe Elf Haldir says:
“Indeed in nothing is the power of the Dark Lordmnalearly shown than in the
estrangement that divides all those who still opgas” LOTR 339). When an
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argument is about to break out between men of RahdrGandalf’'s companions,
Gandalf checks them: “Come, come! [. . .] We aldri@nds here. Or should be; for

the laughter of Mordor will be our only rewardwe quarrel” LOTR 500).

9.1 A community like a living organism

St. Paul talks of the Church as the body of Clmi&toth his letter to the Romans (8:3-
8) and his first letter to the Corinthians (12:7-3e speaks of believers as separate
and unique parts of the body, but still one, beiloggo each other, and serving each
other with the particular gifts that each one lassomeone is the “eye” of the body,
they cannot say to the “hand” that they are noegssary, or are less important than
the “eye” (1 Cor 12:21). Each member is equallyomgnt, and if any member is
missing, the whole is weaker. Ahonen (2007: 208¢usses this body-imagery and
says that we need each other to learn to know Chitigs brings to mind C.S. Lewis’
thoughts on friendship, which deserve to be repelagee, since they demonstrate this
in practice: “In each of my friends there is sonmggithat only some other friend can
fully bring out. By myself | am not large enoughdall the whole man into activity; |
want other lights than my own to show all his fat¢4L: 74).

Applied to the Kingdom, in Christ there is rhubat only some other friend can
fully bring out for others to see and understanor &an one person alone accomplish
the mission of the Kingdom. This is like the Felkiwp of the Ring: each one of the
group serves his own special purpose. If any ahthwuld refuse or fail to play their
own part in the quest, it would either fail or ezisusly hindered. This leaves no
room for pride. No single character is a lone hardependent of the others; not even
Frodo, with his crucial mission as the Ringbeats .could not succeed if the others
did not succeed in their own respective tasks. @Glsdys: “Only a small part is
played in great deeds by any herbOTR 263).

Merry and Pippin’s roles are also vital: witthéheir part in the battles at Isengard
and Minas Tirith, Frodo’s mission would have beetilé, even if he succeeded in
destroying the Ring. But more likely he would nat/a succeeded, because Sauron
would have been free to watch his realm more cjo$®lthout Aragorn’s passing
through the Paths of the Dead, the southern ptdiMiddle-earth would have been
lost first, then Minas Tirith and all of Gondor @l3Vithout the companionship and
specific skills of Legolas and Gimli, Aragorn wouldver have been so successful.

This is an image of the Kingdom as an ideal, ofesus intended it to be.
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Certainly the separation of the clergy fromrfanon” people is a development
alien to this ideal. IhLOTRGandalf and Aragorn are not unapproachable, “holy”
distant, or imperious leaders of the Fellowshipey ldentify with their followers and
live in close contact, equality, and solidaritylwihem. They are servants, who take
care of and protect the Fellowship. Here one ismded of how, after a dispute
between Jesus’ disciples about who of them wagriatest,

Jesus called them together and said, “You knowttieatulers of the Gentiles lord it over
them, and their high officials exercise authoriyepthem. Not so with you. Instead, whoever
wants to become great among you must be your seiaaeh whoever wants to be first must be
your slave — just as the Son of Man did not conteetgerved, but to serve, and to give his life
as a ransom for many. (Matt 20:25-28)
According to the New Testament teaching of the Cihuleadership roles are not for
status or for power to rule others’ lives; nor,tba other hand, are they to do all the

work of the church. Instead they are there

[. . .] to preparésod's people for works of servjc that the body of Christ may be built up
until we all reach unity in the faith and in theokviedge of the Son of God and become
mature, attaining to the whole measure of the ég#nof Christ [. . .] From him the whole
body, joined and held together by every suppotigement, grows and builds itself up in
love, aseach part does its workEph. 4:12-13,16, emphasis added)

This brings to mind Gandalf's mission. He was amiontal angelic being, sent to
assist and encourage Men in their war against 8aunad to do it himself. He cannot
force people: he can only teach wisdom and enceutagm to do their own duty(

202). As such, he exemplifies leadership roleéKingdom of Heaven.

9.2 A community of forgiveness

Because human beings are imperfect, loving Fellgwishonly possible through
forgiveness. In the background chapter on the Kongaf God | gave the theological
and scriptural basis for the Kingdom of Forgivenésst only has God forgiven his
followers their debt to him, he expects them tepgtthat forgiveness to each other.
Out of grace those who do not deserve to be blemselblessed because of Christ
(Titus 3:5). Tolkien gives an affective examplelo power of mercy and grace in
Frodo’s dealing with Gollum.

When Frodo first hears of Gollum’s wickedndss,natural response is that of
justice: he says it is a pity that Bilbo had ndkeki him while he had the chance after
finding the Ring (referring tél: 112). But Gandalf checks Frodo: “Pity? It was/Pit
that stayed his hand. Pity, and Mercy: not to strikthout need. And he has been well



81

rewarded, Frodo. Be sure that he took so little fiam the evil, and escaped in the
end, because he began his ownership of the Ringysh.Pity” (LOTR 58). Frodo
does not understand why Gandalf let Gollum liveradtl his wickedness, and says

that Gollum deserved to die. Gandalf answers:

Deserves it! | daresay he does. Many that live mesgeath. And some that die deserve life.
Can you give it to them? Then do not be too eameetl out death in judgement. | have not
much hope that Gollum can be cured before he Higshere is a chance of it. And he is
bound up with the fate of the Ring. My heart tefis that he has some part to play yet, for
good or ill, before the end; and when that contes pity of Bilbo may rule the fate of many —
yours not least. In any case we did not kill him:idvery old and very wretched @TR 58)

Frodo needs time and experience to finally embtlaisevisdom. When Gollum
catches up with them and tries to steal the Rimdy,darodo shows him mercy and
does not kill him (with the same sword that Bilkedhwhen he had met Gollum)
(LOTR 600). Here Frodo recalls Gandalf's words, andvans Sam, who does not
trust Gollum and would be rid of him: “[. . .] I Whot touch the creature. For now
that | see him, | do pity him'LOTR 601). Sam is increasingly suspicious of Gollum
and treats him accordingly, but Frodo continuesdat him with respect and dignity,
and trusts him as their guide into Mordor in spitéis wickedness.

Although Gollum’s initial motive to link up Wi the hobbits and serve Frodo is to
stay close to the Ring and eventually attemptealst back, the mercy that Frodo
gives him draws Gollum to the point of repentarld®TR 699). This is reminiscent
of the Bible verse that says “God's kindness |lgadstoward repentance” (Romans
2:4). The same thought is echoed in Titus 2:11*#@r thegraceof God that brings
salvation has appeared to all mirieaches us to say ‘No’ to ungodliness and worldly
passions, and to live self-controlled, upright godly lives in this present age”
(emphasis added). According to the logic of Thegdiom, experiencing grace and
forgivenessriot, for example, fear of God’s judgment) is mearivéahe prime mover

for doing what is right and good according to tineel principles of the Kingdom.

9.3 Not always a successful community

Tolkien and the Inklings are described by one eflter members, Dr. Robert
Havard, as “critical Christians”. He says: “All thfem, in one way or another, were
dissatisfied with the Church as it existed there @ren, but not with the Christian
faith itself” (Duriez 2005: 80). Tolkien recognizétat The Church could sometimes
be more of a hindrance to the faith than its catakie applies his feelings about

Gollum’s near repentance HOTRto this:
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[. . .] certain features of itDTH, and especially certain places, still move mey\ymywerfully

[. . .] 1 am most stirred by the sound of the herskthe Rohirrim at cockcrow; and most
grieved by Gollum’s failure (just) to repent wherteirrupted by Sam: this seems to me really
like thereal world in which the instruments of just retributiare seldom themselves just or
holy; and the good are often stumbling blocks]J(L: 221)

In this situation Sam was a “stumbling block”, wimawittingly, because of his
suspicion and mercilessness (he could not se&Saliom’s heart, he only saw
Gollum threateningly close to Frodo), caused Goltarabort his repentance process.
Sam did later come to pity Gollum, when Gollum ladétéhcked him on Mount Doom.
Sam let him go, but for Gollum it was too late: Samercy could not change his
course, as he was already fully resolute in hissttatto attack Frodo for the Ring
(LOTR 923). Sam was in a way innocent, and his meszikess was not deliberate
evil will, because it was dictated by his desirglédend Frodo. Nevertheless, this
reminds one of Jesus’ stern words to the Pharisbesfor their part, had freely
chosen their judgemental and hypocritical attititiéoe to you experts in the law,
because you have taken away the key to knowledge ygurselves have not entered,
and you have hindered those who were entering”€L1k52). As Sam hindered
Gollum from repenting, the Pharisees hindered mefypm entering God’s Kingdom,
although they professed to be His representatives.

Ahonen (2007: 58) applies this to the Christzhurch. He says that the practical
life of the Church has “often hidden, rather themealed the Glory of God that has
been made known to us by Jesus Christ”. Althougbn&h'’s stance towards the
Church is critical, like the Inklings, he is stréypgommitted to the Christian faith
itself. Ahonen (2007: 55) talks about how in Chaistmissions the vision of the
Kingdom has often been clouded or even completielskied because the good
message was delivered by “allies of a bad mess&ge’example, slavery and other
forms of oppression came to various places aloniy Wiestern colonial power, which
coincided with the work of missionaries in thosermiies. When people sense such
imperial (or other) power behind the Christian naggs it repels them instead of
attracting them. Ahonen (2007: 55) paraphrasesi&@astro, who says that people
have had difficulties recognizing Jesus for whoiglever since the days of John the
Baptist. Castro says that the only way to conveyGhristian message believably is
through self-sacrificial love. Acts of sacrificiave are in themselves communications
of the Gospel, the good news that God loves peapbeigh to suffer and die in their
place. Without them the message is a mere doatripéilosophy.
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9.4 A community of humility

The hero oLOTR the Ringbearer Frodo, cannot boast of his rotéenstory for two
main reasons. Firstly, he would not have madeahée Mount Doom without the
Fellowship, or Sam who even carried him part ofilag LOTR 919-20). Nor could
he have gotten there without Gollum and his treact&econdly, he fails to destroy
the Ring: having resisted the weight of Sauroniswatil all his strength is wasted, he
cannot take the mission to the end. The pity hevslddo Gollum is now rewarded, as
Gollum’s evil intention and lust for the Ring enals destroying itl(lOTR 925). Frodo
cannot boast, simply because he knew that in hirhedhad failed.

This is reminiscent of a Bible passage: “Fas by grace you have been saved,
through faith — and this not from yourselves, ithis gift of God — not by works, so
that no one can boast” (Ephesians 2:8-9). Sinceghebasis of salvation is in grace
and not human merit, there should be no room fidlegn the Kingdom. This is one
of the fundamental truths of Christianity, the dhat sparked the Reformation, as
Luther found righteousness by faith from the NT kof Romans and Galatians
(Peura 2001: 212-3).

Frodo’s plight follows more closely TolkienGatholic viewpoint. According to
Peura (2001: 215), one of the Catholic teachingsltbther would not accept was that
though fallen, people can at leastiemptto love God. When the person’s human
resources are then spent, God steps in and pauosvii love into their heart and
completes the task for them. Frodo went as faeasohld, but that was not quite
enough, and God providentially did the rest. Bentlagain, it can also be argued that
God (llavatar) was the one who started the whokstito begin with: Frodo did not
choose himself; he was chosen by lluvatar. Thus éu¢her’s notion that we are
incapable of even beginning the quest of loving @od doing his will without His
empowering (Peura 2001: 216), can be seen in t¢ing st Frodo. There need not be a
conflict in this case. Either way, he fell shorttloé task.

Pride is seen in Catholicism to be the toprobstte “deadly sins”, the opposites of
the “life-giving virtues” of the Beatitudes (Jesugclarations of blessedness) (Kreeft,
2001: 199). Pride is also regarded in basic Chndtineology as the fundamental sin,
since it was the original sin of Lucifer, the dewahd that every act of sin is actually
founded in pride (e.g. Augustine 1972: 571-4, MaBED96: 282). Every time a

Christian exhibits pride, it is counterproductieethe Kingdom. Pride is exemplified
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in LOTRby Boromir COTR 390). He thinks his “mighty warriors of Gondoticuld
have the Ring instead of the little, insignificangak, and fearful hobbits. Pride gives
way for lust of power, and Boromir would steal ®Rieg from Frodo for it.

Tolkien said thatOTRwas “planned to be ‘*hobbito-centric’, that is,rparily a
study of the ennoblement (or sanctification) of binenble” L: 237). He also said that
the story was seen through the eyes of the holidetguse it was meant to “exemplify
most clearly a recurrent theme: the place in ‘weidtitics’ of the unforeseen and
unforeseeable acts of will, and deeds of virtuthefapparently small, ungreat,
forgotten in the places of the Wise and Great (gaodell as evil)’[(: 160). Hobbits
were overlooked and left out of the lists of liviaggatures, which Treebeard the ent
recites to Merry and PippiltOTR 454).

Not only are hobbits small in size, but atrh#@ey are child-like and innocent, and
they have the capacity to thoroughly enjoy the sthaigs in life. The mythic
happenings, including the terrifying evil of Saurane seen through their eyes. As
such, the hobbits bring to mind another Kingdonchéag of Christ:

At that time the disciples came to Jesus and askéldo is the greatest in the kingdom of

heaven?” He called a little child and had him stanwng them. And he said: “I tell you the
truth, unless you change and become like littiédebin, you will never enter the kingdom of
heaven. Therefore, whoever humbles himself like ¢thild is the greatest in the kingdom of
heaven. And whoever welcomes a little child likis th my name welcomes mgMatt 18:1-5

Hobbits embody such child-likeness, called for lyi§t. The reason Frodo the hobbit
was so strong to carry the Ring was precisely l@akmess and humility. INOTRwe
see that the mighty were more tempted to use thg fer power, be it against Sauron.
The small and humble were better fit to carry aestidy it. The fact that the little
hobbits were chosen by llGvatar for such an immigrisgortant mission is
reminiscent of God’s call of Israel to be his peogilrhe LORD did not set his
affection on you and choose you because you were monerous than other
peoples, for you were the fewest of all peoples.iBwas because the LORD loved
you and kept the oath he swore to your forefath@guteronomy 7:7-10). This is
echoed in Gandalf's answer to Frodo when he hasdasky he was chosen: “You
can be sure that it was not for any merit that istide not possess [. . .LOTR 60).

Bruner and Ware (2001: 52-3) point out howe“freatest task is given to the
smallest people”, not only iInOTR but over and over again in the Bible. Abraham
and Sarah, over-aged and barren, were chosenddiih to “God’s people”; the

conceited Joseph was humbled and used to savema#iogs from starvation; the
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inarticulate and stuttering Moses was used to b@nd’s Word to the world; the
overlooked shepherd-boy David was chosen to defgaint and to be a mighty king;
the apostles were not much more than outcastscatgpbut Jesus chose them and
they changed history. And these are but a sampleeofolume of stories in the Bible
of the ennoblement of the humble.

A recurrent thought in the Old Testament baolkthe prophets is that God did not
choose to bless Israel for their own sake, buHisrown name’s sake, so that he
would receive all the glory (e.g. Isaiah 48:9, Hezk20:9). The same idea is
amplified in the New Testament:

Brothers, think of what you were when you wereaziliNot many of you were wise by human
standards; not many were influential; not many wereoble birth. But God chose the foolish
things of the world to shame the wise; God chosentbak things of the world to shame the
strong. He chose the lowly things of this world dinel despised things—and the things that are
not—to nullify the things that are, so that no om&y boast before him. (1 Cor 1:26-29)

The human tendency is not to accept this. Man whkedto be important and great.
This is another point where even Frodo failed mehd, according to Tolkiem(
328). He was not content to be a mere instrumetitarhands of Good. Frodo would
have liked to return to the Shire a hero, like Mend Pippin, who were sung about
in heroic songs, because through their experianeearfare they were instrumental in
driving the ruffians out of the Shire, while Froldad refused to use armgqTR 975-
997). “Sam was pained to notice how little honoe{fRrodo] had in his own country”
(LOTR 1002). This brings to mind how the Bible tellatldesus was despised and
rejected in his home town of Nazareth (Luke 4:13-30

Not only was Frodo discontent with his littkene, the Ring had left its mark on
him in yet another way. Occasionally he would hitgeof illness, one of which is
described as follows: “Farmer Cotton found Frodadyon his bed; he was clutching
a white gem that hung on a chain about his neclharakemed half in a dream. ‘It is
gone for ever’, he said, ‘and now all is dark angpey”” (LOTR 1001). Tolkien said
of Frodo: “[. . .] he had not in fact cast away Rieg by a voluntary act: he was
tempted to regret its destruction, and still toides” (L: 328). Queen Arwen, who
had given up her own immortality (as an EIf), tormaragorn, offered Frodo the
chance to sail in her place to the Undying Lanéfsydur hurts grieve you still and the
memory of your burden is heavy, then you may patesthe West, until all your
wounds and weariness are healddD R 952-3).
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Tolkien said that for Frodo the Undying Lanagsre not heaven, bpurgatory, to
heal him of the stain of the Ring, and then he wdwdve to die, since “no mortal
could, or can, abide for ever on earth, or withimd” (L: 328). So he set sail to the
Undying Lands (which were a part of Creation, nesaven) with the Elves, Gandalf,
and Bilbo from the Grey Havens at the endlOfTR He would stay there until he was
healed of his wounds and “sins”, and had gainadu&r understanding of his position
in littleness and greatnesg”: (328).

Likewise, the Kingdom of Heaven is all abdwt £nnoblement of the humble.
Christ by-passed the self-righteous, noble, anchéghof his day, spending time with
“‘common sinners”. This is what the religious ettsndemned him for: “For John the
Baptist came neither eating bread nor drinking wamel you say, ‘He has a demon.’
The Son of Man came eating and drinking, and ygu ‘stere is a glutton and a
drunkard, a friend of tax collectors and “sinner@ ke 7:33-34). Jesus answered the
accusations: “It is not the healthy who need aalptiut the sick. | have not come to
call the righteous, but sinners to repentance” @.5131-32).

Jesus’ most harsh words were aimed at theigblieous Pharisees. For example,
when they were outraged at his inferring that tweye blind, Jesus answered: “If you
were blind, you would not be guilty of sin; but nd¢lwat you claim you can see, your
guilt remains” (John 9:41). There is no forgiveneksins without their confession:

“If we claim to be without sin, we deceive oursehand the truth is not in us. If we
confess our sins, he is faithful and just and feilyive us our sins” (1 John 1:8-9).

The Kingdom of Heaven is for those who wilhtble themselves to be like
children, or hobbits — who acknowledge that thaynce “do it” on their own, and
trust in the One whoando it, anchasdone it, for them. This is evidently the basis
for Tolkien’s thoughts of the “ennoblement of thentble”, and one of the gleams of
evangelium that shines throug®TR It is easy to identify with the hobbits, since
most of us are not the rich, famous, and powebiut;the small, weak, and fearful — if
we are honest. We see in the hobbits our own Beadsveakness, but still they do
little things that amount to great deeds. Theirraga in the face of impossible odds
inspires us to face the things we fear, regardiésgether or not we believe in the
Kingdom that they exemplify.

This is closely related to an easily overlabkegeme inLOTR Bruner and Ware
(2001: 22-4) point out that Frodo represents atud# entirely opposite to that of the
modern individualist. In modern thought people emeouraged to look “within” and
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seek wisdom from their own souls and minds — evegymay create his or her own
“truth”. But Frodo did not try to impress otherstiwhis knowledge; he listened when
those with more experience and wisdom spoke; fas‘fwumble enough to learn from
those wiser still, recognizing that truth is sonmeghwvediscover not something we
defin€ (ibid: 23, emphasis added). The same attitudg®en in other characters as
well, especially Aragorn. He is the rightful kirgman with much experience and
wisdom, but he too draws on the counsel of GaratadfElrond for his own decisions
(e.0.LOTR 758, 862).

Bruner and Ware (2001: 22) compare this tcathiude of Socrates, who criticised
those who thought they were wise enough not to teéshrn from others. They cite
Socrates: “I am better off than he is, —for he kaawthing, and thinks he knows, |
neither know nor think I know”. In the Kingdom ofeldven each one is called to learn
from others. “Let the wise listen and add to thearning, and let the discerning get
guidance”, says Proverbs 1:5. But not only areaMedrn from our elders (1 Tim.
5:17), but from children as well, as | pointed abbve (p. 84). Romans 12:10 says:
“Be devoted to one another in brotherly love. Hoooe another above yourselves.”
Honouring one another needs to be a continuum giaut the Kingdom. No one can
lead, unless they also submit to be led; no ondezeh, unless they are themselves
teachable; if someone is served, he or she musbals servant (Matt 20: 24-7).

Taking counsel does not, of course, excludadba of “following one’s heart”.
Both Frodo and Aragorn, along with Gandalf, Sand atiher characters, do search
their hearts when decisions must be made (©JR 58, 392, 409). But still they
respect counsel from the wise. There seems taoladaace between the two sources
of counsel iILOTR each one must individually follow their own paltut as they
seek to decide, they value the counsel of otherthd Kingdom of Heaven both
extremes on their own lead to failure: “Plans faillack of counsel, but with many
advisers they succeed” (Prov. 15:22). Jeremiah33ir8phesies of the coming New
Covenant (establishment of the Kingdom through €hthat God will write his laws
on people’s hearts, meaning that He will guide themo his will from within. So
believers are called to search their hearts, Isat @l humbly seek the counsel of
others for guidance. However, perhaps the mosttitapbsource of wisdom in the
Kingdom is the Bible. This is also paralleledi®TR as the characters often recall

ancient lore and songs for guidance (E@QTR 246, 764).
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| have now looked at hoOTRreflects the Kingdom of Heaven as a community
of love, fellowship, and humility. It is like a bgdhat consists of many different, but
equally important, interdependent parts. Thus tieen® room for pride in the
Kingdom, as no single person can be a hero wittieutest of the body.

The Christian Church has often failed to allw love of God to affect her enough
to be able to extend that love to others and ® Ity these Kingdom-principles. But
when a church or group of believers does succepdaitically living accordingly, it
is a gleam of evangelium in our world, of life ashould be, just like the Fellowship
of the Ring is in Middle-earth.

10. Gleams of Evangelium — CORE VALUES OF THE KINGEDM

As a spiritual realm the Kingdom of Heaven embodigsain values. Tolkien shared
those values and he admitted that they were warked OTR(L: 233). Many
scholars have discussed how Tolkien’s values aibleiin his works, and to
comment on all the volume of Tolkien literaturetttaes this would be impossible
within the scope of this thesis. Some writers dleep into the philosophical aspects
of Tolkien’s values, such as Kreeft (2005). He canis that OTRis “infused with
the same light that illumined the man who wrotgKfeeft, 2005: 20). | have already
looked at some of the values inherent@TRin the previous chapters, like
friendship, obedience, and humility, and they neetdbe discussed here. | will begin

by looking at three basic Kingdom values: faithpépoand love (1 Cor. 13:13).

10.1 Faith

By definition, Christianity is a “faith”. Faith ithe most fundamental element of
religion, and it deserves thus to be looked atrasdf the values. What is faith?
Certainly it involves “believing something to beef. But that is not enough of a
definition. Instead of giving a philosophical oralanal statement of what faith is, |
will let the example of Frodo show the reader whest, as compared to the faith of
Abraham. He is considered in both Judaism and @ity the “father” of faith,
meaning in Judaism the religion (as well as Abrabamg the forefather of the
Jewish people), and in Christianity the theologmaicept of faith. St. Paul teaches in
Galatians 3 that Abraham is the father of all webdve and trust in God. Walvoord
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and Zuck (1983: 600) call believing Gentiles thpifisual seed of Abraham”, in
contrast to the “natural seed” of Abraham, the Jews

At the onset of their respective stories, datbdo and Abram (his name has not
yet been changed to Abraham) receive a callingals is a mysterious, but direct,
spoken calling by God (Genesis 12:1). Frodo’s igdirect one, but nevertheless,
Gandalf’'s words that he was meant to have the Rapdy that it is a calling or fate
from Ilavatar LOTR 54-55). Neither of them knows where their roatl lad them,
but still both accept their path and set out diébrews 11:8|.OTR 64, 264). As
they go their faith is tested and they both muse fi@ar: Frodo of the horrifying
enemy and his forces; Abram for his life in a fgreand hostile land.

It is odd that Abraham is presented as thieya of faith in the Bible, because he
often shows more cowardice than trust. Twice orjdusney, when confronted by the
rulers of the lands he sojourns in, he lies thawife, Sarai (later Sarah), is his sister.
He does it out of fear that they might kill him foer, and he even gives her up to be
taken into their harems (Gen 12:13, 20:2). Doingh®ocompromises the very
promise given him by God, that He would give himle@cendant from Sarai. That is
not very exemplary conduct for a hero of faith. Gadst supernaturally intervene and
rescue Sarai back to Abram (Gen 12, 20).

Abram does not sound very trusting in his sdameeting with God either (Gen.
15:2-3). God renews his promise to him, but he aoiyplains that God hasn’t given
him a descendant and his servant will be his heiresponse, God once again renews
his promise, and this time it is recorded that ‘@rbelieved the LORD, and he
credited it to him as righteousness” (Gen 15:6}. &uen after this, Abram
demonstrates weakness of faith by taking matteéoshis own hands. Eleven years
have passed since the initial promise, and itresaglly quite impossible for Sarai to
become pregnant. So according to the custom af dlagi, Sarai gives her
handmaiden, Hagar, to Abram so he can have awftidher to be his heir. Walvoord
and Zuck (1985: 57) call this Abram’s worst fail@ed sin, since Hagar gives birth to
Ishmael, father of the Arab peoples who are stdaly hostile to the Jews.

Genesis 17 describes how God appears to Aagain thirteen years later, while
Abram still has no son. The promise is yet aganmewed and Abram’s name is
changed to Abraham (Father of the nations) and &amaw Sarah. This time
Abraham sounds almost desperate: “Abraham felldiae®; he laughed and said to

himself, “Will a son be born to a man a hundredryedd? Will Sarah bear a child at
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the age of ninety?” And Abraham said to God, “Ifyolshmael might live under your
blessing!” (Gen 17:17-18). God answers, saying 8zah will indeed give him a son
and he is to be called Isaac. God also promisbkess Ishmael as Abraham asked,
but his covenant will be made with Isaac’s descetsda miracle happens and the
following year Sarah gives birth to Isaac at ovieety years of age.

How then, is Abraham’s life worthy to be arample of faith even in the New
Testament? Based on my own observations of thg atat comparing it to others in
the Bible | believe the answer is somewhat likefttlewing: it is notable, that even
though Abraham has fears, doubts, and failuresydirae God speaks to him, he
firstly confessekis doubts to Him, and secondly dleeysGod, doing what God asks
of him each step of the way. It is almost as ifsheaying to God: “I find your promise
very hard to believe, and | am afraid | will fablit becaus& ousay so, | will obey,
even if your promise never comes true.” It is lileis throwing his whole life in
God’s hands, no matter what happens. And this faitewarded.

Abraham’s faith, seen from this viewpoint, msemuch like Frodo’s. He also has
doubts and fears: “But this would mean exile, ghflifrom danger into danger,
drawing it after me. And | suppose | must do alohkam to do that and save the
Shire. But | feel very small, and very uprooted] arell — desperate. The Enemy is so
strong and terrible”l(OTR 61). Although Frodo feels growing despair asghest
proceeds, he still obeys his call, just like Abmahdoes. As Abraham clings to God’s
words, Frodo takes Gandalf's words concerning b&idy and follows through, even
though it costs him his whole way of life. And foet, like Abraham, he is not entirely
successful — neither would deserve to be rewapgede but both are rewarded for
believing and acting according to their faith.

Another example of faith in action is seen wigagorn confronts the orcs at the
siege of Helm’s DeedOTR 527-8). He stands up on the wall and calls folgya
They mock him, asking him what he wants. He says h@oking out to see the dawn.
The leaders of the orcs mock him, as they are Wtak-cross-breeds who do not fear
daylight. Aragorn says: “None knows what the new staall bring him [. . .] Get you
gone, ere it turn to your evil.” The orcs dismisswords as folly and tell him to run
back behind the wall. With absolutely no assurasfogctory, Aragorn stands even
taller and speaks boldly: “I still have this toysd. . .] ‘No enemy has yet taken the
Hornburg. Depart, or not one of you will be spafddt one will be left alive to take

back tidings to the North. You do not know yourip&iThe orcs shoot a hail of
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arrows at Aragorn, who jumps down behind the wattdntinue the fight. Only a few
moments later dawn breaks and Gandalf arrives mgitiforcements. But worst of all
for the orcs, the forest of Huorns is revealed, Araborn’s prophetic words come
true, although he could not have foreskewwhat he said could happen. Aragorn
both spoke and acted in faith as he fought théebaith no surety and little or no
hope of victory, and his faith was rewarded.

10.2 Hope

“There never was much hope [. . .] Just a fool'sdh@s | have been told,” Gandalf
recalls Denethor’s words to Pippin, when duringglege of Minas Tirith he asks if
Frodo has any hope to succeed in destroying thg RIDTR 797). In a sense
Denethor’s hopelessness was more realistic: inttee@ondorian army had no hope
against the massive forces of Mordor by its own @oand arms. If any of the human
kings would have wielded the One Ring with its poteedominate, perhaps there
would have been hope of victory, but the “fool” @alf had sent a “witless” Halfling
into Mordor to destroy the very thing (and onlynidi as far as Denethor could see)
that could have given them victory. Denethor furtt@mplains that his “fool of a
son”, Faramir, had let Frodo go when he had bedisigustody. To Denethor it was
equal to handing the Ring over to Sauron on a gopdgte — madnest QTR 795).

But Gandalf sees that keeping the Ring woulg bave turned Gondor into
another Mordor. He places everything, even thedatdiddle-earth itself, on that
fool's hope. And that hope gives him and his altles strength and courage to face
the mightiest Enemy, win or lose, live or die. Ditroe did not live to see the salvation
of Minas Tirith, but the ones with a “fool’s hopsaw the realization of what it hoped
for, in spite of overwhelming odds.

Hope is connected to faith, as Hebrews 11R)(Eays: “Now faith is the
substance of things to be hoped for, the evideht@mgs that appear not.” In terms
of the “now — not yet” aspect of the Kingdom, | $kis to mean that hope in the “not
yet” is the motor of faith, which is a trust in Gtwat guides human actions in the
“now”. The letter to the Hebrews testifies to tliew when it talks of hope being
grounded on God'’s unfailing promises and servingra&nchor for the soul” that is
in Heaven with Christ already now (Heb 6:18-20)t B object of hope is not only
the Kingdom in its ultimate form; hope sees thatlg@actions, works of love, mercy,

and justice, will be rewarded somehow in this ¢ifeearth (Kreeft, 2005: 68).
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Faith, however, will do what is right, eventd# hope is not realized in this life.
This is demonstrated by the Fellowship of the Ralgng with the human armies that
still resist Sauron — they fight with the hope titatill not be in vain, but choose to
fight even if it means their death. Aragorn sayhé counsel of Gandalf was not
founded on foreknowledge of safety, for himselfarothers [. . .] There are some
things that it is better to begin than to refusenethough the end may be dark”
(LOTR 430). One is to do what is right and what isexhlbf him or her, regardless of
the possible outcome. A parallel from the OT isgtery of Shadrach, Meshach, and
Abednego during the rule of Nebuchadnezzar of Bab{Daniel 3). The people of
Israel have been exiled to Babylonia, and the tfiteeds have been appointed by
Nebuchadnezzar himself as administrators over iné@nce of Babylon. He builds a
huge, golden idol and issues a decree that whéndrel rung everyone must fall on
their knees and worship the image. Loyal to the Glddrael, Shadrach, Meshach,
and Abednego refuse to bow down before the imagetlas is reported to the king.

He offers them a further chance to bow down, bey tinswer Nebuchadnezzar:

[. . .] we do not need to defend ourselves beforeig this matter. If we are thrown into the
blazing furnacethe God we serve is able to save us froraritl he will rescue us from your
hand, O kingBut even if he does nate want you to know, O king, that we will notser

your gods or worship the image of gold you haveupei{Daniel 3:16-18, emphasis added)

Enraged, the king has the three thrown into afusmstice, and then, to his shock, he
sees four men instead of three, walking in thedimbarmed. He calls them out, and
the three emerge from the furnace without a siagtatch — only the ropes that they
were bound with have burned. Their hope was redl®ean outright miracle.

This is similar td.OTRin a further way. As Tolkien said: “In The Lord thie
Rings the conflict is not about ‘freedom’ [. . t]i$ about God, and His sole right to
divine honour” [: 243). Sauron is trying to be worshipped in thecplof llGvatar as
god of Middle-earth. Much like Shadrach, Meshacit Abednego, the Fellowship,
along with the free peoples, refuse to bow dowmtechim. They are presented with
Sauron’s terms of peace by his human representatitree gate of Mordor, along with
Frodo’s cloak and armour, which robs them of ajppdadEven facing the doom of the
entire mission, Gandalf “rejects Sauron’s termeriit (LOTR 872), and the army
must face its own fiery furnace. But the hope tred just been struck down comes
true after all, when Frodo literally faces his ofiery furnace: the Ring is destroyed in

the fire, but Frodo comes out alive (though notarnted).
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Frodo and Sam’s quest exemplifies the integimg functioning of faith and hope.
Facing Mordor’s gate the narrator speaks of Sammd‘After all henever had any real
hopein the affair from the beginning; but being a dffigehobbit he had not needed
hope, as long as despair could be postponedTR 624, emphasis added). So even
without hope, Sam keeps on going, out of love femhaster.

Twice on their way, Frodo and Sam are prouid#y given little signs that
rekindle the tiny flicker of hope they had in thee&arts. First, coming close to
Gollum’s secret way into Mordor, they see the statia¢ue of an ancient king of
Gondor, which has been beheaded and mutilateddsy blooks disheartening, but at
that very moment the clouds in the far west braaki, a golden beam of the evening
sun reveals the king’s head laying a few metresydwan the statue. And around the
head a trailing plant with silver and white flowdéosms a beautiful, living crown.
“They cannot conquer for ever!” Frodo exclaims, #mely continue towards the
darknessl{OTR 687). The second sign is seen by Sam as theglraady within
Mordor, and he is keeping watch while Frodo sle@pe. dark clouds of Mordor,
which have blotted out the sun and stars durinigy tiieole journey within Mordor,
suddenly break enough to reveal a twinkling stahensky. Tolkien writes: “The
beauty of it smote his heart, as he looked up bthieforsaken land, arftbpe
returned to himFor like a shaft, clear and cold, the thoughtqad him thatn the
end the Shadowas only a small and passing thirigere was light and high beauty
for ever beyond its reachLOTR 901, emphasis added). Sam can suddenly see
beyond their part in the story, and with new hopebntinues.

But soon it is clear that they cannot malkaeibss to Mount Doom. Frodo says: “I
never hoped to get across. | can’t see any hofenofv. But I've still got to do the
best | can” LOTR 903). As they try to get around the broken laathSuirges Frodo
on, and Frodo answers: “All right, Sam, [. . .] daae! As long as you you've got any
hope left. Mine is gone'LOTR 907). This point is reminiscent of a passagée t

book of Ecclesiastes:

Two are better than one, because they have a gbaah for their workif one falls down, his
friend can help him uBut pity the man who falls and has no one to hatp up! Also, if two

lie down together, they will keep warm. But how @are keep warm alone? Though one may
be overpowered, two can defend themselves. (E&112, emphasis added)

Frodo and Sam’s journey echoes this passage thoatighey literally pick each
other up when they fall and keep each other wana re@w, when Frodo’s hope fails,

Sam’s hope carries them onward. But soon, to tiwior and ultimate loss of hope,
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they are caught, but end up providentially takethgyorcs to a place where thegn
cross to the mountain. They start their climb, duthe way Sam realises that their
provisions will be finished before they reach tbp + there was no coming home for

them. He accepts that it is his fate to help Frinditne end and die with him.

But even as hope died in Sam, or seemed to digdtturned to a new strength. Sam’s plain
hobbit-face grew stern, almost grim, as the willidesmed in him, and he felt through all his
limbs a thrill, as if he was turning into some ¢uza of stone and steel that neither despair nor
weariness nor endless barren miles could subd@TR 913)

With no hope for their own survival they continaed although doubts and fears still
try to weigh Sam down, Tolkien writes: “He knew tlé arguments of despair and
would not listen to them™OTR 919). The resolute Sam carries Frodo on the last
climb to the Crack of Doom. When there is no mavpd by faith they continue, and

in the end they come out alive.

10.3 Love

Walvoord and Zuck (1983: 536) call faith and hop®hifestations of love”. If hope
is the motor of faith, love is the fuel of them boln New Testament Greek there are
a number of words used for different types of ldnethe chapter on the Kingdom as a
community | already touched &oinonia love described as fellowship or friendship.
Closely related to this ighilia, which means friendship (Thayer & Smith 2008).
Although these two words could be used interchaolgethe difference between
them appears to be thatinoniamore often refers to a larger group, with an ersggha
on a joint mission or purpose to be together, wasgphilia is about smaller units of
affectionate friends without necessarily a joinssnon.Philia-love is seen between
Frodo and his friends, Sam, Merry, and Piph®TR 85, 103), before they leave on
their mission, which adds to it the dimensiorkoinonia

A different, or perhaps deeper sense of leyhiladelphig which means love
between brothers or sisters (Thayer & Smith 200B¢ Kingdom of Heaven is
described as a family, where each member has lukgreal by God and is his child:
“For you are all the children of God by faith, imi@&t Jesus. For as many of you as
have been baptized in Christ, have put on Chriserd is neither Jew nor Greek: there
is neither bond nor free: there is neither malefaprale. For you are all one in Christ
Jesus” (Galatians 3:26-28, DR). The Kingdom isadmewherephiladelphiacan be

experienced between people who are not biologicalbted.
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One can see the development of such brothmréyespecially clearly between
Frodo and Sam, as their joint mission and suffekimgs them closer and closer
together. So deep is th@hiladelphiathat one feels at the culmination of the story,
when they are free from the Ring and await theatllén the flames of Mount Doom,
that even if they now perish, they would be contard feel safe, since they died side
by side, mission accomplished, and all that thegatéor was saved OTR 926).

“Greater love has no one than this, tha@lgedbwn his life for his friends” (John
15:13). As we now have seen, all the charactek©OiMRdemonstrate such a love by
“laying down their lives” for what is dear to thetheir families, their friends, their
homes, their freedom, their peace. Some of therally perish in the fight, but many
live to tell the tale. Nevertheless, to even setasusuch a venture was dying for what
they loved, because they had absolutely no asseirsuiccess — quite the contrary,
only a “fool’'s hope”. In the above mentioned passdlge Apostle John uses the word
agapefor love. It contains similar meanings as the otlipes of love | have
mentioned, but it seems to go further, in thati more to do with the will than
emotions. It involves benevolence and charity, Whscthe word it has often been
translated as in older Bible translations, like ORayer & Smith 2008). Agape is
most often used for God’s love towards peoplet asin the well known verse, John
3:16: “For God so loved the world, as to give hi¢ydbegotten Son; that whosoever

believeth in him, may not perish, but may have diferlasting” (DR).

10.4 Equality between genders

As Tolkien has been accused by critics to havenéirsaxual or chauvinistic stance
(Pearce, 1999: 142-3), it is only appropriate grdss briefly the aspect of romantic
and erotic love. Pearce (1999: 130) cites EdwinrMuiiticism of Tolkien: “[. . .] all
the characters are boys masquerading as adultshdroe hobbits [. . .] are ordinary
boys; the fully human heroes have reached thefbitim; but hardly one of them
knows anything about women, except by hearsay. Eweelves and the dwarfs and
the ents are boys, irretrievably, and will nevemeao puberty.”

Tolkien’s responds: “Blast Edwin Muir and lklislayed adolescence. He is old
enough to know better. It might do him good to heghat women think of his
‘knowing about women’, especially as a test of geimentally adult” : 230). Muir’s
thoughts are a mild demonstration of an obsessitimsgxuality, of which Pearce

gives more severe examples. He quotes Brendad®g'sianalysis, which goes to
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extremes in interpreting Shelob’s lair as the fensa@xual organ in graphic detail.
Sam’s battle with Shelob she sees as a symbokdfviblent sexual struggle between
man and woman”. She concludes her assessment: {Hownas we have seen before,
in The Lord of the Ringsexual implications are shrouded in religious sghsim

[. . .] Once again Tolkien interprets myth in sictvay as to reveal his inner fear or
abhorrence of female sexuality, but his attitudesisforced by the prejudices inherent

in religious symbolism itself” (Pearce, 1999: 14Bgarce answers:

Ultimately what both the sexist and the anti-seixistrpretations have in common, apart from
the overemphasis on sex itself, is a spiritualdsigss. They have left out the most important
part of the picture because they cannot see it.Sthé’ that breathes life and meaning into
Tolkien’s myth is the religious dimension and igigailure to recognize this which is at the
root of much of the misunderstanding about The Lafrthe Rings. (Pearce 1999: 144)

Pearce (1999: 150-152) points out that most ohdgative reviews diOTRhave
been written by non-Christian critics. He cites GGesterton, one of Tolkien’s (and
Lewis’) contemporaries, also a Christian authorpwbmplained about the inability
of critics on the “outside” to understand his work&ut even [. . .] if | make the point
of a story stick out like a spike, they carefulty and impale themselves on something
else” (Chesterton, in Pearce 1999: 150). Partrgltfe’eudian analysis” of Tolkien
falls completely into this category.

In the Kingdom of Heaven there is equalityw®n the sexes. Jesus taught that in
the Kingdom in its ultimate mode, people do notmpdout they are “like the angels”
(Matt. 22:30). Sexuality as we know it will ceasethie Kingdom, and what will
remain is our true personality clothed in a restig@ body, the nature of which is still
a mystery (Kreeft 2001: 139). Not only did Jesusagpof equality between the sexes
in the afterlife, he exemplified it by allowing wam to participate in his discipleship.
Santala (1985: 129-130) says this was a scandhes iday, when only men could be
students of rabbis and women had very little sat&gnificance, other than as carer
of the family. Eventalking to women in public was scandalous, but Jesus never
shunned women, increasing the animosity of thgimls elite.

It is a bit difficult to reconcile some of $aul’s teachings concerning the role of
women in churches with Jesus’ teaching and exaaipley with several NT
references to women in certain leadership rolehurches (for example Priscilla,
Acts 18). Where Jesus demonstrated equality, Raiks the Corinthians that women
should be silent in church (1 Cor. 14:34). Walvoandl Zuck (1983: 540) say this

implies that in Corinth there was a problem of digs caused by married women
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talking to their husbands during worship. This may be as far-fetched as it sounds,
because disorders of many causes were typicaedEtrinthian church (1Cor. 1-6).
But still this feels like an inadequate explanatiand it is more plausible to accept it
as an issue of cultural relativism, as presenteBldeyand Stuart (1996: 102-3).

The position of women in churches has durrggast century become a
controversial issue in the West, mainly due tortbe of feminism. The Catholic
position has always been that women cannot beredais priests (Kreeft 2001
368), but this does not mean women have no rad at church. There are many
women among the Catholic Church’s canonized séinits 113), and they have no
less respect because they are not ordained priedksen also must have shared this
view, as his letters, along wittOTR demonstrate a true respect for women.

The reason women are not often presebh@mRis merely that in the ancient time
it is set in, women are not likely to have partatigd in warfare. The fact that Eowyn
does, and courageously at that, should be enougjisridss any thought that Tolkien
was patronizing towards women. The Catholic Chieeithes that men and women
are equal, but have different roles (Kreeft 20Q5)2 Kreeft explains that authority
does not entail superiority, nor does obediencenmdariority. He gives the example
of Christ, who was equal with the Father, but wasgletely obedient to Him. That
Tolkien’s wife was a stay-at-home mother does hos imean that he considered her
inferior. He simply saw her role as that of motaed carer of the family.

As a devout Roman Catholic, Tolkien believedhie sanctity of marriage, which
included life-long commitment and fidelity. He lbad the rising sexual promiscuity
of his age, which he saw as a cause of “great ldoaren” (L: 60-62). Catholicism
respects marriage so highly because it is seersasbol of the greater marriage

between God and humankind. Kreeft (2001: 353) wtitat marriage is a covenant:

“[. . .] a binding relationship based neither orrenfeeling nor on external human law but on a
freely chosen commitment [. . .] The ultimate aihGmd’s whole plan of creation and
redemption, of the whole Christian religion, ancdaf whole lives, is a spiritual marriage with
God. Human marriage is an image, sign, and sacriaohdmat”.

Aragorn demonstrates this kind of faithful and sal€rificial romantic love, as he
commits himself to ArwenLOTR 1032-8, appendix A), as does Arwen, who
renounces her immortality to wed Aragorn. But Anagcannot have her until he has
faced his destiny and been crowned king of Gonblois means he must wait a
lifetime of normal men (he had longer life sincewes of NUmenorean descent) and

fight many wars before they can marry. He alsoides|Eowyn’s romantic love for
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his faithfulness to ArwenLOTR 768). Their love-story is like Tolkien’s own with
Edith, with the difference that Tolkien only hadwait a few years.

If chauvinism has been associated with Clanstharriage, it is a distortion of
biblical teaching, because it takes Ephesians &u22f context. It says: “Wives,
submit to your husbands as to the Lord”. The chastrc interpretation abuses
Scripture by ignoring the surrounding verses. Tiavipus verse says: “Submit tme
anotherout of reverence for Christ” (emphasis added).ddngls must also submit to
their wives. The following verses lay a much heawsponsibility on the man’s
shoulders: “Husbands, love your wivasst as Christ loved the church and gave
himself up for heto make her holy [. . In this same wayhusbands ought to love
their wivesas their own bodiedHe who loves his wife loves himself’ (Eph. 5:28,
emphasis added). The word used hesgape the determined “choice” -love, akin to
that of Christ’s self-sacrificial love. Women ar@led to submit to their husbandss'
to the Lord, which means in response to his love first givas.l stated earlier,
obedience does not mean inferiority. Kreeft (2Q16) says: “without authority there
is chaos; without equality there is tyranny. J.authority does not contradict equality,
nor does equality eliminate authority.” The sameapplies to family roles.

Tolkien was not a sexist, nor was he antistexi chauvinistic; he was a romantic,
who believed in sexuality governed by Kingdom piphes: fidelity, faithfulness,
service, mutual respect, and humility. He demotestréhese values argapelove in
his own marriage, in particular when he sparedffayten caring for Edith in her
sickness, which was one of the things that deléygavork onLOTR(BIO: 235-252).

10.4 Other values

The above are the core values of the Kingdom ofveleaThere are much more that
are exemplified ILOTR but any deeper analysis of them would ventur@béyhe
scope of this thesis. To finish this chapter | willefly examine some of these values.
A good starting point would be what the Bible cale “fruit of the Spirit” (Gal 5:22-
3). The first mentioned is the above-studied |ldNext is joy, which is also the
essence of Tolkien'sucatastrophéMC: 153). Joy is also one of the three core
elements of the Kingdom which | presented in chapte

There are two instances of joyLi®@ TRworth mentioning in this context. The first
occured at Minas Tirith, as Gandalf and Pippin wgaeing out of a window in grim

anticipation of the imminent battle QTR 742). Pippin asked Gandalf if he was
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angry with him for his hasty enlisting to Denetlsoservice. Gandalf laughed and put
his arm around Pippin’s shoulders, and Pippin itedook at the old man. “In the
wizard’s face he saw at first only lines of card aorrow; though as he looked more
intently he perceived that under all there waseaigjoy: a fountain of mirth enough
to set a kingdom laughing, were it to gush forth”.

The second case was when Frodo and Sam were ladrders of MordoiLOTR
697). Sam points out how their quest might someldas told as a story. He pictured
people eagerly asking to hear of the brave Frduo;famousest of the hobbits”.
Frodo laughed, “a long clear laugh from his he@uch a sound had not been heard in
those places since Sauron came to Middle-eartimd f8# like even the rocks around
them were listening and ominously leaning towahdsit. “But Frodo did not heed
them; he laughed again.” Then Frodo reminded Sanisdmportant part in the story.
Children might be even more eager to hear of “Sa@awhe stouthearted”, without
whom Frodo would not have gone far. Both of thesecases of joy in the face of

threatening evil, reminiscent of Tolkien’s desdoptof the eucatastrophe:

It does not deny the existencedyscatastropheof sorrow and failure: the possibility of these
is necessary to the joy of deliverance; it deniieshe face of much evidence, if you will)
universal final defeat and in so fareigangeliumgiving a fleeting glimpse of Joy, Joy beyond
the walls of the world, poignant as gri¥IC: 153)

There are parallels to this in the Kingdom of Hegwbe most outstanding of which is
that of Paul and Silas in Philippi (Acts 16:40).efé Paul and Silas ended up casting
out an evil spirit of divination from a slave womadaving lost their source of
income, the slave-woman’s owners seized the apostie accused them in front of
the magistrates. Paul and Silas were flogged apdsoned, but they “denied, in the
face of much evidence, universal final defeat,” tapgped into “Joy beyond the walls
of the world”, even the walls of their prison. Thegng praise to God, even with their
backs still smarting from their wounds, and a medappened: an earthquake shook
the prison, so that their shackles broke free. Hanehey did not flee, but waited
and demanded to be given a fair trial as Romapetis. It is one of the paradoxes of
the Kingdom, that in the city of their worst tre&tm they experienced their deepest
joy, and Paul’s letter to the Philippians is theefoost letter of joy in the NT.

The third fruit of the Spirit is peace (Gal28). Romans 12:18 says: “If it is
possible, as far as it depends on you, live ateeaih everyone.” Such a spirit is

demonstrated by the Fellowship throughout the stbing hobbits would never have
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even thought of going to war, and even warriore Wragorn and Faramir would
prefer peace, but Sauron has forced their hang:rthest fight for peace. Frodo’s
growth from wishing that Bilbo had killed Gollum being a peacemaker unwilling to
use arms in the scouring of the Shire is a notdwatrand oLOTR just like Martin
Luther King and Gandhi were noteworthy exampleapylying the Kingdom-
principle of peace-making to conflicts (see, p..49)

The rest of the fruit of the Spirit are patier{exemplified, for instance, by
Gandalf’s relations to the hobbits), kindness (Ergdo’s treatment of Gollum),
goodness (e.g. refusal to use the evil Ring fodgmarposes), faithfulness (e.g. the
Fellowship’s loyalty to Frodo), gentleness (e.gidfair as the gentle warrior), and
self-control (e.g. various characters’ resistarfdemptation to take the Ring). All of
these can be seen demonstrated by various charact€d TR but any deeper
analysis would require an entire study to focuglgadn the values dfOTR

To close, | will now briefly look at four spécally Catholic values: the four
cardinal virtues, as given by Kreeft (2001: 191Rudencemeans practical moral
wisdom. Prudence is embodied by Gandalf, and mexdttoy all the main characters.
Frodo’s growth in moral wisdom is a notable strahthe story, reaching its peak in
his merciful treatment of Saruman, who had purgllyietentions towards Frodo.

The second cardinal virtuejisstice,which entails equality and fair treatment of
everyone, along with harmonious and “right” relaships. This is the social aspect of
righteousness, discussed in chapter 5. The thitdeyfortitude, is the courage and the
resolve to do what is right, no matter how difftctilis, and regardless of the outcome.
Kreeft (2001: 192) says: “Fortitude is a necessagyedient in all virtues, for no
virtue ‘happens’, but must be fought for”. Of diktcardinal virtues this is perhaps the
most deeply probed ibOTR On the first leg of the quest, when the hobhiés a
rescued from the attack of the first Rider by E/@®do asks Gildor, the Elf-leader:
“But where shall | find courage? [. . .] That isath chiefly need.” Gildor answers:
“Courage is found in unlikely places [. . .] Begdod hope!” LOTR 83). That is
exactly where Frodo finds courage during the quesinlikely places — the very
places he fears, as he is facing dreadful enefBiglsserves as the negative force that
demands the growth of the positive virtue of foidié, as described by Koukl (2002).

Temperanceor self-control, is “the moral virtue that modées the attraction of
pleasures’ [. . .] as fortitude moderates the &grains. [. . .] Temperance ‘provides

balance’ [that is, moderation: not too little arat tboo much] ‘in the use of created
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goods. It ensures the will's mastery over instint{&reeft 2001: 193, quoting the
Catechism of the Catholic Church). Hobbits in gartar find this difficult. Their love
for good food, drink, and “pipe-weed” normally tesnith go just a bit “overboard”, but
on the quest they are forced to practice temperandeation their provisions.

Still other values are characteristic of blo@®TRand the Kingdom, such as
honesty, truthfulness, compassion, charity, wiliegs to help, generosity, belief in
human dignity, etc. But this will suffice for mygsent purposes. | have looked at the
core values of the Kingdom of Heaven: righteousnesace, and joy; along with
faith, hope, and love; and the relationships betwhese as exemplified tOTRand
the Bible.LOTRIs a value-laden work, and it would be interestmgrobe deeper
into these values, but since the Kingdom is muchentitan a value-system, this
overview will have to suffice. Now it is time to w® on from these positive aspects

of God’s Kingdom, to the opposing realm of evilste how these realms are at odds.

11 Gleams of Evangelium — THE KINGDOM AT WAR: GOOD vs. EVIL

One of the prominent featureslddTRthat will strike every reader is its depiction of
evil that threatens horrifically the peace and ¢iféMiddle-earth. Duriez (2005: 193-4)
talks about how. OTRIis “marked by a realistic portrayal of evil”. Heentifies it with
other twentieth century novels, like OrwelAsiimal Farm(1945) andl984(1949),
Golding’sLord of the Flieg1954), and LewisThat Hideous Strengtfi946), which
deal with “the horror of palpable evil revealedmodern, global warfare”. Duriez sees
that this kind of fantastic fiction can deal witketterrors and fears of real human life
in a more relevant way than so-called realistitdit He points out that this is ironic,
since critics call Tolkien’s writing escapist amcelevant to this world.

Tolkien was also accused of presenting toardiestinctions between the good and

the evil. His hideous orcs were said to be unreali$olkien answered the criticism:

Yes, | think the orcs are as real a creation athamy in ‘realistic’ fiction [. . .] only in realife
they are on both sides, of course. For ‘romance’drawn out of ‘allegory’, and its wars are
still derived from the ‘inner war’ of allegory inhich good is on one side and various modes
of badness on the other. In real (exterior) liferaee on both sides: which means a motley
alliance of orcs, beasts, demons, plain naturallyelst men, and angels. But it does make
some difference who are your captains and whettesr are orc-like per sel.:82)

Such clear distinctions between good and evil Welkien’s purpose. No matter how

removed this iper sefrom real life, in a mythical story that is suppddo teach
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aspects of truth only receivable in this model(47), the clear distinction is
justifiable. Such clear-cut examples shed lightrenways evil works and tries to
work even within us, the readers. The orcs wergirmally Elves that were captured by
Melkor (Morgoth) and enslaved, tortured, and cateddS 58). Tolkien explains:

| have presented at least the Orcs as pre-exisaddoeings on whom the Dark Lord has
exerted the fullness of his power in remodelling anrrupting them, not making them. That
God would ‘tolerate’ that, seems no worse theolign the toleration of the calculated
dehumanizing of Men by tyrants that goes on toayl195)

The orcs have been deformed into the oppositevas:and are totally governed by
the spirit of Sauron and of Morgoth. Like Morgotheir sole purpose is to strike
discord in God'’s creation by destroying living th#) plants, and creatures alike
(LOTR 409). Saruman also “sings to Morgoth’s melodyigd @abuses nature to
increase his power. In the end he comes in pureenia avenge himself on the
hobbits by ruining their beloved ShileQTR 975-997).

Not only doe€ OTRportray evil, it draws a most graceful picturegobdness.
Duriez cites David C. Downing, who talks about hoften evil characters are written
in modern literature. As a striking contrast testidowning says “Lewis and Tolkien
could show you what goodness looks like in thehfléBuriez, 2006: 176-7). On the
opposite side of the argument against the evihefdrcs, the question has been raised
by critics whether or not Tolkien’s characters @ good, idealistic, and romantic.

Tolkien responds: “I have not made any ofgheples on the ‘right’ side, Hobbits,
Rohirrim, Men of Dale or of Gondor, any better thraan have been or are, or can be.
Mine is not an ‘imaginary’ world, but an imagindmgstorical moment on ‘Middle-
earth’ — which is our habitationL( 244). Pearce (1999: 146) discusses the ideafism i
LOTR He cites an essay on Tolkien by Lawhead, who arswariticism of Tolkien’s
escapism by stating that it is not an esdap reality, but an escape a heightened
reality, where joys and sorrows, beauty and ugiinetc. are in double measure,
evident to the reader. He continues: “In the verstliantasy literature, likeord of
the Ringswe escape into an ideal world where ideal heanelsheroines (who are
really only parts of our true selves) behave igedlhe work describes human life as
it might be lived, perhaps ought to be lived |’ (Pearce 1999: 146-7). Lawhead
further states that this kind of “heightened regdktd the reader closer to ultimate truth
which Tolkien believed was God Himself” (ibid: 14As God is the King of Heaven,
| further equate this heightened reality with thedtiom, the ideal realm of pure

goodness, no matter how imperfect its manifestatare in this fallen world.
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Such fantasy, be it in the imaginary realnfraérie, leads the reader to ponder the
state of his own soul, and to a deeper understgrafihnuman existence (Pearce 1999:
147). Tolkien’s depiction of goodness and bealitg 8t the reader a desire for the
same goodness and beauty in their own life, andcakmthem to make changes in
their life where it is not consonant with such goess. In that sense, the literature
kindles a desire for perfection, for the KingdomH#aven. Pearce says:
“Concomitant with this desire to escapto spiritual truth is the realisation that
complete ‘escape’ is impossible in this life. Hettoe sense of longing and the feeling
of exile which is integral to the spiritual quefPearce 1999: 148).

It is hard to imagine that any review or agaycould be written dfOTRwithout
a discussion of Good and Evil: they are such etitteemes in the story. And since
Tolkien’s fiction sheds light on Good and Evil iarovorld, | will now look at this
conflict from the perspective of the Kingdom of Kea. | will look at Evil first,

because Good can be seen most clearly in contrdmstweat it is not.

11.1 Personal evil: Morgoth, Sauron, and Satan

Morgoth, or the fallen Melkor, was the original soeiof evil in theSilmarillion.
Sauron was a lesser angel, one of the Maiar, tivarsts of the higher angels. Tolkien
says: “Sauron had been attached to the greateitpMerho ultimately became the
inevitable Rebel and self-worshipper of mythologlest begin with a transcendent
unique Creator”l(: 259). But since Morgoth himself is captive in theid” and is
not present in Middle-earth, Sauron is his repregem. He comes to think of himself
as “Morgoth returned’l(; 243) and is thus a personification of evil. Hop&a’s
(1996: 25) assertion that there is no absolute(dewil) inLOTRIs in this sense
slightly misleading, because Sauismverything that Morgoth and Satan are.
Melkor (and Sauron as his “reincarnation”) émel biblical Satan are very similar.
They were both created good: “Nothing is evil ia tieginning. Even Sauron was not
so” (LOTR 261). Like Satan, Melkor’s original sin was prigied the desire to take
the place of the Creato(16-20, Isaiah 14:13-14). Since both were theeetarst out
of their places of power by Go& (34, Isaiah 14:15) they turned to wickedness, to
pervert and destroy God'’s creatidh {9, Genesis 3:1-6). Tolkien says: “In The Lord
of the Rings the conflict is not about ‘freedom! [] It is about God, and His sole
right to divine honour.”l(: 243). This is because Sauron tried to controlitie of
the “Children of God”, Elves and humans, and malesrt his worshipperd.( 205).
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Thus it can be said that Sauron is indeed Absaufersonal Evil ikOTR To
enslave people he uses all possible means, thedsteof which is the One Ring:
“[. . .] there is nothing that Sauron cannot twrevil uses” LOTR 583).

Sauron’s weapons are lies and fear. Gandgdf $p . .] the power of Sauron is
still less than fear makes itL QTR 254). An exemplary victim of Sauron’s lies and
fear is King Théoden of Rohah@TR 495-513). Because of his counsellor
Wormtongue, a spy for Saruman (who, in turn, i®figng to Sauron himself),
Théoden has lost his faith in himself and his peoHe believes that resisting Sauron
is futile, and that destruction is imminent. Worngae has twisted Théoden’s mind
to the opposite of the truth: he believes that Géindarrier of truth and hope, is a
herald of misfortune. Théoden has turned into dmwdn, stooped and frail, much
older than his real years would make him: It takg@®werful confrontation of the
truth by Gandalf to break the spell of Sauron’s fimm Théoden’s ears and to raise
him from his throne to ride once more to Wa®O(TR 502-5).

Another character that has fallen prey toghemy’s lies is Denethor, Steward of
Minas Tirith. He has been looking into a Palargtifseeing stone”, and has seen
things from Mordor that have left him in despai©TR 838) and paranoia: he thinks
Gandalf’s intentions are evil, to take over hiotie LOTR 835). Sauron cannot
make the Palantir lie, but he can show Denethoy tinihgs that demoralize him. This
is like using half-truths, which serve the purposeutright lies. The vision of the
great might of Mordor fed Denethor’s despair “uritdverthrew his mind”’I(OTR
838). Unlike Théoden, who is awakened from thelsgdies by the truth wielded by
Gandalf, Denethor will not listen to his counsedl @mds up committing suicide,
trying to kill his own son Faramir as well. Denetlamd Théoden exemplify two
different responses to the truth after believirggEmemy’s lies — faith and despair.

Saruman represents a third response to thefli8auron. He has “long studied the
arts of the Enemy”L(OTR 251), originally for good purposes, against Sauiut
somewhere along the line he fell for the lure olvpn and decided to use the Palantir
to communicate with Sauron. Saruman thought hedcosg Sauron to obtain the Ring
for himself and then take his place, but Sauron plaging him all along, lying like
he did to DenetholLOTR 872), but this time not to evoke fear, but toussd
Saruman himself has adopted this feature of thenignand has become a master in
enchanting others with his voice to do his will dedieve his “truth”. His voice is

described as beautiful, even loving, and his cummiords seem like true wisdom.
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Saruman’s speech makes even Gandalf, the reprégertagoodness and truth,
sound harsh and evil in comparistt©OTR 565).

Tolkien ponders the seductive nature of Bwittfer in his depiction of Frodo’s
first encounter with Aragorn in the inn at Bré€(TR 153-168). Everything about
Aragorn makes him seem suspicious and dangerdhs toobbits, but when his
identity is finally confirmed by a letter from Gaalfl Frodo says: “I believed that you
were a friend before the letter came [. . .] Youehtrightened me several times
tonight, but never in the way that servants ofEhemy would, or so | imagine. |
think one of his spies would — well, seem faired &el fouler, if you understand”
(LOTR 168). Aragorn laughs and says: “I see [. . ddK foul and feel fair”. He then
guotes a proverb written of him: “All that is gaddes not glitter” (OTR 168) which
is the old sayin@ll that glitters is not goldturned around. Saruman looks noble,
wise, and royal, but is a servant of Evil; Aragtwoks ragged, lowly, and dangerous,
but is a king in the service of Good. This is dlar sense in which Aragorn
exemplifies Christ. Isaiah prophesied of the conhfessiah: “He had no beauty or
majesty to attract us to him, nothing in his appeae that we should desire him. He
was despised and rejected by men, a man of soremasfamiliar with suffering. Like
one from whom men hide their faces he was despssetiye esteemed him not” (Is.
53:2-3). Christ, despised and rejected by the Isanofehis day, became the source of
the greatest Good possible.

St. Paul (in 2 Thes.) predicts that the ahtist, the ultimate servant of Evil in the
Bible, will come with all kinds of deceptive powéreauty, and the lure of goodness
to deceive those who “refuse to love the truthTfizss. 2: 10). As Saruman makes
Gandalf look dull and grey and sound harsh and #hal anti-christ will masquerade
as an angel of light to make Christ seem nastyusadkractive (2 Cor. 11:14).

However, Colossians 2:15 speaks of how Chastdisarmed the powers of the
devil. Satan no longer has any weapons of reatanbs and no true right to people’s
souls. Jesus himself depicted the devil as thefathlies (John 8:44). Satan can only
keep people under his dominion by lies, and by kegifhem from believing the truth
that they have actually been set free by Christusts fear to keep people in his grip,
or seduction to lure them into his bondage. Tha@uf Romans speaks of how
Christ has liberated people from the spirit of fé&or you did not receive a spirit that
makes you a slave again to fear, but you receive®pirit of sonship. And by him

we cry, ‘Abba, Father.” (Romans 8:15). God is adyrant to be feared like the devil:
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although God is holy and omnipotent, he is whatigesd the apostles called Abba,
an affectionate term for father (Easton 1897).

11.2 Human evil: sin

With lies and cunning Sauron causes the NUumenoteaesent the only restriction
given to them: they were allowed to sail anywhdse but to the Undying lands in the
“True West” & 315). The Numenoreans fall and attack the arigé¥alinor. llGvatar
must allow them to be destroyed, but “in a kindNofchian situation the small party
of the faithful in Namenor, who had refused to taket in the rebellion (though many
of them had been sacrificed in the Temple by the@aans) escapedL(205).

Satan raised suspicions of God’s good willads Adam and Eve in Paradise,
causing them to resent the only prohibition givesnt: they could eat from all the
trees in the garden, except from the “tree of th@wkedge of good and evil” (Gen.
3:1,4). Satan lied that God only wanted to resthem, and that if they did eat from
it, they would “become like God”, Satan’s own oni evil desire (Gen. 3:5). Adam
and Eve fall, and evil is introduced to human hgt&vil is now not only an evil
persona, but also an inner, subjective matter taunsans. The temptation to attempt
to “be like God” is one that most humans face imedorm or other, especially those
in positions of power. This is exemplified by tleenptation to use the Ring HOTR

Kreeft (2001: 62) says: “The [Roman Catholitjurch does not require us to
interpret the creation and Fall stories in Genktgigally, but she does insist that they
must be interpretekistorically, as something that really happened” (emphasiscBdde
Since God created the world as a purely good Psed@en 1-3), and the world as it
appears today is far from that with all its EuiletFall of humankind must be a
historical reality (at least when looked at frordualeo-Christian viewpoint), whether
the mythical Genesis account is literally accumataot.

There has been much philosophical debate@ndture of Evil. | will not go
deeply into this, but a few basic notions will scéffor this thesis. Shippey (1982:
107) points out the two main opposing views of :@8dethian and Manichaean.
Augustine represents the Boethian side when héaésabat evil is in essence
nothing it is merely theabsence of gooAugustine 1972: 440, emphasis added). But
this is not an entirely satisfactory explanatios. $hippey (1982: 107) points out,

human experience shows that evil is a reality,anmtere absence. Acts of terrorism,
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mass destruction, or genocide, aremmthing To do something so horrible involves
an active choice and action; it is not passivey agere absence would suggest.
Manichaeanism is the belief that Good and &selequal, opposite, and active
forces, and the universe is their battlefield (pbip1982: 108). But going beyond
Boethius does not necessarily mean that one ensbhkdarichaeanism, as seems to be
commonly thought. An example frobn©TRillustrates the debate. It is the scene
where Frodo has escaped from Boromir and is séfinmg the Ring as he ponders

what he should do. He feels Sauron’s evil eye ofpsi on him:

Very soon it would nail him down, know just exactiyrere he was [. . .] he threw himself
from the seat, crouching, covering his head withgney hood.

He heard himself crying outtever, NeverDr was it:Verily | come, | come to you?e
could not tell. Then as a flash from some othenpoi power there came to his mind another
thought:Take it off! Take it off! Fool, take it off! Tak# the Ring!

The two powers strove in him. For a momentfgoély balanced between their piercing
points, he writhed, tormented. Suddenly he was ewhhimself again. Frodo, neither the
Voice nor the Eye: free to choose and with one ieimg instant to do so. He took the Ring
off his finger. LOTR 392)

Here the evil voice can be seen as either an stnaggle between Frodo’s will and
his subconscious wickedness, or the voice of Samoom outside calling him to obey:
it is either an inner temptation or an external po(&hippey 1982: 109). Tolkien said
of Frodo’s failure to destroy the Ring on Mount Dothat he was at “the heart of the
realm of Sauron [. . .] all other powers were ramredued” LOTR 924). Shippey
(1982: 110) asks if Frodo’s will and virtue are aigahose powers. “To say so would
be Manichaean. It would deny that men are resptanBib their actions, make evil
into a positive force”. But this raises the queastidow does evil being a positive
forceper sedeny that people are responsible for their acBddsly if the positive
force of evil absolutely possesses a person sdhbatmind and will are beyond their
own control, as in, for example, a mental illness) one say that the person is not
responsible. Otherwise people are free to choosecka Good and Evil, no matter
how strong the temptation, and whether there isqel Evil or not.

According to Augustine (in McGrath 1996), we tempted to sin, both from
outside by the devil (p. 282), and from inside loy imner lusts, which are inherited
from Adam’s original fall (p. 462). Not only thadin is something that people cannot
get rid of themselves (p. 462), as Frodo canndraolgthe Ring. And further, Frodo’s
“godly”, or good actions — his pity and mercy — eeevarded, but his failure forgiven.
This exemplifies the Biblical description of howotde who trust in Christ’'s atonement

are forgiven their sins, but rewarded for their doeeds that are done “in Christ”,
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that is, not by their own merit, but done by thempting of God'’s love and
empowered by the Holy Spirit (Kreeft, 2001: 144j)e#ft also discusses this in his
book The Philosophy of Tolkief2005):

Nonreligious people usually believe in compassiod mercy, but not that mercy will be
rewarded, if there is no God. But Christianity krsogwill, even in this world, because the plot of
human history is written by a God Who loves mefidyus the apparently foolish mercy that
spares Gollum time after time is rewarded at theciCiof Doom. The reader sees that, at least
unconsciously, and if his heart is open to lovimatf he is on the way to believing and loving the
God Who is behind that "mercy system" whose lit€nack of Doom in our world was Calvary.
(Kreeft, 2005: 68)

Sin is more than just disobedience of God’s lawfdilto do Good is also sin. One of
the meanings of sin is “falling short of God’s ption”, or “missing the mark” (Orr
1915). “[. . .] for all have sinned and fall shoftthe glory of God” (Rom. 3:23).
Tolkien (L: 80) laments the “endless repetitive unchangicgrable wickedness” of
mankind. He says that there is always good, hsthtdden and hard to see, because it
is so rarely demonstrated by actual good wordseds, even when genuine sanctity
is present. “But | fear that in the individual Issef all but a few, the balance is debit —
we do so little that is positive good, even if wagatively avoid what is actively evil.

It must be terrible to be a priest! [. . .]2:(80). Tolkien spoke of Frodo’s failure:

| do not think Frodo’s was moral failure. At the last moment the pressure of thegRiould
reach its maximum — impossible, | should have daidany one to resist, certainly after long
possession, months of increasing torment, and wtaewed and exhausted [. . .] We are finite
creatures with absolute limitations upon the poveémsur soul-body structure in either action of
enduranceMoral failure can only be asserted, | think, when a maffort or endurance falls
shortof his limits, and the blame decreases as thét isncloser approached.
(L: 326, emphasis in original)
In this sense Frodo’s failure resembles the conakfariginal sin”, which means the
human disposition inherited from the first fallemnmans. It entails the human inability
to save one self (Kreeft, 2001: 119). Tolkien ekydhis dilemma in his letters and
applies to Frodo’s case the Lord’s Prayer. He Hagfsthe petition “Lead us not into
temptation, but deliver us from evil,” would be meagless if it was against
something that cannot happen. Tolkien says it ssipde for people to be
overwhelmed by a power of evil too strong to ovenep“in which case [. . .]
salvation from ruin will depend on something appéseunconnected: the general
sanctity (and humility and mercy) of the sacrifigparson” (: 252-3). Tolkien admits
that Frodo failed, and that “one must face the: et power of Evil in the world is
not finally resistible by incarnate creatures, hegrégood™ (L: 252). This raises the

problematic question of free will, which would rexits own study. An analogy of
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Augustine, as presented by McGrath (1996: 460),swifice for the present.
Augustine saw free will as a scale in which one gamesents good and the other evil.
As descendants of Adam and inheritors of originglwe are born with more weight
on the evil side, so that we do have free will, ilsitendency is to sin. Only by Grace
through Christ can people be saved, but the ssatilileaning towards sin: therefore

we need grace constantly.

11.3 How does Good combat Evil?

In the battle against evil, Tolkien reminds us thé&iu can’t fight the Enemy with his
own Ring without turning into an Enemy:(93-94). Evil cannot be destroyed by evil
measures. Honkapéaa (1996: 49-50) discusses the bativeen Good and Evil as
explained by Harvey. She says that although Evil thato destroy Good, Good
cannot destroy Evil, because this would contrathietvery nature of Good. Good can
only defend itself. Honkapaa paraphrases Harvey:

[. . .] since destroying anything, for the sakelestruction, is contrary to the very nature of
creativity, which is the clearest attribute of GpBdodo was caught in an inextricable web
[. . .] Had Frodo been able to cast the Ring ihtofires of Mount Doom [. . .] Frodo would

have been a destroyer instead of a creative ag&uad. (Honkapaad 1996: 60)

To destroy is against the nature of Good. In Hislar‘Augustine on Evil”, Gregory
Koukl discusses the problem of evil, which | toudlos earlier in this chapter.
Augustine says that the best possible good cantmnbchieved if people have moral

freedom to choose between Good and Evil. Koukl:says

When viewed as a whole, that which appears to beikimately contributes to the greater
good [. . .] For example, certain virtues coul@xist without evil: courage, mercy,
forgiveness, patience, the giving of comfort, hemai perseverance, faithfulness, self-control,
long-suffering, submission and obedience, to nafieeva These are not virtues in the abstract,
but elements of character that can only be had dnahsouls. Just as evil is a result of acts of
will, so is virtue. Acts of moral choice accomplisbth. (Koukl 2002)

Koukl's views are resonant dhe Silmarillion where llavatar tells Melkor that
anything he did to twist or pervert llivatar’s Themould ultimately end up
contributing to the overall beauty of the Ther8e1@8). The EIf Haldir says to Merry
that because in the world love is now mingled witief, love “grows perhaps the
greater” LOTR 339). Augustine is highly respected by Protestanid Catholics
alike, as perhaps the foremost Church Father. Ssv@e consider him the “Father of
Roman Catholicism” (Portalié 1907). It is evidematt Tolkien derived much of his
thinking from Augustine, whose thoughts Koukl disses further:
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What good comes out of a drive-by killing, somearight ask, or the death of a teenager
through overdose, or a daughter's rape, or childe® The answer is that a commensurate
good doesn't always come out of those individuabsions, though God is certainly capable
of redeeming any tragedy. Rather, the greater gesults from having a world in which there
is moral freedom, and moral freedom makes morgktl@s like these possible. (Koukl 2002)

The problem of evil is a complex one, and Koukhsl &ugustine’s thoughts may
raise more questions than they answer. A quedt@incomes to mind concerning the
battle between Good and Evil is, if something &vtrying to destroy or harm
someone, is it evil to take sword and fight? Whees] say, a nation, when defending
itself against hostile enemies, become evil its8liduld one merely stop the attack
and allow the evil offender to choose whether ferg or not? What if they will not
repent? Is it then not evil to destroy it? Whereglone draw the line? Why is evil

allowed to exist in the first place? Tolkien addessthis problem in a letter:

That Sauron was not himself destroyed in the aafjire One is not my fault: the problem of
evil, and its apparent toleration, is a perman@etfor all who concern themselves with our
world. The indestructibility oépirits with free wills, even by the Creator of them, Isoaan
inevitable feature, if one either believes in theiistence, or feigns it in a story.: 280,
emphasis in original)

It is easy to agree that Evil cannot create — baut@ood not destroy Evil (at all)
without becoming evil itself? However, it is noetpurpose of this thesis to probe
these questions any further. The point | am trgomake is that the battle between
Good and Evil, which Tolkien exemplifies lOTR is very real. Everyone who
watches the news or even looks honestly into theirsoul can see that Evil is a
reality, and is challenged to battle it in thefe lor society. Encouragement to take on

the challenge is one of the gleams of Evangelitahghines fronhOTR

11.3.10ft evil will shall evil mar — Théodenl(OTR 581)

In LOTR Evil is needed for its own downfall. Pearce (19988) says: “The parasitic
nature of evil is the key to its inherent weakn&ssce, of its nature, it is counter-
creative and can only destroy, it often destragaliitin the blindness of its malice.”
“Often does hatred hurt itself,” says Ganda®TR 571). Speaking of Gollum’s
presence with Frodo and Sam (which they have ldash&om Faramir), Gandalf
declares his hope: “[. . .] a traitor may betrap$elf and do good that he does not
intend” LOTR 797). This is exactly what happens in severatgdanLOTR as |
pointed out in the chapter on Providence (pp. 56¥& example, Saruman brings
about his own downfall by bringing Merry and Pippirtime to Fangorn, where they

meet Treebeard. Here | will present a few more gas
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When Gandalf offers Saruman the chance tontgp®TR 568) he refuses, but
still Gandalf will not punish him. Wormtongue thresthe Palantir out of the window,
robbing Saruman of his only remaining weapon. L&tedo also offers Saruman the
chance to repent. He refuses and tries to kill &r&¢ill Frodo spares him, but again it
is Wormtongue (a servant of Evil) who serves asathent of retribution, as he stabs
Saruman to death. Evil destroys Evil.

The darkness caused by Sauron’s black cladktétes Théoden’s covert ride
past the orcs to assist in the battle at Minaghl{iOTR 816). Gimli speaks of the
victory over the Southrons by the army of the Deeb are under Sauron’s curse of
eternal captivity in the world: “Strange and worfdel thought it that the designs of
Mordor should be overthrown by such wraiths of faad darkness. With itswn
weaponswvas it worsted”(OTR 858, emphasis added).

The most outstanding case of evil destroyiselfiis, of course, the unintentional
destruction of the Ring by the evil will of Gollur8auron himself never sees it
coming: it does not even cross his mind that pemoleld choose to renounce the
Power offered them by the Ring@TR 262). To Sauron, as it is to Boromir and
Denethor, it would be folly to destroy such a wea@ut Gandalf says: “It is wisdom
to recognize necessity, when all other courses haea weighed, though as folly it
may appear to those who clingfedse hopeWell, let folly be our cloak, a veil before
the eyes of the Enemy!LOTR 262, emphasis added). The hope of combating the
Enemy with power, even with the Ring, was the félspe of Boromir and Denethor.

A parallel to this is found in 1 Corinthiaf®aul says: “Jews demand miraculous
signs and Greeks look for wisdom, but we preachstbrucified: a stumbling block
to Jews andoolishnesgo Gentiles, but to those whom God has called) Betvs and
Greeks, Christ the power of God and the wisdomad'G1Cor. 1:22-24, emphasis
added). The “folly” of Christ was similar to thatthe Fellowship of the Ring. Christ
also renounced the power — in fact, world domintdhat Satan offered him if he
would worship Satan. Instead of grasping for poaret “god-likeness”, Christ
humbled himself “even to death on a cross” (Ph8).2This is the folly that Satan
could not understand, and the apostle John ig/likehave meant this when he said of
Jesus: “The light shines in the darkness, but #rkress has not understood [or
overcome] it” (John 1:5). So provoking the killiofjJesus (Luke 22:3), Satan brings
about the loss of his only means of holding pebpledage, sin (Col. 2:14).
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| will close my analysis by returning to the conteptreachery turned into Good.
Gollum’s betrayal of Frodo and Sam to Shelob ftatiis the providential timing and
events that lead to the ultimate Good of the Riwng'struction. A parallel of this can
be found in the story of Joseph (Gen. 37-50). Jusdpothers hated him, because
their father, Jacob, favoured and pampered himpacduse he was a “tattle-tale” and
arrogant. He proudly told his brothers of dreamwlnich he saw them bowing to him.
Finally the brothers could not stand Joseph anynsar¢éhey sold him to slave-traders.
Joseph was bought by Potiphar, captain of the Egyyptharaoh’s guard. If such a
wicked betrayal was not bad enough, Joseph waslyascused of attempted rape by
Potiphar’'s wife, and he was thrown in prison.

After many years Pharaoh’s chief cup beardrlaker were imprisoned. Each had
a dream that bothered them, and with the help af $8pirit Joseph interpreted them.
Both dreams were fulfilled exactly as Joseph ségars later Pharaoh himself had a
troubling dream, and the cup bearer rememberegldoBdaraoh demanded an
interpretation, and Joseph told him that God hadrgthe dream to Pharaoh to give
him foreknowledge of seven years of abundancev@tbby seven years of drought.
Egypt would survive only if all excess grain wasretl during the abundant years.

Pharaoh believed Joseph, and because he sbas&bd’s Spirit was with him, he
appointed Joseph as Egypt’s highest official, sddorhimself. The dream came true
and seven abundant years were followed by sevas gédrought. Having heard that
there was food in Egypt, Joseph’s brothers camebaned before him, fulfilling the
dream Joseph had boasted of as a youth. Josemgnize his brothers, and tested
them by planting a golden cup in the youngest, &am’s bag, and arrested him. But
Judah stepped up and offered himself as prisos&ad, since their father would die
of sorrow if he lost Benjamin, since he had alrelady Joseph. Seeing his sincerity,
Joseph broke down crying, and revealed himselfddiothers. Now humbled by his
experiences, Joseph forgave his brothers and cetiteir father. His brothers brought
him to Egypt, where Joseph gave them land to seryie drought. When Jacob
eventually died, the brothers appealed to Josejhing that he would avenge them.

His brothers then came and threw themselves dovareobim. “We are your slaves,” they
said. But Joseph said to them, “Don't be afraid. lAmthe place of GodY¥You intended to
harm me butGod intended it for gootb accomplish what is now being done, the saving o
many lives. So then, don't be afraid. | will prowifibr you and your children.” And he
reassured them and spoke kindly to them. (Gen@si821, emphasis added)
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Joseph’s story is a touching example of God protid#y allowing Evil to take its
course, but in the end turning it to Good. Hadinthers not sinned and sold Joseph;
had Potiphar’s wife not sinned and falsely accused and had Joseph not been
those years in prison, the family might have perish.ikewise, Gollum sinned

against Frodo wickedly, but it was turned to Gond the “saving of many lives”.

| have now looked at howOTRreflects the battle between Good and Evil, the
Kingdom of Heaven and the devil's realm of Helave established that Tolkien’s
portrayal of both Evil and Good are realistic, @peak symbolically to the reader. |
have pointed out the obvious similarities betweetkien’s devil-personas and the
biblical Satan. | have also shown th&@TRreflects in many ways the reality of sin.
But most important of all, | have discussethpps the main reason Evil is allowed
to coexist with Good, dsOTRsuggests: somehow Evil will one day bring abaat it
own destruction, and all evils suffered — even ¢homused by evil intentions — will be
turned into Good. Like millions of Christians arautme world, Tolkien believed that
the Kingdom of Heaven will one day come in itstiglis, banishing Evil from
Creation, and Justice and Goodness will prevaiV(&23). This hope is beautifully

exemplified by the story of Frodo and the Ring.

12. CONCLUSION

Studying Tolkien’s writings in light of Christiamé¢ology has reinforced my original
thoughts ol.OTRas a mirror reflecting the Kingdom of Heaven. Véastablished
that Tolkien wrotd OTRwith the mainly subconscious intention of writiadantastic
and mythical story that would exemplify aspectshaf Kingdom of God without
“preaching” or imposing Christianity on the readeolkien has made the message of
LOTRuniversally appealing, allowing the non-Christtarderive from the story
values and virtues, such as love, faithfulnessnfiship, loyalty, hope, joy, romance
(in the literary sense), and escape in its posgesese, which was for Tolkien “escape
from our narrow and distorted view of reality andaning” MC: 148).

The believing Christian can derive this andenbOTRis not allegory, but
because of striking similarities, some of the cotgef the story may justly be called
illustrations or narrative examples of biblicaltlrsi— albeit in a completely different,
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imaginary pre-Christian world setting. As the quarsigresses one is often reminded
of biblical truths, illustrated in a most stirrimgay. The story hits the truths home by
attaching emotions to them, and thus serves asspiration and encouragement to
the Christian to continue following Christ by doiwgrks of goodness. Goodness will
be rewarded, perhaps already in this life, buhatatest when the Kingdom comes in
its fullness. This fallen world, no matter how kliatly Evil still parades itself here, is
still governed by divine Providence — Good will satevil itself to work for its own
ultimate downfall, as it does ifhe Lord of the Rings

Kreeft gives a description that could wellgeas a summary of my findings:

The main way The Lord of the Rings is religiouigts form, its structure: (a) of its
worldview and thus of its world [. . .] (b) of theot, full of providential design and cosmic
justice; and (c) of the characters as manifestiegnies like providence, grace, heroism,
hierarchy, glory, resurrection, piety, duty, authgrobedience, tradition, humility, and
‘eucatastrophe’ [. . .] All these themes [. . .V&a religious dimension. (Kreeft, 2005: 68)

| would add to this the Kingdom of Heaven perspestivhich does contain these
values, but is still something more. | would alslol he concept of self-sacrifice for
the good of others, which is so prominenL@TR And something else that is
actually the most impressive thing about Tolkiemtgk: he managed to sub-create a
story that is incredibly powerful merely as a stetlin spite ofthe religious element so
deeply present. In my view embedding religious &ets into a story is risky, and it
tends to undermine the story rather than enridBut.Tolkien has succeeded, and
those very elements make it so appealing.

Kreeft suggests that the Christian elementisvatues are so profoundly present in
LOTRthat “if the anti-religious person loves this gtdne must unconsciously love
the Christian story, not because The Lord of thegRis an allegory of Christianity
but because its author's mind and philosophy aeenoth that of the Author of the
Christian story” (Kreeft 2005:68). This is quiteastgly put, but nevertheless, the
Christian “light” that the story is looked alongresally present. Tolkien let this light
shine in an unobtrusive and respectful way. It igarlike an undercurrent of values
and symbolism, only here and there gracing theasarbf the story. Tolkien wanted
to give people, regardless of their religious vieavgreat story without any intention
of proselytizing. | believe Christ himself respeeta&h human being in the same way.

This thesis has approaciHgdTRfrom the perspective of the Kingdom of Heaven,
which has not been doper seto date. | have shown that many of the elements,

values, and principles of the Kingdom can be se#laated or exemplified throughout
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LOTR And based on my findings it is fair to say thatkien also intended them to be
there, albeit under the surface. Or, to put it heotvay, he couldot preventthe “far-
off gleams of evangelium” from pervading his story.

Because of the limits of an MA thesis, this baen more or less an introduction,
and many of the aspects | have examined would ges$erther study. ILOTRthe
values alone could be researched in much morel detaause so many characters
and events somehow demonstrate the values of tiggl&im. This could be done by
creating character profiles and isolating the storgs of Tolkien’s characters to see
how their values appear in various situations. tdahention the volume of stories
that makes ufhe Silmarillion Further research could also compare Tolkien’s and
Lewis’ works — especiallyOTRand theNarnia series — to see how the authors’
respective viewpoints of Christianity appear initeiting. And since Lewis was
more liberal in his attitude towards allegory, #ikegory-applicability issue would
also be a fruitful object of study. A comparisovibeeenLOTRand a modern
“contestant”, Harry Potter, might also be revelatioom almost any viewpoint.

Another fruitful object of further study isalproblem of Evil and the battle
between Good and Evil INOTR | feel like | merely scratched the surface, atiuink
| have more questions now than when | started.oBaburse Good and Evil is such a
bottomless well of philosophical speculation, tihabuld not be exhausted even with
volumes of books.

This work has raised a personal interestad @.K. Chesterton’s and George
MacDonald’s works. | believe there might be mucharial for academic research in
their writings. Tolkien has also aroused my cutiogy read Charles Williams, to see
just how he “spoiled” C.S. Lewis’ trilogy (whichf bewis’ works, | have not yet read
either). | will definitely not have any trouble agng who | will be reading in the
near future: their names have all appeared on {heges.

This study has helped me analyse and give samnthings | experienced as | read
LOTRfor the first time. Hopefully my fear that | wouéhd up “breakingLOTRhas
not come true for anyone reading this thesis. F@itrhas not. On the contrary, my
appreciation of the story has actually deepenedi f@anme the “gleams of
evangelium” that shine froffihe Lord of the Ringare not so far-off any more.
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